THE POLITICAL EDUCATION OF BLACK YOUTH:
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‘ Facism can become the deminent poliﬁical force in the U. S. A.. The govern-
meﬁt is becoming a police state, allowiﬁg genocidal murder of all revolutionary
leadership (among countless other, Medgar Evers, Malik Shabazz, Martin Luther King,
Fred Hampton, Ralph Featherstone, and George Jackson). Moreover, it is also clear
that in educational institutions the reactionary forces have mobilized and arc pre-
pared to keep under su;veillance and purge, all progressive teachers and students.
This emergency requires Black people to make a new analysis in order to survive re-
pression, to organize a successful movement for revolutionary change.

And to accomplish this, we must deal with two major questions:

1. "That educational alternatives are there for Black people in the USA
today?
2. With these alternatives, what must be done by Black students in order

to further the revolution rather than retard it?
We are concerned with working out a methodology of education for Black youth.
We aré concerned with developing a methodology that will work under thé most rigid
and oppressive forms of facist militarism. Because whatever the level of repression,
the movement must continue to struggle, to endure, to grow in strength, to rise

victorious. Our education must be political education based on the concrete experiance

' _our peoples struggle for liberation.

CURRENT EDUCATIONAL ALTERNATIVES

The primary function of education in any society is either to uphold and
reinforce the status quo, or to generate change in the existing social order.
All education that aims to foster revolutionary social change. is open to suppres-
sion by the ruling class in order that they can maintain their rule unchallenged.
So the overwhelming character of most Black education is one of support for the
. status quo, because most of the education is directly or indirectly controlled by

the ruling class establishment.



Until recently, Black educational program have fit one of two social forms,
formal legitimate institutions or mass communicatio-associations. All are controlled
by the same forces in the society, although how well they control education depends
on who is involved, what skill/ideas are being communicated, and the structure
and process of the educational program. Our oppression is maintained by having a
specific educational program for each task the ruling class needs done, for mobiliza-
tion and pacification, for production and consumption, for peace and war, for work
and welfare. Most educational programs have an institutional aspect and a mass
aspect in order to reach the maximum number of people/students.

Legitimate institutions are licensed by the govermment to train-educate
specific people in specific subject-skills. Thgre are four major types of insti-
tutions within which Black youth are educated; training for a job, basie training
in the military, the public schools; and‘religious instruction. The govesnment
is also involved with these institutions because (a) it grants contracts for these
training programs, negotiates tax credits for business concerns provides police
guards to protect the property used by the programs, (b) it runs the military,

(c) it runs the public schools, (&) and controls the possible non-profit tax exempt

status of churches and all private school.



PATTERNS OF U. S. A.

Social Form

1. Legitimate Institution

2. Mass Communications
Associations

3. New Black Community
Institutions

EDUCATION FOR BLACK YOUTH

Type

. Church

. School

. Prison

. Military

. Plant

. Popular Culture

. Electronic Medisa

. Community Centers
. Youth Associations
. Print Media

. New Schools
. Ideological Program

. Technical School

. Mass Media

. Publishing

. Distribution

Example

o

. National Baptist
Convention

b. Public School
System

¢, Attica State
Prison

d. United States
Army

e. Ford Motor
Company

a. Motown Productioné

b. Television-Radio

c. YWCA, Boys Club,
ete.

d. Black P. Stone
Nation

e. Jet Magazine

1. Peoples College

2. Malcolm X Libera-
tion University

1. Peoples College
Press

2. Timbuktu Bookstore



The Church: The most grass roots institution in the Black community is the
church, the most basic social form consisting of the minister and his congregation.
The influence of the church with Black youth demonstrates the strength of a Black
jnstitution, including the edministrative skills of traditional Black leadership
(the minister). The traditional church has been the social basis for the recent
civil rights movements, and for recent programs to dcvelop Black business. It
has yet to prove its potential to breed revolutionary youth like the priests of
Bolivia and the Islam of Zanzibar. The church is more important in the rural areas,
with poor (working class-welfare) Black peoples, and older people. It has promoted
the ideas of non-violence and other worldly concern for justice.

The School: The most universal educational experience for Black youth is
the school, and normally a school run by the federal, state or local government

the 1969 school enrollemnt of Black People:

Age group % in School
14-15 98.1
16-17 | 89.1
18-19 50.2
20-2h 23.0
25-29 7.9
30-3k4 4.8

It is evident that school is the basic cducational experience for Tecnagers,

as contrasted by an earlier influence of the church, and later influence of the

military, prison, and plant.

Those few who go continue to college were distributed in the following pattern

in 1970:



1970 BLACK ENROLLMENT IN HIGHER EDUCATION

TYPE OF COLLEGE ‘NUMBER ENROLLMENT % OF TOTAL
Traditional Private Senior 51 53,050 11.3%
Black
Institutions Private Two-year 11 2,950 0.6 '

|

Public  Senior 3k 102,025 21.7 :

Public Two-year L 1,975 0.k ;
: TOTAL 100 160,000 34.0
‘Traditional Private Scnior 1,150 35,000 T.5

{White |

1Institutions Private Two-year : 250 2,000 0.4
Public Senior 400 2,000 26.0
Public Two-year 700 151,000 32.1

TOTAL 2,5000 310,000 66.0 ?

§ GRAND TOTAL 2,6000 470,000 100.0%

N i

#Includes all Black public schools like Malcom X College in Chicago.
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. This table breaks the myth of the dominant function of the traditional Black
institution. Most Black college students are found in either the urban community
two year junior college, or the traditionally white or Black public college (79.8%).

The main purpose of any school supported by the government is the continued |
support of the society as it is currently structured. If education functions to
keep things the way they are, then it is "legitimate" to the government. But if
the cducation results in movements for change to radically alter the structure of
the society, then the government will use the military to stop it. ©So most schools
ére indoctrination centers, even though the rhetoric is often of academic freedom
and intellectusl development.

The Prison: 'In the midst of a police state it is normal for an oppressed
people to anticitpate being arrested and brutalized in jail and the court. This
gets dramatic when the experience of young urban Blacks in analysed for the degree
and frequency of contact with poliée. The "pigs" are literally everywhere. But
the;e is a difference between spending musance time in jail, and "doing time",
5lthough both should be avoided. The average daily number of actual inmates in-
side of the so-called correctional institutions was 425,673. Here is the 1960

data for Black inmates:

1960 BLACK PRISON POPULATION

AGE _ NUMBER
Under 15 32k

15-19 11,197
20-24 2,019
25-39 67,469

‘ Total 133,249
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(This has of course gone up during the turbulent 60's particularly in the
per centage of immates who fall in the younger age catagories.)

The prison breeds a warriors curse inside a man, a course when coupled with
political ideology can be the force behind rovolutionary armed struggle. Recent
struggles inside of the prisons throughout the country e.g. in San Quéntin, Sole-
dad, and Attica state prisons) have demonstrated the impact of a younger inmate
population with the consciousness of their generation in extreme confrontation

with the system on a 24 hour basis.

The Military: Between the ages of 18 and 26 young Black men have been drafted

into the military. They are forced to learn about and wage war against whoever
the ruling class views as an enemy. The military codes of conduct and its authori-
tarian decision making structure are the basis for the most total pattern of dis-

cipline any Black youth is required to follow.

BLACKS IN U. S. A. ARMED FORCES

Officer Enlisted Total
Py 5,392 (3.4%) 143,926 (13.5%) 149,318 (12.1%)
Navy 511 (0.7) 30,425 (5.4) 30,936 (4.8)
Marine Corps 296 (1.3) _ 23,294 (11.2) 23,590 (10.2)
Air Force 2,202 (1.7) 73,227 (11.7) 75,429 (10.0)
total 8,401 (2.) 270,872 (11.1) 279,273 (9.8)




The Plant: The knowledge and skills required to hold most jobs available
for Black Youth today are provided though 'the Plant", on the job training.

The major reason for this is the degree of control demanded by the corporation
over who they train and for what, especially making sure that the surplus labor

of the unemployed is not educated to the point of being self-conscious about their
marketable labor. Working class education is tied directly to the company, and
more often than not is focused on specific jobs. This requires periodic retrain-
ing programs, another mechanism of control whereby a portion of the work force

js made obsolete by not allowing them to acquire the new skills necessary for

the new jobs.

An intended result of this type of education is the discipline required to
do productive work. So working class youth are given the basic discipline of
revolutionary work in the process of being exploited by the industrial capitalists
The development of working class consciousness and discipline for Black youth is
one of the most basic class to support for revolutionary change.

A summary about these institutions should be based on the fact that as the
contradiction heightens within any type it will become more like a prison. This
is currently happening in the urban high schools, in military posts in the U. S.,
Germany, and Vietnam, and in major industrial complexes like auto and steel.

This is the process of institutional development that matures with the advent of
facism. The violent rule of military forces is the only way the ruling class will
be able to function to keep capitalism, to read super profits.

It is also important to focus-on the institutional forces at work on the
different age groups. The importance of this becomes clear when it is realized
that people in their early twenties are a generation who have experienced extreme
institutional contact. This means that this age group has experienced fhe con-
tradictions at the very point of maximum contact with the institutions. From the

church and civil rights, to school and Black studies, to work and Black capitalism,



to prison and Attica, to military and Vietnam.
The total coverage of the public schools (and private colleges mainly supported

with federal funds) means that we must understand Black Community mass education

as supplementary for most young Black people. However, it is of primary importance
for those people who stop going to school, either because they finish or they quit.
This is about 70% of blacks 18-20. The main enducational tools are records, radio-
stations, cultural programs, bookstores and publishers. The existence of more

than a radio station (and the 2 or 3 National Black television programs) is mainly in

cities, particularly in the north with large Black populations.

These community educational activities are directed by white ownership and
control. The Black oriented shows on television and radio are paid for by white
business sponsorship and oriented toward either cultural nationalism or assimi-
lationism as long asAit does not reflect a challenge to the power structures from
a revolutionary mass following, (just check out the coexistence of Black Journal,
Mod Squad, Soul Train and most of the Black popular music programs on the radio).
Less than 15 Black oriented radio station in the USA are owned and managed by Black
people, and no television time is controlled by Black people.

With the development of Motown and Stax Recording companies, Black people
have the capacity to produce records on a large scale, although their access to
the market of Black consumers is still controlled by white agencies. BSo, it is
with the community based cultural and political programs that we find the smallest
area of direct white intervention. With these community programs the situation is
more skin to neo-colonialism in that there is no direct control (like having a
white news director of a radio station), but only economic control(like a white
owner). Most community based programs have up til this point been existing on
funds from white agencies (government, foundations, churches and businesses).
Cultural community programs have easy access to most institutions (schools, prisons,
churches) although political community programs are fairly limited to churches

and local community facilities.
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Singing and dencing is alright, but political analysis is often not allowed.

The development of new Black educational institutions is recent, and results
from contradictions within the established institutions. After the 1968 assasination
of Martin Luther King, there was a rapid increase in the number of black students
admitted to colleges. However, this was shortlived and began to be cutback during
_the recessessions of the late 1960's and early 1970's. The failure of colleges
and public schools was forced by the rising consciousness of the growing masses of
Black students, who quickly discovered the limitations of "liberals." At the
height of the struggles, vangurrd elements pulled out of there educational (and
often Black Studies) programs to form independent programs. The struggles at
Duke University led to Malcolm X Liberation University, at University of Chicago
and Chicago public scthools led to Malik Shabazz Communiversity, at Fisk University,
Tennessee State University and Meharry Medical College led to Peoples College.

(One must also include here the L0 or so nationalist-oriented programs for the
pre-school and primary grades.)

The significance of these schodls is based on several important aspects of
their development:

(a) They have been born out of significant educaticnal struggles and must
be considered the next (second) generation of these stfuggles;

(b) Hence, the programs seem to have the historical role of providing continuity
from one phase of struggle to the next. While there are relatively few people
currently involved in these programs, the participants are some of the most highly
motivated people in the struggle. ©So an advance corps of cadre are likely to de-
velope within these programs.

(¢) They have served as canldrons of ideological ferment, and will likely
be the basis of new ideological formations working among the masses of people.

(d) They are experimental programs without substantial resources oOr "legitiﬁaey,”

and are the proof of self-reliance, the proof of Black people educating each other.
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The new mass media had developed in anticipation of the current contraction
of the publishing world away from the "Black titles. During the rise of Black
studies every publishing house moved to get several Black authors, but now the
trend has reversed. Books will once again go out of print. So, several publishing
efforts have been developed. This has been a cultural development, in general
but there are at least Y4 political publishers. The key problem is distribution.

On the question of distribution, it is important to point out the rapid decline
of Black Bookstores. Two roads of development are now possible other than closing‘
up: (1) diversify and sell more than books (e.g. insence, jewlery, cards for all
occasions) and (2) based the store on political committment of sponsors who sub-
sidize the store. Actually, both are necessary because this is a period of walking
on two legs of development.

It is important to understand the whole range of activities that serve to
educate Black Youth. And here, we use education to include all behavior based
wholly or in part on providing knowledge and skills that will enable a person to
survive (cach a living observe codes of conduct, ete.). So, we have discussed
three major types of educational experiences, (a) formal "legitimate" institutions,
(v) mass communications and (c) programs of a new type.

The key to changing education fram being oppressive (and based on needs to
exploit labor at higher skill levels) to liberating is based on struggle. On the
eve of the October, Revolution in 1917, Lenin clearly understood this:

"Mhe real education of the masses can never be separated froﬁ their
independent political, and espeically revolutionary struggle. Only
the magnitude of its own pcwer, widens its horizon, enchances its

abilities, clarifies its mind, forges its will.
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. 2. THE EDUCATION OF MALCOLM
One of the ways this struggle for a liberating education can be seen is in
the life of Malcolm. A previous generation of Black Youth has given Up From
Slavery, the autobiography of Booker T. Washington, as a model. And we are cur-
rently being assaulted by romantic criminal or police "heroes." Therefore, it
is imperative that we struggle to keep Malcolm's life in the forefront of analysis,
and use his autobiography as a model for Black Youth. Malcolm cmbraced Booker T.

and the gangster, but kept developing to a higher stage, a stage of struggle.



EDUCATIONAL PATTERNS AND THE LIFE OF MALIK SHABAZZ

Context Stage of Life Major Educational

Experiences¥*
1. Legitimate USA Malcolm Little Pleasant Grove
Insitutions (age 0-156) ' School (1)

Lansing West Junior
Hight School (1)

Detention Home (2)

Mason Junior High
School  (2)

2, "Street Life" Detroit Red Apprenticeships
Black Community (age 16-21) Shorty (3)

Freddie (3)
Bimbi  (10)

Mr. Muhammed (12)

3. Black Community Malcolm X Minister (teacher)
Institutions (13)
Fl Hajj Milik Muhammed Speaks
(14)
El1 Shabazz Pilgrimage to
(age 22-40) ' Mecca (17)
OAU (19)

¥Number are Chapter referehces to the Autobiography of Malcolm X

(New York: Grove Press, 1965)



The first 16 years: Maleolm Little had the institutional experience of most
young Black people. He went to public schools, was expelled and sent to detention
home. However, was allowed to stay in the detention home, and finish Junior High
School without being sent on to reform school.

The ages 16-21: Malcolm learned how to be successful in the streets as a
hustler. Also, he learned how to escape from the high rate of failure in the

streets by serving as an apprentice to men who by their successful experiences had

credentials to teach. He was called Detroit Red during this period. This was
primarly on an apprenticeship basis learned through practice. After being incar-
cerated, Malcolm began to learn by reading in the prison library, with particular
inspiration from a fellow prisoner named Bimbi,'as well as his family and Mr. Elijah
Muhammad .

Malcolm X: After his conversion to Islam and his appointment as a Minister
he began to teach. Duriﬁg this period he continued to learn from Mr. Muhammad,
and began to study his enemy. Malcolm X was firmly rooted in the Nation of Islam
and helped start many Mosques as well as the National newspaper Muhammad Speaks.

El Hajj Malik El Shabazz: This was the final period of his life. He moved
avay from the exclusivist religious orientation of the Nation of Islam to a more
inclusive political ideology of Black Nationalism. In his words, "its time to
put religion in the closet" and for All Black people to come together under the
banner of Black Nationalism. |

The life of Malik Shabazz moved from the legitimate institutions of USA
society, to the creation of a political organization for all Black people-- The
Organization of Afro-American Unity. We can view this as the dialectical movement
from an alien institutional base to a negation of all so called legitimate insti-
tutions, finally moving to a higher level of synthesis by participation in the

creating of a new institutional base with a new Black legitimacy.
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It is important to understnad that Malcolm Little and Detroit Red are different
sides of the same coin. Both are functions of this society in a direct manner,
one positively-one negatively. Malcolm Little is every bxother and sister who
believes that they can achieve what they want by following "the normal pattern”
1aid out in a public school or college. Detroit Red is the opposite of this since
he is basing his thing on beating this szme system. Often the eriminal is tied

to the law in much the same way as the judge, only they are on opposite sides.

3. WHAT MUST BE DONE BY BLACK STUDENTS

One basic observation is thz* most Black youth experience educational activities
inside public school systems, although cultural and political forces is the community
are basic educationél forces. A second observation is that both mass experiences
and the new institutions only céme about in response to the failure of legitimate
s istitutions. In fact they result fram the contradictions inherent in cppressive
educational institutions.

This last point is very crucial. For the past tzn years (since the 1957 inte-
gration riots in Little Rock, Arkansas) contradictions have haen raised by mass
confrontation. This has Ior the most part advanced our struggle forward. How-
ever, each form of confrontation could only be used for a limited period of time,
because the authorities would adjust their control mechanisms and be ready to cut
it short, or the people would get used to it and “+ would lose its cffectiveness
(picketting can become like picniking). We have passed the stage of seizing and/
or burning campus buildings without understanding the basis for such action, as

well as lacking a scientific basis for anticipating and dealing with consequences of
such action. As the contradictions are heightened, the cost of repression gets

very high. So our strategy must also move to a higher level.
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So we are concerned with working out a methodology of Education for Black
We are concerned with developing a methodology that will work under the
most. rigid and oppressive form of facist militarism so that whatever happens we

can continue with the struggle prepared to endure, growing in strength to rise

{

The methology must include two sets of concepts:

1. THE UNITY OF THEORY AND PRACTICE:

This means summarizing what has been learned from past activities
into clear ideas (theory), with concrete action that is being
guided by these ideas (practice). We need theory because ideas
that represent existing knowledge (truth) must be used to guide
our action; and we need practice because only through practical
application of an idea to‘a new situation can you gain any new

knowledge.

. THE RESPONSOBILITY FOR COMMUNITY AND SELF

We must understand theimportaﬁce of every person being recognized

as an individual with all of the unigqueness of his or her personality
and life. But we must also stress that correct political motivations
are as selfless as possible, and based on the needs of the Black
community, as we fightfor every flower to bloom, we must under-

stand that none can until they all can. -

Tho protects us fram the dangers of intellectual irrelevance, and mindless
action, from loss of self as well as self-centerdness. The methodology must be
dynamic and capable of constant use over and over as the situation of the world
changes, and we move from place to place. It must be change oriented, and help

us to deal with objective reality in terms of conflict and changes.
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By focusing on the above two contradictions, it is possible to understand
ideological development in a very ciear way. And vhen one actually experiences
it, it is clear that the development is not completely evolutionary but re-
volutionary as well. It demonstrates that sustained consistent activity in
one stage leads to the next one and so on until another level is reached (quan-
titative change leads to qualitative change).

The four stages of development indicate the concrete involvement necessary

for all key participants in any program for change. Everyone who is on the

the collectives experience of all four stages.

central committee, staff, or board of a program ought to systematically share

With such an ideologically frame-

work to guide the development of a group, it is more possible to insure even

ideological developments.

lope simultaneously.

Kind
of
Struggle

The four stages do not occur in a simple sequential order but often deve-

STAGES OF IDEOLOGICAL DEVELOPMENT FOCUS OF STRUGGLE

Theory

BLACK COMMUNITY

SELF

(analysis):

Practice
(Action)

(1) STAGE ONE

analyse concrete conditions

of all educational alter-

natives with in geographical

units of political work (institu-
tion, city, country, state, region)

(2) STAGE TWO
A. Locate self in analysis of
Existing Problems

B. Project self in analysis
of propored solution

(3) STAGE THREE

Independent basic changes in
individual levels of committ-
ment and program work based on
new analysis of concrete con-
ditions

(4) STAGE FOUR

Organize new educational
programs in Black community .
to continue process of
heinting the contradictions
to promote basic strategies
of change.
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Stage One: As we have suggested above, it is necessary to have a total
analysis of all educational alternatives being use by Black people. This en-
ebles one to have an overview of all that is happening. The only way to ac-
complish this is to read newspapers, magazines and journals that contain rele-~
vant information.

1. BRulling Class Publications:
a. Fortune (monthly)
b. TForeign Affairs (Quarterly)
c. New York Times (Daily, esp. Sunday)
d. Wall Street. Journal (Daily)
2. Revolutionary Publications:
a. Tricontinental (Bi-Monthly)
b. Guardian (Weekly)
c. Monthly Review (Monthly)
3. Black Liberation
a. African World (Bi-Weekly)
b. Muhammad Speeks (weekly)

It is also necessary to become acquainted with government pubiications
and statistics. The oppressors information must be used as a tool for our
liberation just as much as it is used against us. Send a post card asking to
be placed on the mailing list for "gelected U. S. A. government Publications":

Superintendent of Documents
Attn: "S. L."'mail list
Government Printing Office

Washington, D. C. 20402
U. S. A.
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. And equally as important as this reading material is the vital experiential
information that one gets by traveling to different places to examine a program
first hand; And when we can't travel we have to use the telephone (call on
weekends or at night for the cheapest rate) and the mails (get a P. 0. Box for
continuity). Most programs have some material that they will send to interested
brothers and sisters.

This analysis must teke into consideration both educational problems that
face Black people, and the solutions that Black people are using to deal with
these problems.

All analysis must be primarily concerned with the struggle of class in-
terests. The important issue is to clearly understand how Black libercation
struggle is a part of the socialist Revolution in the U. S. A. The Black Man
has been and is a mass exploited working man, whose condition is the objective
basis for revolution in the U. S. A. So wve must have a clear conception of the

contradictions of class and race.

It is necessary (as it is enevitable) that the masses of Black rural and
urban workers will develope class consciousness and become a conscious part of

working class struggle. Two problems exist:

(a) how to overcome racist attitudes and feelings
among white workers?
(b) how to transform the Black middle class (as muéh
as possible into an ally of the Black masses?
It is in the interest of the ruling class to maintain these problems.
Only by successfully dealing with these problems can we have a revplutionary

movement .



. STEP TWO: This involves using the total analysis in order to better under-
stand ones self. This can either refer to an individual or to a small group of
people. The first step is to locate yourself within the total analysis, and specify
the particular characteristics of your situation. One you have objectively located
yourself the way you are nov, then you will be able to clearly state what is in your
class interest.my this we mean every group of people found in the analysis has a
class position relative to the total society and this position has "normal" be-
havior associated with it. A capitalist has the "normal" interest of making money,
exploiting someone to make money. A "normal" hustler will expolit people even to the
point of prostituting women stealing etc. So you must identify what your .objective
interests are under these so called "normal" terms, to exploit or to be exploited.

Once you have focused in on the way things are, then you can project the
way things must be, the way they ought to be. This means that you have clearly
defined the objective interests of every group of Black people, and are choosing
the objective intersts of all your people to end exploitation, rather than the
interests of one specific group of people and allow exploitation of others to
continue.

The revolutionary guideline is THE LAST MUST COME FIRST. This means that the
revolutionary choice is to choose the objective interests to those people most
cxploited in our community as the people whose objective interests you choose to
lead your life to serve-the wretched of the earth. Once you project yourself into
the objective interests of the most exploited Black people, then and only then are
you prepared to make the Revolutionary Act of Class Defection} It is not
possible without an understanding of the social structure and dynamic of change
within the Black community. And only by choosing the wretched of the earth is it

. possible to work creatively for all the people.



The objective interests of the exploited Black worker are the concrete con-
. ditions of revolution. It is best to be actually experiencing these conditions
to change them, because only by direct experience with the concrete conditions of
exploitation can one best determine the value of any change. However, all knowledge
is not solely based on direct experience, so we¢ can indirectly learn froﬁ the ex-
perience of others and internalize it as our experience.

What precisly is this Revolutionary Act of Class Defection? Simply put
it means you no longer live for the particular interests of what are called normal
middle class people. No longer do you want to be a doctor for the money and status,
be playboy for the attention and things you get, no longer do you want to be any-
thing the society wants you to be. Rather you use the objective conditions of those
Black people most exploited to establish priorities. (Black working class interests).
Then you use these priorities to determine what you must do. The change is from
what you want to do, to what you must do. Yes, you might still be a doctor, but
not because its what your mama wanted (money, status,hetc.) Now you will be a
doctor because the health needs of your people demand that, if you have the
appitude and the inelination, then you must be a doctor. This way of approaching
things means that you have to turn your back on what is "normal" for a student--
you must defect from your class inclinations.

In order to understand the full meaning of this you must study the lives of
other revolutionaries in order to see how they make the act of defection. Study
how both Che Guevara and Frantz Fanon were trained in medicine and both became
revolutionaries. How the choice was made by Kwame Nkrumeh (Ghana), Fidel Castro
(Cuba), Amilcar Cabral (Guinea-Bissau), and Julius Nyerere (Tanzania). You must
become acquainted with the intimate details of their lives so you will understand
that all of the seemingly small considerations that are large to you had to be

. faced by all of these men on their way to revolution.
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STEP THREE: Once you have a clear set of priorities with which you will move
forward it is time to implement changes in your life. The only correct move under

a govermment headed toward facism is to first change those things that you hvae com-
plete control over and that involves other people as little as possible. The purpose
for this must be understood. You never move from a position of weakness, you always
avoid confrontation (if you can), until you have mobilized and unified all your re-

sources.

And the easiest way to measure ones committment is to use the objective re-
sources of time and money.

(A.) Time: All of us are trepped in the 24 hour day. And each of us

uses that much time every day. A way to check yourself is to keep a

diary for a few days or weeks. Then ask yourself about how consistantly

you have or have not utilized this time to do relevant things in light of

your priorities. Whatever you spend you time doing is what you are comnitted

to.

WE MUST SEIZE THE TIME.

(B.) Money: All of us use money (or one of its forms, e.g., credit).

Wo matter how much it is, it is possible to keep a weekly financial

record of every penny and evaluate its use in the same way that you

looked at time. We've got to minimize cosmetics, clothers, cars, liquor,

housc furnishings, excess foods, etc. we've got to maximize consumption of

political knowledge. Now is the time to tighten up. WE MUST SAVE OUR MONEY.

These two exercises are indispensible in have an objective criteria to use
in changing your life.

The use of time and money in ones life represents an objective approach to
getting onesself together. A student must also examine the substance of his

student life and implement specific changes there. Most schools present the
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student with certain given alternatives, and allow the student to make choices.
The basic ccademic choices involve a major, specific courses, and topics for term
papers. Each choice is twofold: a) what are you going to choose? and b) what are
you going to do with your choice? Both choices must reflect your new theore-
tical analysis of your people and yourself. Both choices must be maximized for
struggle. You've got to choose your areas of study in a serious manner, then work
hard so you can make a contribution to your people.

A mojor problem with the king of work that Black students are engaged in is
that it is impossible to get yourself together without dealing directly wiéh
recality. This is a combination of sociél practice and social research. Without
social practice one cannot possibly understand the dynamies of life and struggle.
Without social research o person will never know more than his own experiences, ex-
cept what he gets vicariously through the experiences of others. And for both
practice and research we must go directly to the action itself. We need a basic
method for research on the world, not just research on writings that interpret the
world. The student must become a scientist using the world as his laboratory.

A final point on how to implement changes in your life concerns enviromment,
both physical and social. You've got to consider both positive and negative in-
fluences on you. The first major point is that everything is political, even the
air you breathe, the food you eat, the house you live in, and the friends you have.
This means that these things are the direct or indirect result of decisions and
historical forces reflecting class interests. And the fact is that not much con-
sideration is given to the interests of the wretched of the earth. So as a per-
son now using the interests of our most exploited sisters and brothers as a guide,
you must constantly analyse everything in a political manner. Even the most in-
significant thing might turn out to be of some political value if you are able to

understand it correctly.
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In the physical space you have to live in (eat, sleep, study, etc.) you should
consider the political content of all your senses, start picking up:
What do you see? What do you hear? What do you taste? What do you smell? What
do you touch? You must examine all of these things and change them to the same set
of priorities you are now using to reorganize your life. This is very important as

support since the rest of your life will be encountering negative forces beyond
your immediate control. Now I am not so much concerned about the Motown sound
(popular Black music) as I am tape collection of important lectures and dis-
cussion for your study purposes. I am talking about basically healthy foods and
not the excessive storing of expensive health food store items. In sum, your phy-
sical environment must have an high utility for what your life is going to be
about.

Ones social cnviromment is to be dealt with the same manner as his physical
scene, although there is much possibility of creating change. If you are to become
a plitical person, then you must prepare to lead a political 1ife.

This means that when we move to get ourselves together we must spend as much
time as possible around people who are doing the same thing. We must understand
that it is no longer about what we like, or what has pleased us up to this point.
We are now acting as political agenté making choices based on their political utility
for struggle. So you have a revolutionary responsibility to help your friends
move with you, or to cut them loose. Its as simple and as cold as that.

STEP FOUR: Once you have established the political direction for your 1life,
then and only then is it advisible to move to organize a new educational experience.
Because only then will you be prepared to deal with even a small study group as a
revolutionary undertoking that is vital for the struggle. Because only then
will you be able to identify and attract other people who are also political rather

than just people who don't quite know what to do with themselves. And because
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only then will you be able to perform "adts that will serve asAa mobilizing force
'and an example.

The basis for any new organizing effort is the corps of people who are primarily
responsible. You must attempt to have as much rapport as possible. And for this it
is necessary to share Steps one, two, and three so that you will be fully aware of
vhere a person is and not make the mistake of taking something for granted that very
well may not be true. No assumption is valuable unless you can béck it up with evidence.
If you are concerned with the peoples survival and triumph then you must understand the
limitations of everymans word and require a factual basis for everything. The truth is
an objective reality to which everybody must submit his life for judgement.

We have now reached the point of the creation of new institutions based on re-
volutionary educational principles. The first and most obvious thing is to do a care-
ful study of similar educational programs. This must include some attempts that failed
as well as those that succeeded, because only in that way can you figure out what
went wrong. This program of Study should not be limited to the Black community in
the United States. We must bégin to become knowledgeable about the revolutionary
educational programs in all progressive countries, all over Africa, Asia, and Latin
America. And if at all possible include educational programs form everywhere else as
well. (Ignorance is the most dangerous enemy of a revolutionary, and all ideology that
keeps a man ignorant is bad and ought to be discussed as bullshit!).

And now that we have discussed some general guidelines to follow it is impor-
tant that we make clear what are some specific programatic educational alternatives
for most Black communities. Here are a list of four community programs.

1. COMMUNICATIONS MEDIA: Every community ought to be
informed of what is happening. Although most people
get hold of major national news, frequently what is

. happening in the world as well as in the local



community, goes unreported. We must make our people
aware of what is happening. Remember that both Muhammad

Speaks and the Black Panther Newspaper were mimeographed

handouts before they became national newspapers. And
also think about how effective the white radical America.
This is an important educational arm of struggle that must
be developed before things start happening to us and there
is no established way to get things out. 1In a police
state the press of liberation is one of the first targets
of repression. We must have an - effective communications
system so that we can keep the people wise to whats going
on. The Peoples News ought to be given away free tothe
people, or at absolute cost. All cadres who take this
task must havg an alternative way to make their living
unless through advertisement (consistant with the papers
policy) it is possible to raise funds.

2. INFORMATION CENTER: The most common form of info-center
is the bookstore. We need to have one in every community
so that material that is published elsewherce can be dis-
tributed to the people from a regular location. In
addition to the relevant newspapers, magazines, and
journals the information center should have a scction

on Africans in the West (Afro-Americans), Africa, Re-
volution, and the Enemy. Again, the store ought to

deal in the most inexpensive articles (editions of books)
and attempt to keep the overhead costs to a minimum.

A11l questions concerning this program should be made to

TIMBUKTU, 887 Hunter Street, Atlanta, Ga.
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3. STUDY GROUPS: The formation of study groups must
be based on the committment of each individual involved.
The weakest person defines the strength of the group.
Material ought to be read for depth and comprehension,
rather than to superficially treat alot of material.

A few books like,Black Bourgeoise, Imperialism: The

Highest Stage of Capitalism, Black Awakening in Capitalist

America and How Europe Undeveloped Africa can be well

studied for an extended time and result in a very useful
understanding of exploitation both externally and internally
to the Black community. In study groups full participation
of everyone must be required, and should include alot of
writing, short explanations, description of material from
memory (if necessary including the definitions of words),
and use of material interpreting personal experiences.

tThen a study group finishes with a book, everyone ought

to be able to teach what is in the book and relate it to
the concrete realities of the groups political life. The
revolutionary saying is "If you don't know study, if

you know teach."

4. SCHOOL: The creation of a school involves the highest
form of participation because it not only involves several
study groups, it is possible (and desirable) to think of

a school as at least having the above three programs

as parts of it. The last approach has a great many
problems associated with it that requires another more
lengthy analysis. All that we will say here is that

Washington, D. C., Chicago, Greensboro and Nashville have
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Black independent schools that deserve much study if
such schopls are to grow and develop. All questions
concerning this area should be mailed to: Peoples

College, P. 0. Box 5747, Nashville Tennessee.

CONCLUDING NOTE

This paper has attempted to do two things: (1) to describe the current ed-
ucational alternatives facing Black people today, and (2) to develop a method for
Black students (who must be a vital asset for Black Struggle) to move forward in a
revolutionary manner. It is hoped that those who read this paper will attempt
to use it, will engage in revolutionary social practice.

1970's must be a new decade of struggle for the Black student. The Black
student must make the Revolutionary act of Class Defection and move for the interests

of his people, the wretched of the carth.
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The decade of the 1970's will be full of bloodshed and terror, because the western
industrial countries are in the hands of racist mad men whose greed and immorality has
all humanity in danger. We will struggle against them or have their terror catch
us unprepared. Our chocies must be rational and deliberate because our next choice might
be the one we go down over. That's precisely why we have to study the entire scene to-

. day as we move to build/consolidate our community thru struggle. We must grow strong
80 we can disarm this historical machine of terror, and turn history toward our ultimate
goal, the liberation of man.

This article is focused on two major ideological movements PAN AFRICANISM AND
MARXISM. Both of these concepts have been on the scene for the last 100 years or so,

and Black people hase had to deal with them in different ways at different times. How-

ever, we have never moved as a peoples movement to the highest level of ideological
synthesis, never have we had the theory necessary for revolutionary struggle, and the
organizational discipline to actually wage it. This article is written as a contirbu-
tion to our movement toward that higher level.

Our approach will be to examine the components and contradictions of both ideolo-
gical forces, and then survey the current ideological picture within that framework.

After isolating the basic historical problems found within the current ideologicsal

makeup of our struggle, we will examine new alternatives based on both ideological choices.
Our major concern is on the historical development of ideology for the African world
revolution,

In & general sense, Pan Africanism is the belief that Africans share a common past,
present and future. This general conception raises two questions: (a) who is an African?,
and (b) what historical stages are conmonly experience by Africans. Both of these questions
are important because most ideological contradictions are measured by answers to them.

‘ The question of Pan African Identity includes four elements:
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1. Race

2. Geography

3. Culture

4, Consciousness

All of these elements of African Identity can be associated with individuals, move-
ments, and countries during different historical periods, although in this discussion.
Our concern is with the modern period of the last century, been the most basic and
controversial because European colonization has produced white racism in either the
form of white superiority, or the myth of assimilation. However, Race has been a cen-
tral concept in the ideological development of Edward Blyden, (1832-1912), Marcus Gar-
vey, (1887-1940) and Elijah Muhemmad, (1897-present).

The racial element has been the most basic and controversial of the four. This is
because of the priority given it by the system of Furopean colonization, which was main-
tained by white racism in either the overt €drm of white superiority-Black inferiority,
or the unattainable myth of assimilation (meaning imitation of the white man). Africen
ideologists have always developed conceptual defenses against this racism, as we can
clearly see in the lives of Edward Blyden (1832-1912), Marcus Carvey (1887-1940), and
Flijah Muhammad (1897 to present). |

Blyden developed the notion that Africans were the rightful heirs of the African
continent. FHe maintained there was a clear rac‘fal distiction of the white man ("Harsh,
individualistic, competitive and combstive") versus the Black man ("the softer aspects
fo human nature: cheerfulness, sympathy, willingness to serve'). Moreover, he held that
there was & basic difference between the pure Black man, (who was an African) and the
mulatto (who was mixed and not really an African). He advocated only pure Black people
return to Africa.

Qarvey, was as much a race theorist as Delaney; "I pelieve in racial purity, and
in maintaining the standard of racial purity.” He often derided mulattos who he held

wvere always "seeking excuses to get out of the Negro race."



. Mr. Muhammeads position can best be described by the myth of Yakub, the story of
Hkg the white man was created. Yakub was a mad but brilliant ancient Black scientist.
He disobeyed Black law and performed genetic experimmnts creating a bleached out man,
s white man. This white ~»an had an evil nature and was destined to live for only a
certain time,

These three men (Blyden, Garvey, and Muhammad) have been giants of Black Nationalist.
thought 1in the last 100 years. However, it is precisely on the point of equating Biack
with African that a coutradiction emergesz. The major contridictions have dbeen raised
at ddfferent times about (a) North African Arabs (b) west coast people with o0ld time con-
tacts vitheiggafgand (c) east coast people with long time contacts with Asia, and (d4)
Africans in the west who have suffered forced amalgamation/assimilation thrqQugh rape

JeN &/ 7’(
in slavery. History has resulted in racial diversity rather than homogia&#y- purity)

80 the biggest problem facing racial theorists 1s how to identify who 1s an African.

The second ﬁlement of Pan Africanism concerns geography, the question of land.
The historical meality of African geography revé?s succeslive stages in which increa-
singly larger units of territory are unified through s common political economy.
Specific well known stages include the Sudanic Islamic states, the colonial empires
and the currently developing regional unions of independent African states. Hwe-
ever, it must be understood that this historicel pattern has been generated thkmough
violent social disruptibn, and often has resulted in balkinization before moving to
a higher level of unified political economy.

However, this zenersl pattern is not all. We must continue to deal with the
spekific geographically based questions that have recurred during recent African
héstory. (1) Is the nothern boundary of Africa the Mediterranean sea or the Sahara
desert? and (2) What is the bouddary significnace of the Atlantic Ocean since there
are over 10N million Africans in the Amepicas? There are other questione that eal
with Iinternal boundary conflicts within Black Africa: ancestral tribal lands versus
migratory tribes versus colonial empimes versus colonial national integrdty versus

independent nation
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states versus regional unificetion. The basic geographical question remains, "Where
ie Africa?”

Culture, the third element, iz the most popular concept. There are countless men
and movements who have developed Pan Africen cultural ideoclogies. But for our purposes
here, we will focus on one dﬂb movenent to portray the range of cultural contentions and
contradictions: Leopold Senghor, President of Senegal, and the Negritude movement.

For Senghor, Negritude is "the sum of the cultural values of the black world."
"According to Senghor, 'Negritude is the whole complex of vilized values...which
charactérize the Negro African World., All these values are essentially formed by in-
tuitive reason...the sense of communion, the gift of myth-meking, the gift of rythm." : .

And these Black values have served three historical functions for Senghor: (1)
as a defensive reaction to colonial assimilation, (Z) as a basis for national indepen-
dence, and (3) as a basis for nation building. Focusing on basic African traits like
rhythm, imaegination, and communalism, Senghor has developed a cultural philcsophy that
has served him as a colonial student in Paris, as heed of an African country, and as
theoretician for African development.

However, while bhe cultural philosophy of Senghor has been the most wide spread
and sccepted view, it has also been under attack from throughout the Pan African world.
One critic points to the general contradiction of how it statted as a "literary concept"
and how it has been used as " a political mysticism," And the most far reeching critic
has been Frantz Fanon, who argues that who ever is concerned about African dulture must
be concerned first with the conditions for the creation of that culture. These con-
ditions must be based on historical reality, not myth. He wrote: "It is around the
peoples struggles that African Negro culture takes on substance, and not around songs,

poems, or folklore."



In sum, the contention of the Negritude position is that cultural facts are a
viadle basis for Pan African unity, particularly in the way they can be used to keep
what is African distinet from what is European. The essential contrihdiction is found
in how culture is understood to operated within historical change. Either culture exits

independent of historical stages of development, or culture must be understood within

history like everything elee. This, I guess, is the difference between culture that

(BHCRLD) (Seeu Q)
1s religious beliefaand culture of peoples everyday llvegf

Lastly, the fourth element of Fan African ideology is consciousness. This last
element is the most universal since it is not based on entirely what one is given =».0T°
birth, (as is the case with racial traits, geographical residence, and cultural history)
but is based on the analysis one has of the total African reality, past present and
future. Duboils spoke to this when he reacted against the above contradictions:

Since then the concept of race has so changed and presented so mush of
contrhdiction that as I face Africa I ask myself: What is it? between us that
constitutes a tic which I can feel bettur than I can explain? Africa is of
counse my fatherland. Yet \nelther my father nor my father's father ever saw
Africa or cared overmuch for it. My mother's folk vere closer and yet their 4§
direct connection, in culture and race became tenuous; still, my tie to Africa
is strong. On this wast continent were born and lived a large portion of my
direct ancestors golng back a thousand years or more.

Hul one thing 1s sure and ahat is the fact that since the fifteenth century

these ensestors of mine and their other desvendsbishivewehinidieongemmen history
have suffered a eommoﬁ disaster and have one long memory. The actual ties of
heritage between the {ndividuals of this group, vary with the ancestors that
they have in common and many others: Europeans and Semites, perhaps Mongolians,
certainly Indians. But she physical bond is least and the badge of color rela-
tively unimportant save as a badge; the real essence of this kinship is its
social heritage of slavery; the discrimination and insult; and this hertige
binds together not simply the children of Africa, but extends through yellow
Asia and into the South Seas. It is this unity that draws me to Afrieca.

But this position is also weakened by a major omission, if not contradiction.
The key fact is not only that consciousness is the most universal element for Pan
African unity, but must also involve something about the nature of that sonsciousness.
In an essay written four years letter, Dubois recognized this in his own development.
He admits that it was only after he realized man was gulded as much by irrationality

as reason, and that society was governed by historical forces at work independent of
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specific humen declisions, that he was gble to work out a methodologicsl approach that
would riide his conseiousness as well as his acts so that he woulad always take into
condideration +the ceneral historical pattern es well as the particular human difference,
Ile obviously bepan to deal with the contradiection 6f mmethodolepgy and anslysis.

This discusion of the four elements of Pan African ldeclogy nas revclved around
the Afrlean contivent as the center four Afrlean renlity. It must be recognized that
each of the Tcur elemenis nre equally presnet in ocur efforts fo contribute tc a Pan
African ideclogr here in the west. In fact we con ensily f£it eritical questions to
eact of the elenznts that reflect owr particulsr historical concerms:

1. RAST: YTho is an Afriean? How ioportant 1s hair texture? skin color? eye

color? ~shapevof nosa? sise of lips?

2 (FUOGRAPITY "here, 1 at nll, ais our land base here in the west? hat

about the city? bae south? the islandzs? south and central
rerlen?

3. CULTUIT: “het ds Black culture? which religion? langusge? dress style?

diet?  symbols? ritusls?

L, WOACTOUSNERS:  Want iz the @lack analysis of the worlds past?  present?
and what future projections are there to be mede and worked
for?

Al four elenents are necezsary parts of the Afrdicon rezlity, although each one
briags with 1t positive assertions as well negative contradictions. ‘e are faced with
the dlalectical development of a Pan Afvican ideolopy.

And Tor this development we need an anwliysisz that deals with contrédicticns snd
historical chance. To at this point we will shift to the second major ldeolcgiesl
movenent in this paner, Marxism. “arxisn is a historicelly developing body of thought
that hernn with ¥nrl Marx (1818-1883) end Frederick ‘ngels (1820-1895), and has been
subigsequently developing all over the world. Ve will approach this in two ways:

1. The social theory and historiceal practice of llarxism,

", Yow this (#1) hes relsted to African reality.



Marxism, as a method of analysis, includes three key components: (1) dialecties:
"internal contradictions are inherent in all things and phenomena of nature...a past

" {2) materialism:

and a future...something dying away and something being born...'
...the world i by its wery nature material, bhat the multifold phenomena of the world
constitute differsmt forms of matter #n motion..." and (3) historimsd: this view hold

that nothing is in isolation, but Bverything is in some way inter-dependent; "everything
depende on the conditions, time and place,”

These three assumptions are drawn from the literature of physical science as well
as the history of mankind in order to develope the basis for a science of society.

They are put forth to oppose metaphysics, idealism, subjectivism, and mysticism.
Tsgentially what is being said 1s that whatever is, must be knowable. And whatever is,
changes to the rhythm of dialeetical motion. The dialectical motion of man is knowable
only through the systematic study of history.

By using the above methoda of thought, Marx and Fngles found that the most basic
historical force in sociepy was the way man produced the materisl things necessary for
him to survive, i.e., food, 616£ﬁiﬁg:and shelter. They called this the 'mode of pro-
duction.”" They analysed Turopesn history and found that there were five basic stages
in the past, present, and futmre as determined by the mode of production: (1) primitive
communal, (2) slave, (3) feudal, (L) capitalist, and (5) socialist. The first system
has when everyoné worked and collectively owned the weans of production. However,
1li7e was alwaye in poverty since ignorance and a low leved of technology had peophid
eonstantly fighting for their survival.

This was followed by slevery which developed when one group dominated another slavery
mesns that the slave owner privately owns all the means of production, including life
and death control over the slave. The feudal system is when the feudal lord owns every-
thing (the land, eﬁc.) but does not completely own the landless serfs. He can buy
and well the serf but not kill him as openly as with 'bhes]{.ave,‘;n enst nple ot xﬁia is

share ¢roppins, The capitalist system is where you have busineswmen nnd workers and

-
e
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can be cdlled wage slavery, Capitalism means the creation of a proletariat class obliged
to sell their labor to bourgeoise class whose only purpose is profit, and must therefore
cheat the laborers out of what they rightfully earn ("surplus value"). The last his-
torical development in the means of production will be the socialist \Sy?taéin whikh

i Soclalism is

"the goods produced are distributed according to the labor performed.
based on equinvalent change, i.e., a mans income is based on what he produces not
on how much he can bargain for.
‘Hﬁ Since they saw soclety as a class struggle, Marx and Engles directed their writing
at the oppression of wage-slavery under capitalism, and the liberation of the wmrking
class proletariat under socialism. This was taken up throughout Europe as the dawning
of scientific socialism to replace socialism thought based on idealism, romantic ideas,
or rhetoric. This #as socialism based on analysis that even an average worker could'.
use to get his head together, mad not some kind of magic that remained secrets to all
but a few. This was a science based on the actual historical conditions that working
class people face. How mueh money they meke, why, and what they could do to improve
their condition.

There‘are two critical questions that often point up contradictions within any
specific marxists analysis:

v. 1. Whaf‘is the differmnce, if eny, between the method of Marxian analyslis and

the substanfive findings of a Marxist analysis?

2. Whét‘hisforical changes have occurred in the class interests of the European
(wvhite) working class? .= =~

These two questions are necessary since Marx did his empirical analysis on 19th
century England and viewed history through the experience of Eurcope. As before, this
statement does not negate the usefulness of Marxism in the world today it merely points
to limitations that can be placed on most sterile dogmatic’é@ﬁ%ﬁbations of Marxism.

Marx and Engles never saw their analysis developed through revolutionary action.
The full realization of their analysis comes most notably with Lenin in the Sowiet

Union, Mao in China, and Castro in Cuba, even though they would not have predicted
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this at all And bhese particular struggles were differmnt based on the historical

conditions of time and place: Here are a few of the similarities and differences:
COUNTRY WHEN WHERE WHO EORGANIZATIONAL CONTROL ;
1. USSR 0L7 urban workers central cormittee of party over the

military leadership

2. Chine 1949 rural peasants central committee of party over the
military leadership

3. Cuba 1959 rural peasants party leadership identical with the
military leadership

The 1917 revolution in the Soviet Unlon established the Lenninist principles
for a revolutionary vanguard communist party. This was a cadre organisation based on
rigorous ideological training, and striet party discipline. The Soviet experience
was based on the revolutionary cadres guiding urban insurrections with the central
committee of the party hav ing full authority over the military activity.

Mao tse-Tung directed the Chinese revolution in another way, and established
the most widely influential organizational principles in Asia, Africa, and Latin America.
Although the party stillhhad authority overy the military leadership, the thrust was
now the rural peasant and not the urban worker. This mas not revolution through sgita-
tion and explosion, but through what Mao called protracted warfare.

Fidel Castro and Che Guervara made a significant contribution to these principles.
Fidel insisted that there be no separstion of leadership intoc political and military.
He insisted that they be combined into one, and took over complete control of the Cuban
struggle in his headquarters in the montains.

All of these examples were guided in one way or another by the scientific analysis
of Marx and Engles. And each one added to the analysis based on the historical condi-

. tions of eaeh specific struggle.
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. Now that we have dealt with the first question as to the theory and practice of
Marxism in a general sense, how has all of this been developed to have s more direct
relstionship to the historical reality of Africa. On the theoretical level Lenins
mnaljcid’b? zgggggggggggﬁkb“ihﬁiﬁ?ﬁ@ééléiiyéubsequent analysis of colonized peoples.
e {-iportance rf‘thinvorkli;‘to shov thet imperisliasm was the direct historical re-
sult of the mornonely -tate of cnpitalism, guided by the advantages Furope derived
from colonial plunder. Previocus bourgeoise economists hold that it was simply an
arbitrary declalon by égpitnlists. Lenin showed that it was inevitable for them to
attempt it, etnee ihe only way to settie the internal Furopean crisis wes war, parti-
cularly war resulting in colonial rule by European powers.

Lenin pointed out how imperialism, in helping to arrest the Furopean capitalist
contradiction of monopoly, frequently le@ to "opportnism in the working class movement.
This means that Furopean workers would cease being a revolutionary force for change
as long as they shared in colonial plunder. In other words, the workders were no
donger on the bottom, they too stood on the sholders of colonized Asian, African,

Latin American and African slaves in the United States. Lenin went on to point out
that everyone who did not fight this working class opportunism as well as imperialism
was a "sham and humbug." Lenin s analysis was very clear on the necessity of taking
the entire world into conskderation. This is the theoretical imperative of the im-
perialist stage of world history.

However, it is really when we examine the historical practice of Marxism in Africa
that we can evaluate its impact. This historical practice can be either a full pledged
Maxist-Lennist communist party or a party only guided by the principles of scientific
aocialism. The experience of African people within a communist party has been diffi-
cult, especially because the international has always given priority to the Soviet
Union, Moreover, the Stalinist attack on all free voices within the communist world

. movenent fo;'ced mest Blacks out, especially those with a Pan African perspective.

This can be traced natably in essays by Richard Wright, Aime Cesaire, and George Padmore.
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The communist party, therefore, is neglible in the African world today. So, while
thgﬂAfrican struggle has chosefdn tot to follow the strict authority of é:; communist
inéiﬁ%%ﬁlg;al’it hag nevertheless embraced the principles of Marxism as & scientific
basis for revolutionary ..ucialist chage. This can be easily seen in the most pro-
gressive African countries and national liberation movements.

GUINEA: Although he never went beyond high school, Ahmed Sekou Toure is a lead-
in African Marxist theoretician who got his training in the trade union movement.
He has declared that "without being communi%s, we believee that the analytical quali-

ties of Marxism and the organization of the people are methods well suited for our

country." And in the Black Scholar (Novermber 1969) he dechared "we have clearly

adopted the analysis of Marx and Engles...” This position is also reflected in Guinea's
international policy,

TANZANTA: Mwalimu Julius Nyereri is often cited as one who had rejected Marxism
in favor of a socialism based solely on traditional culture. This is based on two
tasic Aisunderstandings:

1. that an indigenous cultural tradition is antithetical to Marxism; and 2. that

traditional culture is capable of creating socialism in the modern world. Mwalimu

Nyereel makes meither of these mistskes. In a speech in Cairo he said that a European

coming to socialism through capitalism has taken a differmmt path than the one he

mast take from a non-capitalisgt Former: enlonyl’ But heigoes on to say that they have

;pt much to learn from each other. And, at an international conference a member of

the TANU central committee (the political party of Tanzania) declared that while TANU

has chosen to by pass developing a decadent capitallst stage hefore constructing a

socialist society, '"Lenin's teachings are thoroughly studied at our institutions

of higher 1‘.’:arning.'q

It ii:also important to understand that several marxist oriented techhicians
o

went from Rhana to help tanzania (before and after the Ghansa group in 1966), and

are still serving there.



And on the second point above, Mwaliru Nyereel in an essay "Socielism and Rural
Develomrent” points out the two major shorteomings of o :inlism based on traditional
Afriean culture: o. the inferkor role assigned women {rather than a full neesure
of equality): ana b.  puvorty besed on ignorance and a low Balue placed on acience
and technolosy. (Dis on this brothers and sisters and learn from the continent!!l)

Ané the Yotional Libration novements are wqually committed to the use of Marxist
principles in wnaging their struggles. This is particularly clear in Guinea-Bisssu:

TAIGC: Angoin: MPLA; Azenis (South Afriee): ANC; and Nemibia (Southwest Africa):

owin0.  This pettern can essily be ascartsiped by reading Jechsbu, Africa anc the

Torld, uharmed Speaks. The African Communist and ¥he World Yarxist Review, (It
we'lre soing to hoave thoughts sbout internationsl issues, then we rust have hmternational
sources of inforzation.)

As we turn from the continent to the rest of the Pan African world, we rnust deal
with the complexity of Latin Americe. Most of the Africens in the west are in Latin
roericon, and it is there that most African culture remsins intact, e.g., Youraba in
perts of Brazil and Cuba, where religious rituals, dances, and festivals are all ob-
served., Taltl is rich in tredition, as is Famaice, and Trinded. However, the two
moct Torward thinking eountries in Latin American are both Marxist oriented (Cuba,

Chile). The contradiction we [face here is pan-—-Anericanian versus Pan Africanisu.

Now we ean exanmine briefly the current fdeclogical diaslectic in the USA anong
Afvrican people. e will lédk st how each ideological position would explein the rise
of both ideological choices:

1. Tha Pan Africun View: ‘This view would ineclude Dtokely Carmichuels observa-
tion that "Pan Africanism is toe highest form of 3lack Power. loreever it would attempt
to isolate major historical experiences that would set the conditions for further ldeo-

lupical development:
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2 3A
NATTONAL MOVEM7TNT Jivll Rights Black Nationalism
Black Power
2 33
TNTERNATTOUAL Vietnan Var Impact of Malcolm
PROET,EN Lzsasinetion of and Nkrumah
King African Liberation
Struggle
2 30

Pan Africanism

So this view would have Msrxism heing the natural extension of civil rights

movement, and Pan Afrlcanisn teing the extensicn of Black nationalism.
2. The MARXIST View:

of the major organlzations and leaders.

This ppproach would focus on the class baged interests

Also, this posititon could include the notion

that the USA iz a multi-national state (Just like in the Soviet Union) in which eveery

~ppressed naticnmmust be guaranteed the right of self determination. A Marxist would

argue that since the vast majority of the Dlack community are working class peovle,
Rlack people need a working class ideclogy. They would go on to arugue that while
naticnalism hrz 1ts positive aspects, it 1is alweys likely to have middle class in-

terests as it

0

suiding force. They would charge that if Rlack cppitalism and Pan&.
Africanism are compatible {whether in Chana today or Gary Indiana, Country Preacher
Jease Jackson or Congo Winchasse President Mchutd) then Black people are getting a
con'idence geme once again.

They would ergue thet if a movement is Ffor the people, then it must be led by
the people and not by "notable middle cless leaders'". And, it must be guided by
{dcas that will put the soclery in the hads of the people.

Ve have just attempted to dezcribe the current dielectic motion of Pan African
{3eo0logy in the world today. This has focused on the two choices of Fan Africanism
and Msrxism. Doth of these positions speak to the needs of Black people, and both

of them are\ﬁo be fournd throughout the Pan African world.



SESSION ONE: INTRODUCTION TO SCIENTIFIC SOCIALISII
FISK SEMINAR OM IHARZISIL
FEBRUARY .12, 1973

OUTLINZ OF INTRIODUCTION

1. Purpose of intiroduction Session
(a) Clarify tagk of seminar

(b) Survey of Historical and Dialectrical liaterialism

2. Fisk Seminar on Iarxism
(a) Faculty - Students
(b) Race -~ Class
(c) Petty-bougeoise vs Proletariat
(d) Role of Ed for oppressed people

(e) leadings for course - intensive

3. Historical develop of cdialect and historical.materialism

(a) Rise of Bourgeoise

(v) Utopian Socialism

(¢) Scientific Socialisn

1. Dialectics



2. iiaterialisa

3. Dialectical liaterialisna

L. Scientific Socialisa

(a) Historical iiaterialism

(b) Political Econony

(¢) Principles of Scientific Socialisin

(d) Revolution

5. Socialist Revolution

(a) Soviet Union

(b) China

(¢) Cuba



BASIC QUESTIONS
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1.
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l.

*That is Dialectical liaterialism?

That is Historical iliaterialisa?

That is Scientific Socialism?

How has Scientific Socialism (iiarxism) been tested
since October 1917 revolution?

Required: (a)

(b)
Suggested: (a)

(b)

Engles, Anti Dulhring, pp. 25-LL

Lenin, Karl ilarx, pp. 1-40

Stalin, Historical and Dialectical
llaterialism

Conforth, llaterialisi and the
Dialecitical iiethod




FISK SEMINAR ON MARXISM
FEBRUARY 12, 1973
INTRODUCTORY PRESENTATION BY ABDUL

‘ The purpose of this introductory session is to more or less introduce
the science of socialism or Marxlsm primarily by concentrating on historical
developments of the philosophical ingredients of dialectical and historical
materialism.

Now the Fisk seminar on Marxism. I Just thought it would be important
to double back on the poor‘job done last week to discuss the significance of
thls seminar because we have to be aware of our hiétory and what our
particular historical task in this seminar is. I want to point out -
couple of things that are ilmportant. One is that this seminar represents
an important experiment in overcoming the contradiction of faculty versus
students. 7We're trying to have a seminar in which both faculty and students
are more or less participating as equals. It 1s very important to keep
this uppermost in ouf heads so that we don't backslide into the same contra-
diction so that this becomes another kind of session where faculty people
dominate and students consume. Secondly, it's very important to recognize
that we are ln the midst of a Black middle-class school or petty-bourgeois
school whose purpose is to train Black elites, Black professionalé, Black
comprador- elites. People who are tied to the society at large but who
play a managerial role in the Black community. But at the same time we're
In the middle of this context we are studying the science of the working
class. That is to say we are studying the ideology that working class
people throughout the world are using to better clarify their understanding
of thelr condltions and the nature of capitalism to move to bring about
more Justlce and equality in the world. So it is very important for us to
recognize that contradiction. The contradiction between our immediate social

‘;‘surroundings and what we are doing in this seminar. Thirdly, it is important
that the historical period that we are in is one in which the Black community

has accepted cultural nationaliSm as being légitimate, and that unity is based



upon a broad «ind of cultural unity of fellow we-feeling that Black people
have. But, while this is going on, and this 1s by and large dominated by
'the middle class and therefore is used as a cover for the extenslion of thé
policies of this country or the establishment of this country. At the same
time we are investigating the possibility of the sclencé which will guide
the development of class conscilousness among Black people. This class con- .
sciousnesgquii}be based on a common economic position, a common position

in this society and that consciousness 1s an alternative to and is really in
contradiction with the consciousness of cultural nationalism which is a
middle class phenomenon.

The fourth point is that we are investigati‘¥3311 this seminar the
theoretical basls of struggle and all national liberation struggles in Asla,
Africa, and Latin America. The dominant idedlogical force for liberation in
the world today 1s the science of socialiém. It is important for us to re-
member or keep in our minds that young people such as ourselves in every
country in Asia, Africa, and Latin Amerlica are dolng exactly what we are doing.
That the dominant theoretical and ideological thrust in almost every major
university in the third world centers around scientific socialism as opposed
to the Unitéed States where, by and large, there 1s a conspiricy to ignore it
or reject it as belng viable without even seriously considering it.

The last point is that the method we are‘using is studyilng a small
amount of material in a very intenslve way. That another questionéble
spproach 1s the piecemeal approach to studying the phenomenon of Marxism be-
cause of the way it developed. It will be clear as we get into this that
the way Marxism developed was in the context of struggle agalnst varlous
tendencies that existed in the socleties and the times that the founders and
developers of the science actually confronted . That is, Marxlsm did not
.develop in en analytic ewmd ildesl way bambweabtrer— where a treatise was
written to cover ail points but rather it was developed in the context of

struggle. 8o that most of the work other than the major sclentific works on

9



the nature of laws of capitallist development other than Capital and the

three volumes of Theories of Surplus Value , by and large the works were

'polemics. That 1s to say, they were written agalnst tendencies that were
subversive to the interests of the working class. So that in reading Anti-
Durhing not only must we think about the context in which this work was written
but we also have to thing about the tendencies that it represented so that it
could be Durhing at that point in time and it could be someone else in an-
other point in time, like the time we live in now. We're talking about
tendencies that did really exist and not figments of anyone's imaglnation.
Those are the kinds of things we ought to review periodically to think
about the significance of this seminar.

What we read for today's session was an essay by Lenin that was written
for an encyclopedia which was an attempt to present the essence of Marxism
and a chapter.of Anti-Durhing which was an overview in a very concentrated = "«
summary. Later we will read things and deal with things in more length.

So what I'm goling to try to do is present something similar to the intro-
duction to be very surveyish.

Fundamental to the science of dialectical and historical materialism is
the notion that all social and intellectual activity is grounded in economic
and social conditions. All ideas, all institutions are in some way related
to the development of the fundamental economic and social order. In order
to understand the rise of the schence or in order to understand anybody's
thought or any tendency we must first understand the nature of the historical
.conditions in which it developed. To examine any ideas without examining the
social fabric of the society is to possibly miss the whole point. It's sort
of like studying Greek philosophy without recognizing that it was a slave
soclety and that the only way that Aristotle and Plato could walk around
sort of contemplating various topics and believing that there was no
immediate relationship to their énvironment was the fact that slaves were
working and producing the surplus on which they lived so that they could

do that. Otherwise they'd have had to been at work.



Now the fundamental historical development that we're interested in,
although we'll double back and examine the basis for all historical
.development according to the science, is the rise of capitalism. Marx and
Engles point to the rise of capiltalism this way in the Zommunist Manifesto,
The discovery of America, the rounding of the Cape, opened up fresh ground
for the rising bourgreoisle. The East Indlan and Chinese markets, the
colonization of America, the trade with the colonies, the lncrease in the
means of production, and in commodities generally, gave to commerce, naviga-
tion and industry, an impluse never before known and there by to the revolu-
tionary elements in this tottering feudal society a rapid development." The
rise of capitalism is part and parcel of a tremendous explosion, not only
an explosion of exploration and an explosion of production but more importantly
'the development of technological innovation &ﬁm the basis of which those
things were able to develop. This is really very important and I wanted to
share the way Lilly, a historian of technology, characterizes this whole
development. This 1s_in light of the redlationship of science to the develop-
ing economy. The point here is, whatvwas it that spurred forth the techni-
logical innovation in the development of science? Earlier societies since
the beginning of civilization had suffered from another division which
paralled that between the rulérs and the ruled. The learded men were mem-
bers of the ruling class w&Q or their priviledged servants and like them
‘had little or no direct interest in production. e have noted a few partial
exceptions like the Greek engineers and so forth. Science orghat passed
through it was therefore concerned with scholarly theories about the universe
mgr the things that are in it. But not with the improvement or even the under-
standing of productive processes. So when capitalists with their direct
Interest in production became wealthy and influential then scholars dependent
upon theilr friendship or patronage were also forced to interest themselves,
‘hough not of course exclusively, in industrial and commercial matters.
From this there rose a new intercourse between craftsman and scholar, eész

craftsman learning the scholarly theory to help him in his endeavors and



the scholar in turn discovering that the craftsman's knowledge and practicgl
methods could be a great ald in his learned 1nvest1gation$;i:the nature of
.things. Theory and practice were thus brought cioser t& gether than ever
before. And what is this but science? A method of gniting theory and practice
in such a way that each benefits the other. Sofafgh the rise of the merchant
in having control over the intellectual that gave rise to the development of
tremendous technological innovation. That is to say that the process of
putting intellect to work in the market place was the principle catalyst to
technological innovation. Allof this technological innovation was the basis
essentially of the death of one set of class formations or one kind of class
socilety and the rise of another. Feudalsim was a type of society in which
the principle classes were the landlords or the owners of the land and the
serfs.. Now in this kind of arrangement the motion of society was very slow.
That is to say the principle arena of activity was the state, serfs were
bound to the land and the knights were bound in an aristocratic hierarchy
or royalty and bound to God. So that the actual motion of production, the
motion of innovation was very low. On the other hand, with the rise of towns
and with the rise of marketsplaces the demands of markets required constant
innovation because people were competing with each other for business and
hence forth profit. Now with the rise of this middle class in the cilties
there were two class contraditions that tended to dominate. One was the
contradiction between the rising capitalistgcils in the cities and the
feudal land lords,>that is to say the dominate c%asses in these two modes of
production. On the one hand the lords in feudalégggénd on the other the
middle class or the rising bourgeosie in capitalism.. And on the other hand
the serfs at the same time were belng transformed from serfs bound to the
land to workers who were being hired by the rising middle class to work for
them in small scale production in the cities. So that the contradiction was
.both between capitalism and feualgg‘ and the working class and the bourgeoisie.
Because one of the patterns in the development of capitalism 1s that as you

+he

have the rise of the bourgeolsie then simultaneously with that you have & rise
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‘of the working class. So that in the transition from feudalism to capitalism
we have these two contradictions at work.

‘ The ideological thrust of how these two contradictions worked themselves
out was the rise of reason as the principle tool that the bourgeolsie, the
rising middle class, used to anchor itself throughout the entire superstructure
of the society. Meaning struggling with religion, meaning the establishment
of universities, meaning the development of science. All of these were
essential to the rise of capitalism. Jingels says, "Religlon, natursl science
society, political institutions, everything was subjected to the most unspar-
ing criticism. Everything must Jjustify its existence before the Judgement
seat of reason or give up existence. Reason became the sole measure of every-
thing. It was the time in which as Hegal says, the world stood upon its head.
First in the sense that the human head and the principles arrived at hﬁfﬁhought
clalmed tb be the basis of all humanlaction and association but by and by also
in the wider sense that the reality which was in contradiction to the prin-
clples had in fact to be turned upside down. Every form of society and
government, every old traditional notion then exlsting was flung into the
lumber room as irrational. The world n?ﬁﬁ:ETLwed itself to be lead solely
by prejudices:i. Everything in the past deserved only pity and contempt. Now
for the first time appeared the light of day,s~ the kingdom of reason. Hence-
forth, superstitution, injustice, priviledge, oppression, were to be super-
seeded by eternal truth, eternal right, equality based on %@ nature and the
1na11§éble rights of man.

what I'm going to try to do now is to talk about how reason was actually
applied in various ways to bring about the development of scientific soclalism.
The poipt that I was trying to make about the riseé.of the bourgeoisie is that
feudalééén the:motion of feudalism was very slow. The principle change came

.about with the development of markets and towns. With the dewelopmentof
markets and towns there developed a new kind of surplus. By surplus we're
talking about the accumulation of wealth. The accumulation of wealth in the

cities was then put to use to further the development of capitalism which



meant that people were paid to invent things or rewarded because that was
the objective need. The superstructure of socliety, meaning the institutions
of the society were funded to serve this development. It's the same as say-
ing that under contemporary conditions when the United States needed scientists
behind Sputnik, 1t changed its priorities and began funding the education to
produce that. So that it's the same kind of phenomenon that we're talking
about. The fundamental hang-up was that in feudalism there was an ascribed
ideological order meaning religion and superstition were givens. And every-
thing was subServieht to that. However, with the rise of the conditlions for
capitalism there had to be a way that the bonds of the church, the bonds of
suﬁerstition were broken. The reason, or to put it another way, concentrating
on the power of human intellect as opposed to the wishful projectlions of
people in like religion and so forth, became the order.of the day. And this
question is thn what did this produce? With the development of the bourgeodisie
and the proletariat in capitalism there was the basis for class conflict in
the capitalist sense. Now as the conditions of capitalism developed there
were people for the most part who shared in an aristocratic tradition and
we'll mention some of these people who actually were utopian soclalists. But
people who in response to the problems of capitalism, to the sufferings of
capitalism, to the exploitation of the masses of the people projected alter-
natives to capitalism. And these alternatives however, were based upon the
ideal of justice and were based upon essentlally the lmaglnatlons of the
individuals ans were not connected to the conérete basis of how people were
being exploited and how people could then fight agalnst thelir exploitation.
But rather these utoplas were 1deal socletles and because they were projected
by people whose class basis essentlally was petty-bourgeolsi they were not
at the point of developing a class consciousness or being concerned about the
.historlcal development of the working class. But rather the utoplas were
solutions in which everybody in the society could some how partliclpate and

O
reach some equitable social order. So you see were talking about soclalism
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that served the historical needs of the working class.projected as an 1deal
type of society in which everybody could live. Now there are many utoplas
.beginnins with the utopia by Moore &and in every country in Europe and I'm sure
éverywhere with the same phenomenon there were people who projected ideal
societies. I might just make a footnote to the whole talk and say that we're
severely hampered by two things. One 1s that the history of the human thought
has pretty much come to us as the history of thought in the West. If you're
reading Russian texts for the first time, at least for me and my reading ,

you begin to read about the historical development of science and of 1deologl-

cal development 1f the Soviet Union. If you read any Chinese materlal you
begin to discover that low and behold there were people in China who were about
inventing things as well. And I venture to say that 1f we were to study the
historical development of thought in Africa énd the historical development

of people in this country we would find parallelzdevelopments. The problem
however, is that is something that hasn't been done to the extent that we would
have ready access to it. By and large, the studles that I know about have

been studies of the metaphysical and idelalst aspects of African philosophy

-
g

which turns out to be African Feligions. We're operating, in other words, in
the mamkExk confines of discussing this within‘f European context. Although
it would be most approlate My, at some poiﬁ%?pzati about the development of
world thought to talk about not only as it appeared in Europe but the differ-
ent ways 1t appeared all over the world.

There are three utopian soclilalists that played an lmportant role as
precursors to Karl Marx and Engéls. The first one I want to discuss 1s Saint
Simon. Simon begins his arguments by denying the existence of a Golden Age
or a period when there was a certain equilibrium in the soclety, in man's past.
And contends that only kkexmgkk through the reorganization of society that

.any kind of equitable order will be developed. Hls position 1is very critical

of capitalism in which féw people 1in the soclety explolt the masses. Simon
contends that smXk= capltalism is not an eternal society that 1s going to be
in existence forever but that it 1s a transient soclety and that following



capltalism will be a society in which everybody being equal will unite in
order to confront and control nature for the universal good. His program of
‘socialism was based upon the notion of people working according to their
ability and being paid according to their work. He went on to say that if
there was no class exploltation in the society then science would be fE@ freed
and be able to make a greater impact on the development of a better life,
sclence and technology. In order to accomplish this, Simon was against private
property and fior public ownership. He felt that the state, while currently
an agent of cohersion and control had to become merely an institutlion that
would have the principle responsibility of simply directing the activities
of the people in society. As opposed to being essentially an agent of co-
herson and control, it would become a facilitating agency for coordinating
activities of equals. Simon belleved that philosophy was the major intellectual
enterprise and that social actlon essentially can be deduced from phillosophy.
In this sense, he was an idealist. (Searcy: Pardon me, would you repeat that.)
He believed that philosophy was the major and most important intellectual
enterprise and that social action, social reform would be deduced, in other
words, from a rational and intellectual enterprise. Now Simon is important
because he represents the beginning of two different traditions. Simon lived
at a very important time because he spans the time of the French Reveolution
and afterwards, the reactlon that set in afterwards. So that ther;:%:;lly two
different tendencles in his thought. The first tendency, the revolutlionary
tendency 1s the tendency that made an impact on Marx and Marxism. The reaction-
ary tendency became clearly crystallized in one of his students, August Kant
who textbooks commonly refer to as the father of soclology who belleved that
soclology was like philogophy and only the heaviest people in the world could
do that and they should become the philosopher kings in the soclety and every-
body else ought to work for them.. Following from August Kant  was Emlle
‘Durkheim. So we have two different traditions there, one the redical tradition

R
which resultgbor leads to Marx and the other 1s the conservative tradition

which essentially is elitist and ultimately reinforces capitalism rather than
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challenge 1it.
The second utopian socialist who was also influenced by Simon was Francois
’Marie Charles Fourier. He criticized capitalism and his positioniwas that
labor rather than a tool of capitalist exploitation should in fact be pleasur-
able as a necessary soclal act. He was concerned about capitalism being a
position where labor was a shitty thing to do and the hippest thing would be
to get as far away from werk as possible which is what he saw as being the
result of capitalist exploltation and was the need to organize a soceity which
essentially allowed for labor belng a pleasurable act. And he saw thls coming
in terms of the pbycholaglcal oppression of 1individuals or whagfﬁ;rx would
relate as or analyze as alienhtion and talked about trying to overcome the
difference between the town and the country, that those were major concerns.
Fourier goes on to actually attempt to put into practice his thinking. And he
develops what he calied the phalanxes. Now phalanx was to be somewhere between

500 to 2,000 people, in the middle of which there would be a huge xp@z apart-

ment building called the phalanx (?). Each phalanx had individual

groups and under each group there was a team. These groups were work groups.
In other words, a groups would have a particular project like say taking care
of the apple orchard and a series, that's the smallest groups, would take care
of specific groves. And that's the way the whole projlect would be organized.
He also built into it however, the notion that captialists as well as workers
could participate. Further,'he builg in the notion that the surplus would
not entirely be absorbed in the interest of the collective but rather could
be, in some way, appropriated on the basils of talent, or on the basis of the -
quality of one¥s contribution. So the formula that he developed was the basis
of evg&thlng produced beyong what it cost to run the phalanx, 5/12 of that,

or what we might call profit, would go to labor, L/12 would go ﬁo capital,

and 3/12 would go to talent. That was like his formula for how the surplus
created or the profit created would be distributed. He actually was given an

estate at Versailles and attempted to lmplement this. -sed &fter a gouple of
years it failed.asm& He then came to the United StatesA Horace Greé%& and a
and
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number of people in the United States were very influenced by his thinking
| and were very favorably impressed. However, the third utopian soclalist is
‘the man who made the greatést& impact upon the United States, Robert Owen.
Again being very much caughgxin the importance of reason, in freeing man from
guperstition and he belleved that reason, becoming enlightened, be coming train
ed, educated would automatically turn people off to capitalism because it
obviously was a very oppressive and very negative social system. He philo-
‘sophical belleves that the goal of life is happiness, that because man is a
product of his environment it was important to organize a society in which
wealth could be created and in which everyone could participate in sharing
the wealthlbecause poverty breeded negative character types. And that as a
part of this educatlon was a fundemental and important instétutional service
that the society eught to provide. And lastly, as a major economic interest
he brought in the whole question of guaranteed employment. He felt that a
soclety as a principle labor policy ought to have guaranteed enployment and
set about campaigning throughout both England and the United States for this.
Campalgning against child labor laws, full employment leagues and all kinds of
things. His notion had to do with villages of unity and cooperation. These
villages were to have about 1,000 to 15500 acres of land and accomodate be-
tween 500 and 2,000 persons who wer:%engagel both in agriculture and menufactur-
ing. They were to live in large bulldings and quadrangles buillt in the form of
a square situated in the center of each community and containing common dormi-
torlies, dining rooms, libraries, reading rooms gnd schools. Attractive gardens
ahd playgrounds would be located within and th?gﬁghout the quadrangle and
laéaries)factories, and farm buildings would be built beyond the outside garden.
Each family would live in a separate apartment and it would have entire charge
of its children until three years of age. The latter would then be given over
to the community to be educated. After that the paretns would be permitted to
.see their offspring at meal times and other proper intervals. There would be

wlthin eazch community a large variety of occupations chiefly arrigultural
and partl&panufacturing and the latest and best machinery would be used through-
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out. £n3y¥ the chilldren would be compellednat some useful task and each

community would be supervised by a qualified techniclan. This 1is a man who
‘ls active at the end of the 18th and first half of the 19th centuries and I'm
reading these things because later when we talk about what a commune is like
in China or what a collective farm 1s like in the Soviet Union you get some
1dea that people have been concerned with this form of organizing a society
for a long time and it 1isn’t something that Jjust happened. Incidently, Robert
Owen was the man who actually tried to set up ¥Yello Springs as one of these
utoplan communities and that is why when you to to Antloch and you see that
Antioch is a college in which the town 1s very progressive. In part, this can
be traced back to the Robert Owen experiment.in setting up a utopian community.
Incidently, this man had tremendous following in the United States and this
ls important for us. So these three people, the important thing about utopian
socialists 1s while they were ralising the question of criticizing capitalism
they did not provide any concrete way that people could understand how they
could get from where they were to something 1ike that other than the very
middle-class way of Robert Owen taking out of his pocket $3,000 and trying an
experiment. Or Fourlier being glven an estate at Versallles. Or Floyd McKissack
being given $14 million by the federal government to do his thing in Soul City,
North Carolina. Or Charles “crook® Evers being up under the Kennedys. That
i1s to say,. the notion of some ideal community being funded by the ruling class
to provide an alternative to the system that maintains the ruling class. That
1s the whole contradiction in that. So, as Engels says, "To all these social-
1sms 1s the expression of absolute truth, reason, and Justice and needs only
to be discovered to conquer all the world by virtue of its own power. And an
absolute truth is independent, (this 1s now talking about the utopias), of
time, space and the historical development of man. It is a mere acclildent
when and where 1t 1s discovered. With all this, absoulte truth, reason, and
discovery are dlfferent with the founder of each different school. And as each

one special kind of absolute truth, reason, and justice is again conditioned
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by his subjective understanding, his conditions of experience, the measure

of his knowledge and his intellectual training, there is no other ending
‘possible in this conflict of absolute trixth, then they shall be mutually

exclusive one of the other. Hence, from this nothing can come but a kind of

eclectic, average socilalism which, as a matter of fact, has up to the present

time dominated the minds of most of the soclialist workers in France and England.

Hence, a mismash allowing of the most manifold shades of opinion. A mismash

of less striking critical statements, seconomic theories, plctures of &

future societ\ee by the founders of different sects. A mismash which 1s the

more easily brewed the more definate sharp edges of the individual constituents are
rubbed down in the stream of debate like rounded pebbles in a brook, To make a science of
socialism it has first to be placed upon a real basis," In other words, these dudes were
projecting ideal notions of a society that had to do with no conrete relevance to what was
actually happening. Rather it had to do more with the esthetic of th;fidea. Consequently,

if we were to examine the distinction between Owen and Saint Simon what Engels just said we
would come up with a mismash, There would be no way we could determine which was accurate and
which was workable and which wasn't,

In order to talk about what Engels calls the real basis of socialism we talk about the
development of dialectical materialism, What we talked about then is the utopian socialists,
Now we're going to talk about the scientific socialists, We talked about examples of the
utopian sociali§ts and now we're going to talk about the historical development of the
scientific socialists because after all, it is this that constitutes the bulk of the course.
So I'm going to talk about the historical development of this,

Now the essential positions or intellectual alternatives as viewed by the science that
we're studying have been contained in various systems or philosophical positions since the
time of the Greeks. In fact, we can point out that materialism begins in Greek Philosophy
in any case with the very beginning of the pre-Socratic philosophers, who is freque%rtly
eferred to as the beginner of western philosophy begins with a shocking statement that all
reality is fundamenially made of water, that is, a material substance, So that

is the first materialist, , amother early philosophical position that held that
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matter was composed of small little particles which were an early historical version of
what later we know now as being the atom or some fundamental small irreducable substance of
hich matter is composed, So, the notion that reality was material is something that had its
origins or at least a beginning in Greek philosophy. Also in Greek philosophy we have the
opposite of that, that.is, idealism, (Footnote, We are not talking about someone who is
and idealist, we're not talking about ideals, Rather, we're talking about the notion that
reality is primarily non'material or reality is primarily an idea, or something other than
material, And Flato held that the idea that
END TAPE 1 - SIDE 1
which is the idea, And thatbidealism represents the major alternative to materialism,
Dialectics, the notion that reality is not one but that reality is constantly changing
is also a philosophical belief that had a reflection in Greek philosophy. These philosophical
positions do begin ver}iarly. But what we're concerned about primarily is not an examination
of the total historical development but rather the immediate historical development that led
into historical and dialectical materialism, Although, as a footnote to talking about the
Greeks you can read Nkurmah's Consciencism and in that book he talks about the societal
relevande or the societal basis of s for example and talks about the difference be-
tween the priests who control the society, the ruling class wh§ control the society and
who developad the notion that reality was material and hence was a revolutionary because
he trheatened the whole structure of the control of the ruling class because they were the
priets and they were the ones who controlled religion, So, just as a footnotﬁ)that reference
you can check out to talk about the societal relevancg of philosophy aomng the Greeks.
Now, the new dialectis, not the dialectics of Herr or some earlier Greek or later
philosopher, but the new dialectics develops as the essential ingredient of the new scientific
method that was able to provide a tool for the breaking down of nature and studying the conm-

ponent parts of nature, And while this was a tremendous positive development also it lead to

a negative development or it lead to what can be called the metaphysical fallacy in a sense

‘hat it was an examination of nature and breaking down nature to the extent that it lost the

focus of all the parts of nature being related one to the other, So that the positive develop-

ment leads to its opposite, That is to say that the use of dialectics leads to its opposite.
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(Lucius - Date what you're referring to as the new scientific method. ) I'm really talking
about khm it crystéi%izes in the 19th century but it begins in the 18th century, and I'm
‘going to deal with it,

Probably the most revolutionary scientific discovery that changed man's relationship to
nature, which is part of what we're talking about, is the work of Charles Darwin, Because
Darwin demonstrates the unity of all life, It was a fundamental and important contribution,
Again, the question of the role of religion as a deterrent to the development of scientific
knowledge. Because that was the fundamental struggle and that was the threat that Darwin
represented, . Another important contribution was the contribution of Bmanual Kant, the German
philosopher, A very strange individual, but nevertheless made an important contribution, His
contribution to this was the attempt to prove that creation was a physical phenomenon and not
a metaphysical, in terms of other worldly, phenomenon, And attempted to take the two notions
of 1) the eternal nature of the universe and 2) the notion that the universe developed out of
the concentration of gasses so that it was the physical development, that is gasses merged
then matter as we know it formed. His attempt was to try to take these two seemingly opposite
notions and put them together which had in it the kernel of what he later developed as his
understanding of a dialectical process, However, for the most part I thing we can just
simply say that Kant was an idealist who made a contribution in the sense that he tried to
overcome certain contradictions but his main thrust was as an idealist because ultimately his
resolution was to talk abaut things being transcendental and he talks about things in them=-
selves, that is to say talks about the essence of things which pretty must leaves the realm
of sense perceptions and scientific investigation,

Following Kant, the most important representative of German philosophy is Hegel, Engels
notes, "This new German philosophy culminated in the Hegelian system, In this system, and
hereing is its great merit for the first time the whold world, natural, historical, intellectual
is represented as a process, That is, as in constant motion, change, transformation, and
development, And the attempt is made to trace out the internal connection that makes a

‘continuous hold for all this movement and development, From this point of view, the history
of mankind no longer appeared as a wild world of senseless deeds and violence all equally
condemnable at the judgement seat of mature philosophic reason and which are best forgotten

as quickly as possible but as the process of evolution of man himself. It was not the
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task of the intellectual to follow the gradual march of this process through all of its
devious ways and to trace the inner loft running through all its apparently accidental pheﬁo-

‘menon. Remember, Bill, last time you sald everybody can't be that smart? The importance
of the development of dialectics and dialectical materialism is that it is possible for the
university, say, to be bound together by a common philosophical position, as opposed to the
university essentially representing the anarchy of bourgeois-thought where there are no unify-
ing principles, I mean I just need mention for example when economists can't talk to sociol-

ogists and sociologists can't talk to historians, That obviously represents a certain amount

of anarchy as opposed to in other countries, for ekample, that have a social condition of
having to talk to each other and can't afford to walk around in little worlds where they only
talk to themselves, Everybody talks to everybody else like in Dar es Salaam or in Moscow or
Peking,

The question of Hegelian logic is important because that represents Hegel's most immediate
contribution to the development of the science. Because as with Kant, Hegel remains a hopeless
idealist, Hopeless in the sense that there's no getting around it, that's what he was and
throughout as he said what is rational is real and what is real is rational. So that in one
sense, while Hegel attempts to see the underlying principle of the development of everything
in human history, at the same time Hegel had within his head a rational scheme, a rational
design, that he always say working itself out. So that as long as he was concerned with work-
ing out an abstract reality, a theorétital reality, all of reality could be very neat and fit
in very clear catagories, These catagories can best be viewed as the development of a thesis,
an anthesis, and a synthesis, The development of a proposition turns into its opposite with
the development of its opposite and then the synthesis of these two opposing forces in the
creation of a new and different and higher reality., Hegel devised his logic, his dialectics,
on the basis of three levels of human intellecutal activity, Common sense, science and
philosophy, in that order.of importance, Common sense revolved around what Hegel called the
doctrine of being, The two principle dialectical triads involved here are being, that is

hat which is perceivable to one's senses. and non'being. The resolution of that contradiction

2
being becoming, the act of something coming into being, Also, he talked about the contradic-

tion of quanity and quality on that level of common sense, Science involves what Hegel called
the doctrine of essence and here on a higher abstract level he's talking about the contradic-



17
tion of existence and essence. And then the highest level in talking about EHEXAXEX¥INE
philosophy org the doctrine or the notion, we move from idea as thesis, nature as anthesis,

.a.nd spirit as the synthesis. In other words, Hegel begins in the real world and heads out,

In his understanding of human hiétory Hegel viewed the state as being the most perfect
manifestation of the spirit, Hence, Hegel's philosophical beliefs could be viewed as the
philosophical basis for a tremendous patriotism because if you believe that the unfolding of
the world represents the unfolding of the spirit and at the same time you believe that the
state represnets the embodiment of the spirit you can pretty much count on loyality from that
person because after all that's the nature of reality. Now Hegel is important because he
brings back into the picture and establishes a thoroughsoing application of dialectical
principles, And because dialecties involves constant change as opposed to other philosophical
metaphysical systems within which changes is not a necessary ingredient, young people were
influenced by Hegel as the radicals of the day. Although the full implications of the Hegel
dialectic, because of its idealist character, pretty much ends up as less than a radical
tradition. In summary then, the contradiction between metaphysics and dialectics comes down
this way, And I'm going to just now refer to the summary that is presented in the history of
the Soviet Union Bolshevick written under Stalin's direction and a small chapter in here which
is called "Historical and Dialectical Materialism" by Joseph Stalin, "The metaphysical
approach is that reality is essentially an accidential conglomerate of whatever is made up of
matter. And the dialectical approach is that all of matter is an organically interconnected
whold, Secondly, the metaphysical approach is that this conglomerate of things is essentially
mobil or at rest. Or on the other hand it could be in motion at a certain pace by then that
motion exists independent of change, On the other hand, the dialectical approach is that
matter is continious, is constantly in motion and in constantly changing., The metaphysical
notion of change is essentially one of growth, that is, quantitative development, Things
change , you grow older by adding one year on the next, mountains developed by a grain of sand
piling up, The dialectical approach is that quantitative change leads to qualitative change,

‘Or at a certain point in the growth of something there is a qualitative leap and a new sub-
stance is created, Lastly, the metaphysical understanding is that the forces or the con-
glomeration of things essentially exists in a harmouious relationship with each other, The

. s 1etion with
dialectical application is that these forces by thelr very nature are in contradiction
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each other or more importantly, any substance within it contains contradictions and those
contradictions are the fundamental basis of change and development of everything as opposed
.:o things being harmonious, (Debbie - Would you restate the contradiction between the meta-
physical conception of rest or motion independnet of change versus the dialectical conception, )

#% matter is essentially

The metaphysical notion is that
at rest or is immobile, static, The dialectical notion is that things are constantly in
change by their very character, by definition things are constantly in change and that is a
un;versal quality, (Debbie - Continously rather than at the same pace?) Yes, in other words,
the uneven would just be constant, By saying a state of rest, if you say everything is mov-
ing at the same pace and maintaining its relationship ti everything else that really is an-
other way of saying everything is at rest, Because everything is in motion, then you have
to deal with movement as a relative phenomenon, (Debbie = I was really dealing with the word

constatn as opposed to continuous, )

(Remy - I would like to make one comment in terms of what you saild about

Hegel. You saild he was a lost idealist. Abdul - A hopeléss idealist. Remy-
But then you cempare him with Kant. One thing you dldn't mention 1s that while
he was arguing that the state was the embodiment of reality and therefore
worked for the benefit of all he was'beginning to recognize that sometlimes

the state can become oppressive and then work against the people. And that's
when at that time he moved to criticize the German monarchy because they were
colonial oppressors. Debbie = But when he came to the modern Prussian state

he stopped, did he not?)

The four points that I mentioned to you represent historically the sum of
the development of dialectics although we can talk about the different posi-
tions that exist noﬁ in terms of the primacy of one characteristic vs. another.
For example, Mao Tse-Tung holds that fundamental in the four contradtions that
we pointed out that Stalin summarized, the most important of those is the no-

.tion of contradiction in things and that represents the fundamental basis of

dialectics.although in the Soviet Union they have a different notion of dla-

lectics. But those four things are the principle characteristics that are
talked about in both Anti-Durhing and Lenin's analysis of Materialism and
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Empirocritisism.

That represents one tradition or one input. There's another, and that is
'materialism. What we're talking about here in terms of materialism is essen-
tially the rise of scientific thinking. What really was referred to before
that was the point that Lucius raised. Now the rise of scientific thinking
is the struggle against idealism. And in this sense were talking about the
struggle of the hegemony of religion over a soclety. Again we're caught by
the limitations of talking about historical tradition but the one that I'm
familiar with and certainly one that the classics talk about is the rise of
materlalism in England. And here we're talking about men like Francis Bacon,
Hobbs, and Locke. All of whom were essentially materialists who added various
contributions to phe development of a modern scientific approach. Fr ansis
Bacon's major contribution being the concentration on the method of induction.
as a sclentific method. (Lucius -~ What is the classification of Locke,
Berkely and Hume as being materialists? How is that any different from class-
ing them as empiricists?) Well, actually we're talking about two different
kinds of people. On the one hand, Hobbs and Locke for example talk about
esstenlally theilr epistemology or theory of knowledge and really its the same
thing that 1s to say, that reality exists apart from me and that knowledge 1is
a question of my sense perceptions of that and then it is reflected in thpught.
On the contrary, Berkely and Hume were not materialists, on the hand were
ldealist, that 1s to say they denied the existence of matter. I mean so much
so0 that there are storles about them that are really incrediasble. This cat's
standing there arguing with somebody, I forget who this was, but he was
arguing with somebody about whether or not this thing existed or whether in
fact it simply was a representation of something I have in my head and when

I turn around like this the thing doesnt exist anymore. And so the dude
statted kicking it and said hey man, it exists. So he says, no. that's be-

cause you see it, not because I do. You see so here are two different people
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and the materialist understanding of why theye¢ are two different people 1s
that essentlally with the rise of capitalism in England the rising capitalist

‘class made a deal with the aristocracy . So consequently you had the move-
ment toward materialism which was an advance and then the British philosophy
blackslid into subjective idelism which meant that the ruling feudal class
still maintalned a role and continues to maintaln a role today. That's why
you have a king and queen in England and you don't in any other countries.

S0 that er're talking about Barkely and Hume representing some backBliding
into some previous philosophical position. Essentially these others repre-

_ sent materlalists in thelr fundamental understanding of what is real. But
the man who made the greatest contribution as a materialist through dialectical
materialism was a German, Ludwig Fuerbach. PFuerbach began his career as an
Hegelisn. He describes his intellectual development as moving from @od to
man. Essentially moving from the ideal which is concerned with spirit, to
what he called the philosophical anthropology. Or a study of all soclal and
historical reality through a study of man and through: a study of man's re-
lationship with nature. As he put 1t, man is what he eats. That is what he
sald to the people that believed man is what @od wants him to be and he count-
ered with man is what he eats. 8o you see that Mr. Muhammed exists in a very
1mportant‘trad1tion. Fuerbach'®s aim was to Qhallenge again the hegemony of
thé church and fraditional religious devotion,gochallense this and to redirect
efforts 1lnto social reform and cultural development. But as he challenged
this gﬂﬁ ldealism andAhe challenged not only the Hegellian approach but the
religious system of his day, he slipped into a metaphysical materialism be-
cause in rejecting Hegel he rejected the dialectical principles as well. So
that we have a reaction to the importance of Hegel and to materialism but at
the same time it was not the historical development of reallty bﬁt rather the
acceptance of material reality as opposed to the dialecticalof idealism.

.(Question - Slipped into what?) Metaphysical materialism, that is to say, all

of the qualities that we talked about the spirit but rather talking about
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material reality as the primary reality. In sum, materialism then is that

the world 1s material, that matter is primary and that matter is the source
'I'of all sensations, ideas, and consciousness and as Engels says, "The question

of the relation'of thinking to being, the relation of spirit to nature, is

the paramount question of the whole of philosophy. The answer which the

phllosophers give to this question split them into two great camps. those

who assert the primacy of spirit comprised the camp of idealism. The others,

who regarded nature as primary belonged to the various schools of materiaslism.”

And lastly, materialism holds that the world and all of its laws are nowable..

That 1s to say that the fundamental philosophical belief that spurs science

on to discover more and more about the world consequently mandis able more

and more to harness the forces of nature.

These two‘traditions of dlalectics and materiallsm immediately in the form

of IXXXH3 KERXHXXEN of the dialectics of Hegel and the materialism of

Fuerbach lead to the synthesis that Karl Marx and Frederick Engels made in
the creation of dlalectical materialism. Throughout this whole process, agailn
this points to what Lou was talking about in terms of the 18th & 19th century
development of science, we're talking also about a period when geology,
physics, chemistry, botany, all these sclences were coming into being and
were being developed. Also the basic inventions and scientific discoveries
were being made. The three that are talked about by Engels and Marx as being
fundamentally limportant, in terms of actual sclentific discovery in addition
to the notion of Kant that later was tesﬁed mathmetlcally and then actually
when they got a mxxzrmpm microscope they looked out there and discovered
those gasses were really there but then obviously there have been other
scientiflc discoveries that I'm certainly not aware of that we'll see in the

next session as to whether or not it reflects thé laws of dialectical develop-
.ment. But the scientific discoverles of 1) the concentration of and trans-

formation of energy, that energy as a fundamental way that matter is trans-
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formed is always in existence, that its constantly being transformed in a
dlalectical way. And secondly, that the theory of celluar tissue, that life
'18 composed of cells then provides a new understanding and a new basis for
scientiflec analysis of all life leading to the notion that cells are being
destroyed and cells are belng created simultaneously as long as for example
an anlmal 1s alive, that belng a dual process. And then, of course, Darwin's
theory of evolution. The philosophical position of dialectical materialism
then relates to the policlatl phenomenon,.and the historical phenomenon to
historical materialism, that is, the application of dialectical materialism
to the understanding of human soclety. Historical materialism consists of
1) the struggle of classes, 2) the struggle to produce things and, 3) the
struggle to create new knowledge. (Repeat, please.) That changesoccurs in
three ways, 1) change is brought about by class struggle, 2) change is kxxm
brought about by the transformation of nature in creating something new,
production, raw materialils transformed into a product, and soientific experi-
ment, that 1s, scilentific study of something which brings about a change in
man's understanding of the world. Marx characterlizes the basis of historical
change this way, "Technology," writes Marx, “"discloses man's mode of dealing
with nature, The immediate process of production by which he sustains his life
and thereby also lays bear the mode of formation of soclal relation and of
the mental conceptions that grow from them.” What he's sayingvasfe is that
the fundamental basis of change in human soclety has to do with"man's mode
of dealing with nature changes, that that is the fundamental key. And an
examination of human historyqand aga%? we're caught up with the problem of
having to generalize on the basis ofﬁlimited amount of information that we
have available to us and that if for example, we had thorough historical studies of all parts
of the world perhaps it would be more complete to talk about just how the world developed.
‘But suffice it just to say that this is the broad outline that has generally been accepted
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as being correct, Although all socisties according to historical materialism are not
developed at the same rate and certainly not always moving forward. That is, it is possible
to move forward and to retrogress as well, as we know by the struggles of Black people in
this country, we haven't always moved forward.

\et me

Now,* just give a quick little diagram since we're running out of time here of technology
on the one hand and social relations on the other, These are the two ingredients that can
help us in a very cursory way to understand what histprical materialism comes up with, His-
torical materialism holds that society has developed in stages. The most fundamental change
occurs in the technology from one stage to the next, However, it is only when this techno-
logy is changed in the means of production, that is how man deals with nature, it is only
when this is translated into social relations that you have the full development of an his-
torical epoch, But an historical epoch is contingent upon the development of new technology.
Initially the primitive society was characterized by the use of those implements that were

just found in nature, That is to say, technology was what man found in nature, so a stick,
a club, or a stone or what have you, and that food was collective and found. But as these
things were used it was the development, the use of fire, the use of the bow and arrow, and
the domestication of animals, that these three things provided the basis for societal growth,
Because obviously if you had a tool where you could shoot an animal at a far distance you
didn't have to run him down and knock him in the head with a rock, and likewise you could
domesticale animals and eat regularly and not have to eat like an animal that has to go out
hunting for prey, that you provide the basis for a new king of society, That is to say, you
provide the basis for a larger collective living and the social relations that exist at this
time are based upon a primitive sort of communism, That is to say, the ownership of the
things the tribe or clan or group has, the ownership is collective and not individual. That
is, private property didn't exist, This is the stage called primitive communialism,

As man developed his technology ard"was able to produce more and more, and conssquently

produce a surplus, what you do then is produce the basis for having or being able to hire

'somebody else to work, When everything you create is form hand to mouth you can hardly

hire someone else, (Question - Searcy What was the social relationship in primitive

communalism?) I said primitive communism where there was generally speaking equality and
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and there was collective ownership of the means of production, Now, to go on further,
the division of 1ébor that existed was a natural division of labor. That is to say, that
rather then essentially being antagonistic it was essentially cooperative., That is to say,
the division of labor was based on sex roles, age, generalional differences and then
ultimately developed into a patriarchial structure of the clan, Although this is the dominant
historical experience there have been; as I said, exceptions to this, And that obviously
is thé task of historical analysis to actually talk about how it developed in.different
societies in different ways, So the important thing here is that it was .equality and the
division of labor that did exist was based on natural differences, We saw a film that Remy
brought in two years agod of a tribe of people in Namibia which showed the hunt of a giraffe
and these dudes had clubs and were out running down the giraffe and this is precisely what
we're talking about, Everybody participated, everybody had a working relationship and it
took several days or over a week to catch the giraffe and kill it and by the time they did
that people were pretty hungry. The point is that they had primitive communalism but they
had nothing, That is to say, they had to share everything_because they had nothing to begin
with, They were living hand to mouth close to nature just like an animal, So that that was
the basis for the unity, |

Now, as the surplus is developed and this surplus is in part based on the moving from

S0 now we have not e domeshestion of anumils
stone to metal tool and to the full development of aewiculture. A You have the basis for per-
but nauﬂAiuNL

manent as opposed to migratory communities, Thls provided the basis for, as I said, a sur-
plus and that surplus provides the basis for making somebody work for you. That is to say,
the development of slave relations, the relationship of slavemaster and slave, Now, during
this period when we talk about slaves, we're talking about the total ownership of somebody
but we're talking about it again in a period when the level of technology was very low. Also,
we're talking about a situation where slaves were initially foreigners or people from out-
side the group and were often incorporated into the life of the society, We know, for

example, that in Greek society it was frequent that African slaves were actually intellectuals
in court, the people who taught people how to read and write, and were philosophers, We also

"know that Aesop's fables, for example, were a result of Africans who were in Greece and

Aesop is really a gumseaiki generalized person of a whole lot of story tellers who were

essentially African philosophers,
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Abdul- The slave owner is then he is transformed into the feutile 1éver.
Central relationship is to land. This developes from the manufacturing to

the use of machinery and the developement of large scales manufacturing what

we know have industries as industrial productions. This as we indicated moved
from feutilsm to capitalism and the lower is transformed into the bougeoéire

and served to the publitarian. Now that the publitarian is not bound to land
because we are talking now about the fundamental of the corrupt to this society
not being land but being technology. So that man is freed from the land but he
remains bounded to capital. That is to submit to the capitalist and so is labor
power being able to severe.

Daryoush - I have a question is there general practice in societies or Jjust
for your personal reasons.

Abdul- Thats what I am saying I think that the dominum experience that I
am talking about here which has been summarized in the classical literature
assignments in Socialism is the European experience and. I thihk one of the
interesting things is to explore and how it actually develope in other places.

Remy - The articale in your mind was that enough has presented by that in
order that we can talk about a general devilment of mankind. What I am saying
at the same time you have been used as an exemplification.

Daryoush - No Anselme thats not I am asking I am not asking that in every
country.

Abdul - Well I think the important things here is the principal of what con-
stitutes an historical period and what constitutes an historical change. And
it is obviously the case for example in North Africa we have had the develope-
ment of a commerical class basic on trad groups at a much earlier period that
the developement of pre-captialist society in other places you have a different
role that the National enviromment place that we have talked about the world

of water in Asia and in North Africa where water is very valuable commodity.

Daryoush - Why

Abdul - The principal thing to this is to go through this book. As a funda-
mental basis for that. Fundamental basis of what you are talking bout is the
basic understanding fior what are the fundamental basis of principail and con-

cepts so that we can talki about how various societies have developed so that
what you are suggesting is very appropiate.

Remy -

Abdul - Anseleme the point is for example that. every country has. a history written
or point as materialism. Consequently different societies and people have a
remarkably different patterns of developement. And I think thats what Daryoush

is talking about.

Deborah -~ I think at least in terms of my statemént that often the period between
the developement society and feutile . is never efficient- Dbecause of the funda-
mental changes in technology bring about. Sometimes I think that change is simply

to liberate on the quanitive differences of technology.

#
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Abdul - Two things that has to be mentioned that I was going to get to later
one is that these things go down not in any everyway but in revolutions. On

the basis of wars on the basis of rising conflict of various classes. In one
thing to remember just to talk feutileectheseithings ismSomechow to_abstract them
out of the actual substance of History thats one point. The second point is
that technology the fundamental aspect of technology is the question of energy.
As to say where man is essential operated alike a beast like a horse. Where
man can horness the horse of energy in effect be something else than a beast

of burden thats the principla of us for technology. In other words when you

g0 to a society that has essentially a feutile enlightment of Etheopia what

you see is people walking around carrying hughe loads on their heads where

as on the other hand the captialist society sits back and press a botton and
hightralick 1ift moves things up and people get in a truck and drive off all
these things represent a question of reserving energy and using other forms

of energy other than machinical energy of your joints. You can trace the history
for right now there energy crisis this is capitalism based on the essentially
anchored way of capitalist production that is the sloppy resource, of the world
We are now talking about an energy crisis in this country well that is a false
arguement because thate is enough raw material right now in this country to go
on pass the year 2,000 its not like a ¢¥isis: We have to talk about natural

gas because that is a crisis within capitalism because they are talking about
how much profit before they can get before they can dig in the ground before

we can get light or drive cars but it is a question wheather or not we are going
to be forced to do that in an intelligient way or com up with aenew form of energy.

Outlaw - There is no substance to the arguement of to energies resources that
are used at various rates' of consumption by people in the world.

Adbul - No thereiisnnogqguestiengabouttthat. That is to say the plant does have
an infamate supply of everything but what I am talking about is bougeoire notions
we talk about a population explotation and the population in Asia.

But then if you contrast China with India whether the two social systems there
aréaflamousepedple are starving people there are people sleeping in the gutter
people are starving in India .on the other hand everybody in China eats now

this doesn't deny the fact that the Chinese have a policy of family planning
the question is how many people can livein this room on the other hand under
capitalism people starve in their fanom while at the same time there are rulers
enjoying the goodies of the earth. and masses of people are starving and many
people havenhealth aare food and everything else.

Deborah - I don't want to get into the discussion I really don't I just wanted
to get some clarification of technology in the society baring in mind that the
whole social relationship under a society causes a tremendous amount of class
conflict of slave revolt but still I want to know was the technology of the
society merely a quantétiverorawashtherenanyidiffenences

Abdul-  The sophfisticated developmenttof metal. There is a differnce in
making a metal tool that it is for making a metal instrument. That is the
ability to make alowes that is taking different kind of metal putting them
together to make stronger.

Outlaw - Industrialization
Deborah - Right
Adbul - Industrialization occurs at the end of feutilism we are talking

about what provided the basis for feutilism
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Deborah - EXactly, so you are saying the qualitive development. in the previously
areas of production and agricultural . is there a distinct difference of feutilism

Abdul - There are two important things that I mentioned one is the develope-
ment of agricultural and the other the use of metals. But it is also possible
to apply it in a differnet way the creation of developing a new machine is a
gqualitative developement in the physical technology thats's available.

Daryoush - Yes, because that seems to be making a change.
EVERYBOPY STARTS TALKING AT ONCE

Abdul- IExecuse me we have to have one conversation because time is running out.

Remy - What are the material basis? in previously we talked about idealism
and I think thats a question then is a basic difference between the two is the
fact that idealism you have an increasing centralization and occupation of land
in the head of smaller population while in slavery you still have a large pop-
ulation which is identified as a unit in that a slave was incorporated into a
family unit now with increasing concentration. into a smaller group like

the you will find that it was certain of being as inde-
pendent family but as a castle. Castle becomes the central unit of socialism
While before it was what we call the factor of

Abdul - The reason why that is very difficult to go into is because again
we are forced to deal with the questions of universal generalizations vs.
particular historical analysis and in some sense we have opened Pandora box
for those of us that have knowledge of pne or more societies as oppose to if
everybody read what we were discussing today then titmight be possible to hold
your questions untill it becomes irrelevant for everybody else in the room.
Does everybody get the point I am making.

Outlaw - I get the point but I don't think it should be closed off.
Abdul - Let me make the point again.

Outlaw - I understand the point bﬁt I just don't agree with it. I am simply
saying that kind of Pandora's box is constantly be the less part of the process.

Abdul - And if we don't hold it down we are not going to accomplish shit.

Outlaw - Well that depends on what you want to accomplish.

Abdul - We have a common frame of reference én page 25-4l and this book right here.
Outlaw - Abdul we aren't getting 25-ll in here.

Abdul - What do you mean everything that I have been talking about is what

Anglo refered too.
Outlaw - What you are getting to is a much wider question.

Abdul -. Thats because the nature of the questions which Anglo himself deals
with later on. So the question is skall we wait untill we all have a common
fram of reference to arrive at a much understanding of whats in the book or
shall we discuss it now since there are uneven developement in this room that
some people would become stratic observers as oppose to participants thats all

people are not understanding whats going on thats all I am saying
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Outlaw - Why should we read the book the uneveness is not going to be a
problem.
Abdul - But its a better chance of handling the discussion when everybody

has read the same material. I don't know how else to proceed.

Outlaw - But I am saying that more is going to be drawn into a discussion than
whats in Pandora what I am saying that the whole issue involved paddles the
government.

Abdul - Thats dealt with in the bookdididveverybodyengadhtheasameematerial how
else should I deal with this. :

Outlaw -~ All I am saying in terms of the whole issue the book is not going
to be sufficient in the whole overview of all the possible interpretation
Pandora developement in terms of the questions coming up.

Deborah - All I am referring to is
Outlaw - I am saying that of procedure of questions

Searcy - On the question of procedure the only ligetamate procedure would
be that obviously what we can say that we all have developed at least some if
not all of these historical in our society rather than the entire
world. DNow the particular gave risk to one form or one particular form of one
type of motion. ORroductionlas &ppose to another in a certain period of time
is not Jarmainettoggetiin it is not jarmaine to getting into the intro-
duction to the text. Although it is definately jarmainéctd.our general over-
all understanding of historical and dialectal materialism its certainly not
necessary for us to introducing the text to people in this matter. When this
is not a course on anthropology the history and development of people in the
world. If we can say if we can say that we can view the developement of these
social sysemts in other points of time in other parts of the world we can see
then now they have given rise to other parts of the world then we can go on.

I think we can all say that. So I think we need to march on.

Outlaw - The text itself though can be equavéldentIItithinktthat isctheipoint.ze
is a whether or not

Abdul - What we are doing is we are stdding Marxism as presented in the anti-
doing thats what we are doing and unless we proceed in some order then what
we are doing is saying that we don't want to deal with the science as it pre-
sents itself rather we want to deal with whatever we being to this you under-
stand what I am saying whether or not anybody has read origins of the family
problem in the state or whether someone has read dialects of nature is not
jarmaine right now unless the point is to what was said and what was said

was not whether or not historicalism is applies in alot of particular cases
follows the same pattern of developement. That is an important question and
its an interesting question but it is not what we are talking about now. It
will be later.

Daryoush - I think its an important question because this question has been
opened <~ in. 9 - 24 this question is important

Abdul - 0. K. let me ask you this.
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Daryoush - You said it was not important

Abdul - No, No, I didn't say it wasn't important in thé history of developement
-in Science.

Daryoush - But its all the same thing.

Abdul - But well the questién that AAngiles is talking about is what is the

basis of historical matéralism and thats the point I am trying to make. What
is the basis of historical lmaterialism? What makes a society move from

one stage or another thats the point that is discussed here and the question
is does it develop on the wishes of God or does it develope on technology and
the social relations that exist.

Daryoush - These are things that we have to deal with. But just from this
. general thing we are just dealing with a specific pattern it istnetgavgeneral
thing.

Abdul - Well what do we do Daryoush? What do you suggest that we do.

Daryoush - I am just saying that we have to deal with the general

Abdul Thats where we are limited by the right now so what do you suggest that
we do. ‘

Outlaw - By calling open questions an open issue.

Turner - What we are dealing with in a sense whether scientific socialism
is universal equalivent.

Abdul - We are not dealing with that at all.
Turner - It might not be what we are dealing with but what I am saying
Abdul - Bill, the whole point is not that the confusion you are raising a

question with the context of certain assumptions. Right, we are talking about
the assumptions is whether or not history has its basis that is not a question
that solved here.

Daryoush - Up to that point everything is more or less;

Abdul - But thats not generally agreed here

Daryoush - DNo I didn't

Abdul - Daryoush you are agreeing with but everybody here doesn't agree with

that. O. K. and thats what we are talking about. Thats a different situation
isnit or isn't it. Let me ask you this question if you were sittingnin a room
and its not clear that everyone accepts a sciencetific frame work. Now what
do you :think and this is an introductory course. Whats the agpprepiate: way

to proceed?

Daryoush - You would produce it in a scientific way

Abdul - Oh T see

Daryoush - By saying thats so
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Abdul - What did I say, you want me to play tape back I said we are limited
by~v1rtue of having information thats. coming from a European :expierence.and
we are g01ng to talk about how the stage of historical development has been
summarized by Marxism and Angles and however that most societies follow this
same general pattern not in the same way not always forward sometimes back
and sometimes some societies without going through one stage.

Daryoush - Thats right.

Abdul - TheO.ykn thatsdmyizgeneral vayuof provrding for your question. Which
is not jarmaine to what we are talking about now if you want to talk about that
now then the discussion will be between you and Remy and other people in here
but other people will be left out of it. Now what is my resposiblity to try
to get through this general talk did you read the pages?

Daryoush - No not in this class.

Abdul - Then you should be cool and read the pages and see what we are talking
about.

Daryoush - You have something against me
Abdul - No see you don't understand to make a statement like that you don't

understand just like Bill didn't understand because he thought you were argueing
against scientific socialism you understand.

Turner - No what I was saying essentially is the the
Abdul - That's what you just said Bill
Turner - No, Abdul you didn't let me finish I was saying that particular

applicability of scientific socialism.

Abdul - Whether or not scientific socialism was applicable to every society.
Thats what you said.

Outlaw - ©No thats not what he is saying.

Abdul - T don't give a damn but everybody her don't believe that. -You under-
stand what I am saying

Daryoush - Just because you are dealing with a specific point.
Jocelyn - No, thats not why they don't believe it
Outlaw - Why don't you just go on and we will deal with this later.

Abdul - Well, you see the problem here is let me make a confession the problem
is that we have opened up so many things that the essential question of two

world views that I hoped we wouldn't began to discuss is not going to be discussed
thats obvious I think everybody ought to note that. I hate to say but this

whole presentation has been a failure because what happened rather than bringing

a sharp clarity of views rather than began the obviocus confussion of views

maybe the next time we can arrive at some understanding but see the question

is whether or not we can deal with our dialectics since everybody has not

dealt with that before or what is materialism what is dialectical materlallsmV
what is historical materialism? I am talking about that in advance but never

the less in a introductory- way.
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Everybody that have been exposed to this just need to flash back to when you were being
introduced to it and try to raise those questions in your head and try to. deal with other
people in the room. Thats what I am trying to get at but the fact that we have an uneven
developement its going to be a certain comic relief and escape from a direct convertation.
Daryoush - I wasn't against you I was wanting some more points and comménts.

Debbie - I would like to make a suggestion

Abdul - I would just say read the assignment and deal with the assignment.

Daryoush - Sure

Abdul - O-kay next time read the assignment because you did not read the assignment
this time therefore its wrong from the get.

Daryoush - Nobody told me
Outlaw - Can we settle the Wwrofeduresofgguestdion and-reachtithisapafderccldass.
Abdul -~ I think that we talked about the first class thats assumed but if somebody

didn't read then they are automatically out of order.
Outlaw - Well LetsidealywitiDDebbie!siquestion

Debbie - I would suggest that in fact I am interested in dealing with these kind of points
then it is stated at the beginning if we come back and deal with this later.

Outlaw -~ Youmsmeah? ifewerareifisdished

Debbie - If you are finished

Abdul - What did you say Debbie?

Debbie - I was not sure if you were finsihed I was suggesting that we take a break

and come back and discuss the questions.

Abdul - Let me go on now the historical materialism then is the scientific understanding
of historical developement of the society and as I indicated in the analysis of European
societies certainly is the general stages of developeméent. In the context of Angles study
and Marxsn study particularlyy Angles the develppement of new knowledge about the histori-
cal developement of society particularily people in the United States meaning the study of
tribes of Indians or native Americans to learn more about the pre-slavery dewvelopement of
human society they were able to observe that there was no class conflict so in Angles
developement the new historical knowledge constantly change their understanding of the
stages of developemént in obviously since then new historical research has finally developed
historical material. Now important that represents one important contribution in Marxs:
up untill this time if it had been no systmatic analysis of human history like that. Like
thé way that is developed with historical materialism. Now the second rate concerns Marxs
and Angles the analysis of capital society. Here we have a continuation of the develope -
ment of political economy. With the rise of industry after the developement of merchant
capital that is trades commercial capital. A new science developed science that has a
particular concern the understanding of market productionaand exchange. And this new poli-
tical economy was represented by Adam Smith and David Ricardo developed some of the rooted
developement of scientific socialism however many of these we abituary inclusions of their
work and not central to their work. But to Marxs there were two fundamental questions in
terms of their political economy. One was what is the basis of capital exportation.
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Second- what. are the laws of capital developemént.. Simply put capitalism represents the
private. ownership of captial by the few with.the nasis having to. sell their labor power.
Capital is .of a parculiar kind in that capitalism reproduces itself and grows.

Thats its basic character. The process of growth, the process of the creation of value is
based on labor or Marxs economy is based on labor theory of value. That is to say the
worth of anything is determined as opposed to any other thing of how much value is in it
how much labor is contained in the object. Tn a very simple way say that explortation

in .iixes economic involves around concept surplus capital which narrows in to two ways to
understand. The amount of time a working puts in working one way, one part of that time
is called necessary time or that time it takes the worker to produce value to sustain

himself so if it takes 6 hours in a day to sustain yourself however that is not the amount
of time workers work you work longer thahnthat so that all the wealth you create beyond
that six hours then is appropiate by the capitlist and that time you put in beyond 6

hours is the surplus time and its the creation of surplus value. The other important
point here is there are two kinds of capitalism.

One is constant capitalism and the other is variable capitalism. That is to say a captialist
has two types of capital constant capital which remains constant throughout the production
which means machinery raw materials etc. it is constant in the sense that its value is-
transferred from one point of production to the other its consistent throughout the
production process what is variable it is labor it is the manipulation of variable

capital that produces greater amount of surplus value that is to say you can work people
longer and make people produce more. The basis of capital explortation centers around
surplus value and we will get into that in more detail later. Second, in terms of
capitalist is the road of developement basically the following of things can be

summarized as being what 'farixs and Angles late Lenin developed. One is that fundamental
capitalism is the constant change and the constant revolutionary change of technology

that fundamental to capitalism because the technology is what allow for the greater
creation of wealth. So that this is the first mode of production the first society first
stage where it is absolutely essential the constantly developed technology. Along with
this you have an increased concentration of wealth this is tozsay the developement of mono-
poly. Also as a part of this you have the increased socialization of labor that is to say
more and more people work in direct relationship to each. other in the creation of pro-
ducts in production process. So you have larger companies and more and more people
working in factories and more citary industries more and more people who work in abstrac-
tive industries so that you have in creation of an automobile from the time the first

Ford was created up untill now there are many many more people in other parts of the

world involved in the creation of automobiles today than there were 40 years ago so

that the socialization of labor thats what that represent also you have fewer people

in control of the automobile industry that represents the doncentration of wealth.

And the constant change of technology is obvious in terms of the way cars are now and
what they use to be all this represents the heightening of class contradiction and the
contradiction of capitalism is between on one hand the increased socialization of labor
on .1 c other hand ownership by the few there are more people engaging in production

that have fewer people controling. Secondly another important aspect of development is
constant sckerling process of depression, obcession and as a part of sickeling:flow where

society grows and developes then slips and falls is the maintance of a porverty élass or

as Marxd ﬁﬁ%dlt*malntance of a reserved army workers that you keep people unemployed so

that you can control the filow of maney to the working class. Partin in parson with this
are wars. Wars are basic. to capitalism and exspanion is basic to capitalism but it is
fundamentally the developement of class contradiction within capitalism that leads in the
fall of capitalism in the raise of socialism.

Those three things that I mentioned were socialization labor and concentration of wealth
and constant concentration of technology. Scientific socialism is more a crutique of
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capitalism in the writings of Marxs and Angles then it is a summarization of socialist ex-
perience of course as we.well know- the closet thing that Marxs got .to.socialism was

‘ Pariscommum which lastédrfor 90 days.in 18Tl when workers took over Paris for 90 days
this was the closet Marxs got to a socialist revolution consequently his analysis was
critiquébut what he did come ‘up with which was best stated in theceritdgueof the golfer
program. The Golfer Program was a party that was put forward that Marxs wrote a
of in writing acritigue began to develope in a very basic way what was a notion that
a society was. If anybody says that Marxs never talked abut home communism would be
what they really call on is for Marxs to be an idealist since communism society didn't
exist being a scientist he would hardly talk about one rather what he did as a scientist
was critized capitalist society of what existed. Marxs well in that in that sense
as well as in that sense obviously not an idealist.

Jocelyn - Could that same thing apply to when he talked about the racial contradictions
within a society? '

Abdul - Yes and no I think that one thing about that is tthatotheyhingtheochistory of the
developement of Marxs and Angles they actually change their views that is one point they
felt that capitalism whifezataavweryeexplorativessystemvrwasnnevertitheldessaabbetter. than
system of lower level developement so that if capitalism were to be excourted from ~me -
country to another it would be a positive thing this was their theorectical concern this
is what they believed but then when they began to examaine what actually happened in
North Africa and in India and China they took the position that while capitalism was being
an advance form was never the less a brutile explorative form and they began to see what _
actually happened so in that sense.

While possible to find a problem thats negative about the third world in Marxs and Angles
its also later to find them making critism even more hard at this time against the ex-
spansion of captialism rather than against people that they felt were wmei¥viddzedror .some-
thing like that which meant they carried the prejuded of a society in the time that they
lived. But talking about the rise of national liberation and the concern for racism in

the world I think that this is partyly the case partly people of the third world was not
strong and are articulating in a world sense also providing technology and so on but we
weren’t doing that so consequently they weren't sensesitive to that. ~But I think that

some of the arguement that Marxs or Angles was a racist should have to be subjected- to that
kind of analysis one of their historical developements has to be one what were third views
two what were the prevailing views of the society that they existed in three at what

point did National Liberation or press people around the world come central to the develope-
ment in the world of socialism as I will indicate how that happened a little later.

7 he things they did say was one the Treeognitionon that the economic order was the material
basic of all societies that the fundamental notion and secondly that socialism represented
the complete socialism of production not the ecealdizatiohon of labor but the socialization
of the entire productive process. Thirdly that they society will have to be controlled
by thevproletarian that is to say that the working class is the dominant class of socialism
and in this sense they talk about the dictatorship of the proletarian meaning socialism
Just as like praciticaim they meant socialism of the boiigedire by that means the bougeoire
runs it. And they run both parties in this country they run everything there are no im-
portant institutions in this society controlled by. anything than the leading class so that
they have the dictatorship just as in socialism the same could be true with the working
class and that there once there was a dictatorship then science could raise and become much
more significant and actually solve the problem of humanity as appose to providing the so-

. lutions for protection of the moving class or the increase wealth of the moving class and
so forth.

Under socialism there would be the unity of theorian practice that schools, science everys

Whgre wheretlere was study would be in direct relationship to the capitalism consideration
of society and in this sense there would be the developement of the unity of cities and
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and the agricultural rural areas and there would be unity of industry and agricultural as
we know under capitalism there is a growing contradiction between the town and the country
Where the town is a concentratlon of wealth of cultural concentration of all material
things technology so on and there is a tremendous grap between industry and agricultural
oppose example to tich tichihg the' experimental area in China where in the middle of this
hugh oil field at the same time are growing all kinds of crops right around the oil field
there is this tense union of industry and agricultural. Where ever there is industry
everything else dies o0il and snakes etc.

And last the important thing under socialism you have a planned society as oppose
to invisible antheory of Smith or any of the other mmedaficical notions. Anartical
notions where societies plan activities. under socialism wou

Cheryl - Under socialism wouldn't a.proletariandditctatorshipbbeidinelined here?

Abdul - TYes, the thing about that is let me get to that in a mintue thats a very good
point. Now in order to bring about socialism and more importantly than the discussion
of what communism would be like question of how society is going to move from being on
capitalism or socialism which raises the question of the issue. We should recognize the
Marxism is a partasen science. But its also important to recognize that all science

is parson.

Then since that the sciences that developed at the beginning of the rise of capitalism

was & science that was put to the service of capitalism these were capitlist alicof -
these people I mentioned believe in who believed in private property believed that capit-i.
alism was the best system that existed talked about the masses of people as the Raval

these were aristocrat people that could shit - on the common man. On the other hand
Marxism is a séience that is devoted to the service of the working class so that you have

a struggle of two groups of people on one hand the bougeoire that had its science developed
when it was coming into being and now Marxdsmiuseiddselfaasaasscdenceooftworkingi class

to it is committed to historical change.

Secondly that historical change as a specifically revolution has its basic class struggle

the two aspects of class struggle that ring out as being essentially important the class
struggle represents a conflict of the objective interest of class formation specifically &
the bougeoire and the polatarian the bougeoire who appropiate surplus value based upon the
explortation of the workers and the working class. Also as a part of this class struggle

is the developemént of class consciencerwhichnméans the working class becomes conscience

of itself and begins to act in its own interest that is to say as a class acting over agalnst
the bougeoire but it is important tocrecognize that the objective interest are there :
reguardless of where the class conscience is thafoforxexafple in the United States in certain
industries there are more strafe than other industries. There is one group of workers that
oughtotocbe more progressive than another.

While this might be related to the differéncecobjéctivesconditionsitheefactlissregardless of
class conscience of the workers, they exist objectively in contradiction with the bougeoire.
It is that objectiwve basis that leads to the developement of class conscience now also
class struggle most be view as politcal struggle because revolutions. are not some simple
transformation of the society where simitaneously all kinds of different things change that
happens however fundamental importance of a Marxism approach is how theyworking class

manage. and howrthHeyidbring  aboubcthis: change howeven:. : «thatebi-ingsus toethree questions

(1) the role of the statec(2) the role of the party (3) the question of a dlctatorshlp of
the role of -proletarian. P och Ll o e it Lo o
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Simply put what the. state is in the communist manifesto the state is referred to as a
executive committee that serves the interest and serves the needs of a ruling class.

Also the state represents legitamite organized violence that is to say that the state is the
agency that legitamately uses violence in this society in the interest of the ruling class.

Since the capitalist state maintain armies and political police to maintain its rule in the
interest of the ruling class so the working class must have a tool to fight its interest
therefore the working class needs a revolutionary party. This party serves the interest of
the working class in fighting to cease state power the principal task of the party is to c
cease state power.thftpséekspto cease state power in order to establish the dictatorship

of the polatarian which means the rule of the working class. In establishing itself in

the society that is the establishment of the dictatorship of the proletarianciereates new
conditions in this society as Angles point out the first act of the state is fundamentally
its last important act. That is the change of poverty being private to being public.

Because ultimately the motion is established that brings about all the other basic changes
in the society to move toward a class list society. The fundamental decision the make
private property public then is also a result in a process of the state withering away.
But don't confuse there are two states we are talking about the capitalist state and the
socialist state according to Lenin and we will read that the State of Revolution will

be the last book that we will read. It deals with revolution.

Abdul - Now in a very general sense thats the survey of historical and dialectual
materialism that is scientific socialism.. I just want to mention a few quick points

about social revolution which represents how all of this has been tested in the real
world. Because we are not just talking about some ideas or some conjecture were are
talking about something that can be actually tested by examining human history since

1917, represents the first break through in the history of the world in the creation of

a soclalist country. The importance then of the Soviet Union can be examined inttwo ¢
ways essentially one is that the theorectical @evelopementirntiSovietiUnionirepresents’
Marxism in the Era of imperialism the actual experience of the Soviet Union represents the
rapid developement of industrialization and as Lenin put it the electrofication again
Debbie talking aboutflpower Lenin just again to mention howirdimportanttitheygquestion

of power and energy to the developement same as true with Cuba in the resent relations with
the Soviet Union the principal tendent to the economic agreement has been energy and power.

The Soviet Union represents both a tremendous rapid indistrialization because after we are
talking about a country that was simi-feutdile in 1917 and a short period of less than 50
years it developes as a country with economic power that rivals the U. S. so in that

" short period of time the new ideology in the new social relations represents that kind

of developement and we can examine the Soviet Union as a test of whether or not wunder
Socialism science advances more rapidly or if Social relations develope. Although in

our recent study of the Soviet Union we discorded that the Soviet Union also represents

an example of something else and that is something very basic and dialectual and that is
nothing changes evenly and nothing continues to progress for a period of time something
progress for a period of time they can also retrogress so there has been many statements
made late since 1956 in the rise of Kruchef and in that period 56, - T2-
T3 that the Soviet Union has slipped back into a new form of capitalism but then that

leads to anothérrperiod of study. In China we have a further developement let

me add that the national question rises in importance here. is that after the developemént
since this is a world science after. the developement of the October revolution immediately
the Molshik party did two things one it moved to establish its control and its developement
the same time it moved to help revolution all around the world. For the most part they were
not successful because they had mixed experiences the fact is that the national question
that is the question of compressed national groups and national and minorities.
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These two questions. was raised to proment in the developement of scientific socialism.
After the developement of the October revolution and the development of the internation
China in 1949 represents the second break through here we are talking about the develope-
ment of one the concept of attractive dpeoplesmwahscdscoto. mass mobilization of people

in the Soviet Union and the expiérence was the small number of workers in the cities and
the revolution had spread throughtthe country side and Chinha is the opposite that is

the principal developement while there were certainly much activities in the cities

and on the country side and people of the and the communist party developed
notions of to attract people wars. Second new role discovered for the patentiery and this
is in contrast with the theorectical position of the Bolshavics after the developement
of the Urban and industrial revolutionary struggle. Lastly we have to point to the
developement of dialectic by and the way in which miliions and millions of
people have been able to grasp science and has been able to apply it those are under the p
principal developements a little later.

In terms of Cuba since 1959 has a revolutionary been developed there and there its the
same question that is still an open question but the result are fantastic and that is

our society that changes the power by essentially a small number of people can mobilize
the masses of people in the country to actually revolutionize the means of production

and social labor in Cuba there was not protracted peoples war but war was very few years
that had resulted in the peace of government essentially advocated the presence of cutting
out. /

Debbie - What was that called what was the technology of Cuba that yourdescribed.
Searcy - What do you mean could you be more specific with that.

Debbie - In terms that it is different like China are there in Marxs revolution.
Abdul - Actually the Cubans there is a lot to be written about that but they talked

about in this particular concept of Gorilla warfare but thats in distinection to the
liberated areas in China but thatfhas to do with strategy and tac tics of revolutionary
of struggle and not the actual question of revolutionary struggle the question of when
they Fidel arrived in Havanna the point is there was a small period of time there were
a few people who were engaged in the revolution there were very few communist. The
communist party was against the revolution to began with when they ceased power there
were few number of dudes that would have the whole country suddenly all the middle class
were against they had constent anti-revolution activity constent subversion it was luck
the United States wereygagaimst;ithem.

Searcy - Fortunately

Abdul - Right its fortunate thats the key thing there not even trying to mobilize the
masses of people since thats the experiment now in Chila we have the last experiment that

I would like to mention because there you have the first attempt at electrical change

that resulted in socialism and is an open question whether or not the many diverse groups
that involve in Arlendise government can maintain control there is a lot of different views
on that but the fact is to remains in power and it remains the one socialist experiment
that has been the result of an electorial change we thank you for your patience.

Turner - .The presentation in respect to how the fundamental changes of a society come
from the. technological ream and that wheh they stood over in the ream of social relations
that were. their impact. in terms of how what you said is that society developes in stages
and changes start in new technology and is only transformed over into socialization are
we looking at. changes. at a certain period we talking about the domastication of animals
of food the developement organizations for a new kind of human society this technology

king of thing I am saying we do not have to be important to give at least a side committ
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to the kind of coterminous relationship between changes and social relations and changes
in technological relations that and changes in technological relations that is to say it
18not a chicken egg crushing I am getting at.. But.at one level the way you put in out
there gives up the idea the implication that there is a chicken egg kind of thing such
that technology then rather than technology and society and then see what I am saying.

Debbie - Define coterminous

Turner - Cotermiate is haveing to do with things at. the same time just like the guy
was saying as ' was saying in this book here that we can't look at reality
in isolation form other aspects of reality. Iasam suggesting that. for example maybe this
would hold tradition that I am coming out of in terms. of Western education isn't it

possible that social relations can sometimes. determine technological changes just as
technological changes can determine social relations.

Abdul - Yea, I thinkithatumayihaverebeen:stateds toamechanical fhithinkdhesword, would
be dialectical than coterminous

Turner - O. K. you are right.

Abdul - We tested it and we found out that it would be simi-capitalist society. Where
you don't have technology certainly not in other towns where foreign capital is mass like
in China and in a few places most colonize is in the main cities and abstracting indus-
tries meaning the mines there are railroads running up throught the mines to the sea
they got a big dock and ships that cut out with the ore that it is possible for a party
to develope class contious of workers to meet the revolutionary struggle and actually
come into power with the socialist policy but with a lot of the countries still existing
under the conditions of fudalism. I think that for example. this was. true with who
essentially had a reformist approach, but later when he developed the socialist approach
and the 60's was. opposed to the TO's that at that point he still had for example he still
had the difference between civil law and trival law thats in terms of super-structure

he still had people working with handicraft industries as oppose to higher level of pro-
duction so you are absolutely right and think there is a dialectical relationship.

Turner - Yes, because I guess what I was getting at was in terms of later date techno-
logical.develbpement often time come after the time comes after the fact technology is
developed in response to certain social dynamics that is to say when the capitalist
witness certain social relation formulating or lets talk about the developement of -the
ghettos and the growth of certain relationships then we on the other hand see develope-
ment ofutéchholégicalainovationsetd déal withatertatnadodialtrelationsiratherathan the
sociallrelationegrowingadut of problems.

Abdul - Let me say something heree one problem is the difference between how technology
contributes to the develope of another stage of the developement in a society verses the
growth and change of technology with in a capitalist society those are two different
things because under capitalism then you have another momenton that is you have constant
developement of technology that is by definition that is capitalism needs that conse-
quently a certain amount of maney goes into R & D right research and @ewvelopement every
corporation has it as a basic that is where did technology come from where did scienti-
fic discovery come from it comes from the government meaning the department of defense
funds because they need it or big business does now however all of this is based on

a certain surplus because if you didn't produce a certain surplus you could pay a theorec-
tical Physics to sit in the laboratory of IBM. If IBM didn't make enough profits to

say them to make a greater profit later.
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Outlaw - If that kind of developement is condition upon a capitalist organization. how
do you account for these parable kinds of developement in terms of arrange of exspecta-
tion of developement that is not captialistic in a socialistic country you certainly
have the kind of fantastic advanced.

Abdul - Tight, the only difference there is you have an advance ideology which allocates
what capital there is to what will most ultimately produce the most wealth where in
the capitalist society.

Outlaw - There is no ideology that determines the allocation.
Abdul - Yea, it does profit.
Outlaw - 0. K. now once you have made that kind of identification between the situation

of capitalism situation of socialism then what happens to the sceamer and the distinction
you tried to make on the basis of how technology in terms of social relations in capita-
list race in another capitalist country.

Abdul - One important distinction the existance of the world socialist community because
there is no country just as all capitalist countries that are tied together or all
countries is not under socialism are some way tied:ito capitalism are in someway tied

to both. But you see every since the Soviet Union since the 1970 revolution all other
socialist revolutions had been helped and aided by the Soviet Union so no country has

to develope in isolation form the Soviet Union for example the history of China tremendous
age from China and the Soviet Union to North Veitnam. North Vietnam couldn't do that

in the same way of just defeated the U. S. they did that because there was tremendous
response from the socialist countries. You see that the developement of science and

technology is to the Chinese I mean suddenly as soon as the revolution was successfull

and the Chinese needed it man the Soviet Union was sending Physicist technicians of course
they pulled then all out anyway they sent them all the same thing is true in Vietnam Soviet,
technicians, Cubian technicians traning people developing technology thats the difference.

Outlaw - All thats true Abdul but I am not sure you are getting to the part of the
question I was raising that is you were making a distinction how technology functions
between social relations are two different kinds of science.

Abdul - The surplus that is developed in capitalism on the basis of explortation of
labor provides with a developement of research institutes on the other hand in socialism
there is no explortation of labor that results in the surplus its aide from the other
Socialist country that provides that.

Outlaw - All I am saying is that you are dealing with identical situation I am not
sure the meaning for the station is except on that level.

Abdul - Except the explortation of labor

Outlaw - What I am saying is Abdul you were argueing the relationship between technology
and social relations okay that they were different in a capitalist verses socialist
countries however in the fundamental of saying that that process is identical we are say-
ing is what is the difference on that level how the technology is generated or technolo-
gical knowledge is generated when on case is based on the question from one point to
another that point is cool but I thought you were .

Abdul T really don't understand what you are saying.

Searcy - I would like a discussion to go along with more or less than Abdul saying any-
thigaor Lucious saying an&thing that its what Angles said and certain people disagree
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cagree in the room but its what- Angles said if we keep that in mind then-we can be
more.objective so that we want -have.the same kind of thing we had last week.’

Turner - What doeé'Angles say ?

Remy - What we are indirectly dealing with is what is the real nature of capitalism

I think there is agquestion that Marxism sees captialism as what we call is bad thing

in total is that when we talk about capitalism MMarxismasaidt its fisabadsmaybes in Marxs and
Angles are critized capitalism because of theis social problem it creates and they
advocated in the in the.rise of socialism emerging out of the structure
created by capitalism.

they would be able to free the people from the land and creating the work has been socialized
in also the use of technology all of these things Marxs and Angles has a very positive
aspect capitalism at the same time the acknowledge

in terms of the technology and that was a very important copy of capitalism in fact Marxs
tells you that increase will create a potential for human welfare but it is a private
version of technology.

Outlaw - Can I ask a question? What was that whole committ based on why did you give
that particular committ.

Remy - Because you were concern on what the difference made you agree that capitalism
and socialism in terms in the way it is used..

Outlaw - No, you misunderstood what I was getting at all together.

Debbie - I think what I heard you saying is Abdul pointed out of two differnt types of
approach of technology he talked about in the discussion. technology leading to a different
set of social relationship a differnet period what you were referring to was simply how
within the historical period could capitalism how was technology utilized differently
than in social societies.

Outlaw - ©No, that's not what I was getting at.
Abdul -~ Would you restate what you were saying

Outlaw - Yea, I was trying to get at what Abdul-was saying is that I was trying to get

at Bill raised the question of whether or not the presentation of technology and its
influence upon social relations or universe perhaps statically put Abdul said yes I

put that too machinacally the nature of that relationship is dialectical having said

that it was something that he had said when he said once you recognize the dialectical
relation between technology and social relation that generated a question in me essentially
that they differencesbetween technology and social relations and socialist vs. capitalist
didn't co-enside with having said that the nature of the relationship was dialectical

and that was something I was trying to get out that why I asked Anselme what he was trying
to get at I think he misunderstood totally of what I was.trying to get out I was not
trying to respond to whether or not there was a declaration of badness in capitalism but
to understand how far he was applying something in the way of both things functioning as
one.



40

Abdul - To me that the fundamental answer is that you see what happens in surplus
value because in socialism the same is true and that is to. say there is a value
aspect from the production process by the state the difference is that under capital-
ism surplus value is appropieated by the capitalist and we are invested by the
capitalist into research in developement which produces technology on the other

hand that for private property thats why R N D is there.. On the other hand you

have the state appropiating the surplus in socialism infesting it for the common

good there you have the difference.

Bill- I think that what Marxism in his words referred to is the racialnity of capitalism
would that be implicable here? In terms that it has irration character in irrationality
where they intenddto develope a research institute of Proctor and Gamble which create

new improved Tide which built. into the whole objective thing of then creating a felt

need in the people that you need this new imporved Mide.

Abdul - More importantly something irrational would be if you examine the pattern

thats taken out every year United States pattern all you will. discover that of technolo-
gical developement far exceeds the rate of exposure of that technology for the public
good and what that means is a large corporation goes around buying up patterns from
people so they can maintain the production of commodities that their producing then
based on their own schedule in terms of increasing their profit they introduce’ tech-
nological change now that irrational when a. few people control technology and keep

it so that the masses are starving and suffering and dying from disease and stuff.

But there simply releasing the stuff to get more money that would be a good example

of its rationality in a sense.

Bill - Don't let not steam automobile for example on the market now in a sense of
knowing the machine would put a lot of people out of business. While ‘there-are:already
patterns for a poto typezof machines.

Abdul - There are many otther ways of talking about rational terms of surplus in terms
of waste.

Bull- I think it was Mocosh who said in an essay on revolution in terms that those
needs become biological to us and we begins to relate to the oppressive approrators
which proletary claim to appour. We become to need these things so badly that we can't
live without a car.

Searcy - Marxs actually says technology. does exspand the basic need &£ a society
that. exspand a portional hate that is needed in under developed Latin America for ex-
ample is different than whats needed for highly technolized industrail protarian in
another society/ :

Abdul - I have a question that I think is suitable for this material it is also central
to maintaincédin connection with our discussion on Thursday I wonder if people deals with
the question of the outlook because. what is fundmental to this. whole science in question
of in word medi-physics idealism these are. the dialectical materialism the discussion

on last week in terms of religion and in terms of primiage of spirit versis the primacy
matter and so on I think that what we read speakd directly to what we are talking about

I think at this point reviewed it we should go back to that discussion and hear a
response to it and I am particularly interested in Lucious, Cheryl and Bill.

Outlaw - Let me get into that by starting by rising a quote that I thnik is essential
to that issue in another kind of way and that its going to be a queted issue the whole
question as the use of concepts as a ground or foundation of concept primacy. Those
kinds of concepts I think they are going to be paliamatic in a sense for example if

you take the kind of collation by dialect of materialism the change fulness of nature.



q(

- Nature's relationship that genarates a change as a problem and a danger of ratification
wherein one would tgke the ground ratify it.

Abdul - You should break that down.

Outlaw - For example if we are talking about buying of historical materialism and
changefulness cf things and that changefulness of things generated out of contridic-
tion 6n one hand. Second if we 166k at what is essential a process in such fashion
that would isolate the elements of the process and talk about them such that technology
becomes a ground of social relations and it would seem to me that it would be a funda-
mental environment the central notion of changefulness and how changes generate mainly.
That we close off the dynamic. and that gets to be a dangerous kind of think in terms

of the whole position of dialectical materialism and that gets to the heart of hope
which I think that Bill was getting at which would have. to be kept at a different
level which gets into the question of world views if there is one world view let me
back-up and start it this way the essential problem I have is how you handled the
concept of medi-physics or how the concept of medi-physicshhandled historitaliytwithin
the context of the developement of dialectical materialism such that what that con-
cept covers the arrange of that concept is so narrow.

Abdul - dialectical materialism?

Outlaw - Yes the dialectical materialism is a characteriaation of medi-physics is
fairly narrow in terms of other ways of understanding the concept.

Abdul -~ Which are

Outlaw - Which in its widest usage that the concept of medi-physics simply refers

to the process and attempt to something that is refine to what is basic and what is
most real or what the basis of reality is but that process or attempt #§ thelmedi-
physics. What medi-physics is about so that by that. kind of interputation dialectical
materialism in this case medi-physics is something relevated to be idealistic as the
idealist.

Abdul - No on the contrary

Outlaw - No everything in terms of what you presented dialectical materialism as being
idealism I think in a humber of cases is clearly ineverable or racial and the two ar
not the same. ‘

Turner -~ What is racinal?

Outlaw - For example lets take the statement that Abdul put it from Haywood that the
real is racial and the racial is real as an idealist statement and fundamentally of
and racilist in terms of claisifaction of people in terms of their historical terms

A racialist believes that reality can be known by vertue of human reason that it

is racianal but one can know what basic reality is.

Abdul - What did Counts say what the basic reality was?

Outlaw - What Counts said was on the basis of what we already know. That is a minimum
of a thing in its self but we could not know what it was in regards but only on the
basis of some purly abstract generation through a foundation but it was his way of
accounting for how we know that these things are in the world.

Abdul - O-kay the things that Counts have an essance thing of themselves have an
essance in then.
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Outlaw- Hunt says we can not know what things themselves are.
Abdul - You can't know what a newman is
Outlaw - Right

Abdul - The Newman is different from a minimim you can know a phananum but you can't
know a new mant. The established concept essance things that is unknowable.

Outlaw - What I am pointing out at the way you set it up don't apply but we can not
know of essance.

Abdul - On the concept we can not know o.k. the other question is that according to
Counts what is the character of God. Where does God fit into this.

Outlaw - In terms of what

Abdul - 1In terms of his understanding in terms of his Philosophycal writing.
Outlaw - What writings

Abdul - All of his writings

Outlaw -. Now if he takes some particular reason God does not

Abdul - Well let me ask you this is Counts a religious man? Di& he believe in God
and did God fit into his understanding of what was real?

Outlaw - In certain ways yes and in certain.ways no.

Abudul - But it is question the answere is yes or no the answer is yes so Counts be-
lieved in God and Count ways you can't know the essance of things. What you are saying
is Counts is not an idealistic.

Outlaw - Right

Turner - Whay did he believe in God?

Outlaw - Let me back up to what I was saying

Abdul - God is the ultimate ground of being if you can't know things of themselves

in the ultimate basis of all these what you can't know is God. He is not I don't know
how would you characterize him.

Outlaw- First if you take the major work of Counts for particular reason you don't
take find God figuring in that way. So what I am saying you got to take works and
petty and ask that kind of question in relationship to that until historical develope
it. .

Abdul - Did Counts believe in God ffrom the jump?

Outlaw - What I am saying Abdul take a pabticular reason and find God in there as
a fundamental foundation.

Daryoush - Just a mintue I have a gquestion what does make a person idealist what is
the criteria for an idealist?
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Turner - An idealist?

Daryoush - Yes

Abdul - In the sense that we are talking about
Outlaw - Well you know Abdul has given you that.

Daryoush I think in Marxism when we were talking about a person that was an idealist
We are saying that he is not looking at the world as. objective as. he should as to know
how important the world is objective here. Second he looks at the world objectively

as dealing with the world with the dialectical method. Is it that something is missing
according to Marxism.

Debbie- I would have to disagree with you simply because we pointed out Hagel dealt
with the world dialectically.

Daryoush - But he didn't look at it objectively.

Debbie - He didn't look at it as patence no wait a minute maybe I misunderstood
I understood you to say an idealist.

Daryoush - No locking at compotents we have to look at both sides.

Abdul - I don't see we arekalking about: two different points but not to leave this
point question is how do we understand the developement of an medi-physical approach
besides the dialectical approach thats the question at issue.

Outlaw - Yea, but
Abdul - And T am suggesting that Counts was an idealist.

Outlaw - And T am suggesting in respond to that the problem that we want to be under-
stood I thinhk there are other ways os setting it up but to set it up on the bagis
between dialectical materialism versis a medi-physician can be set up different in

the sense that dialectical materialism too can be viewed as medi-physical as a nature
oft'reality andwthiatscan be included in the same pattern.

Abdul - Let me say that it is acknowledge that if for example we say that medi-phisics
historical at least the way the bougeois historians physiologist has put it medi-physics
catain several like sub-areas rightffor example on antalegy represents the study of
being right what is real. 1In thisssefige these are certainly are anthological consump-
tions which are proven out in scienticfic experiment which is something that makes a
difference between materialism which can be subjective to scientific experiment and
Xounts notion can not by definition because he says nominimum are unknowable therefore
you can't prove something is unknowable but you can prove whether are not there is a
relationship between technology and social relation.

Outlaw - 0. K. I'll go with that but thats a refinement of the position in a sense
that you have shifted to now is a refine position such that you define as medi-phys$ical
that which cannot be proven one way of handling it.

Abdul -~ 0. K. you will agree that Counts in that sense is an idealist thats what we
are talking about right.

Outlaw - Idealist medi-physic fight:, because he certainly clears medi-physiecs.

Abdul - Well at the same time Counts also represents. The important thing about Counts

he is an idealist also important. is that Counts attempts to use dialectical reasoning only
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The way he does it jg so involved with. See what Counts has done is he has developed
thisttremendous system of catergories Count talks about various kind of logic and
various kind of reasong a tremendously indicate system of logic and of thinking and
he does talk abou the trans-indental dialectic he does use the word dialectic and he
does talk about dialectical reasoning in some way it certainly has developed as in
Hagel but it seems to me the important thing that he is an idealist but he did attempt
a resolution of that conflicts and he begins talking about the resolution of it in
terms of the religious consideration and then he does it.

Outlaw- Thats what I meant in terms that there is much room for the basis in terms of
thinkers.

Abdul- I don't think there is a meaning in this sense that he said nomiminum he said
things I can't really know what this is now thats the basic.

qﬁg}aw - But he also says the foundation of all knowing is imperical which clearly
"L make him a materialist.

Searcy - Make him contridictory a least.

Outlaw - Both materialist and idealist we find but that clearly makes them both then
both if you take isolated statements.

Searcy - Here is what I would like to interject here and that is first of all although
both terms dialectical and materialism and medi-physical idealism is related to one
another. However, the classical notion is that idealism is contrasted to materialism
and medi-physics in sontrasted to dialectics. I am not trying to get to barked down

in it or start a debate to get a deeper clarity of would be to read conforce volumes
you know in whch the concepts are explicated and fully explains so that the. notion

that Marxs explanation of an idealist what is a medi-physician is not narrow but in
fact very board and in fact explains begins to explain all the differnces that comes
under idealism and all the different tendences that can be grouped under medi-physiecs.
You know which éould give us a more understanding of that and I think

Abdul - Let me say that we don't thave to wait .for court we are going to deal with

at great legth you know so what we are doing is again like last time we were establish-

ing the fundamental questions that we will be able to test like for example it seems

to me one of the important things that everybody ought to do now is we have at least

objectified the discussion of what is an idealist by talking about Counts now every

body need to go and check to see Who Emanuel Counts was and to decide and if this come
W up again we can bring that new information. So we can really test this.

Daryoush- What I am trying to say in this text book written by Jackson talking about
idealism. Should have Xerox one copy for you its a very old book about 40 years.

Abdul - Why don't you bring the full citation and maybe we can try to get it.
Daryoush - Alright I will bring it next time

Abdul O0.K. Chery2ll let me ask you a question in response to Angles how did you read
our discussion blast week and what you read Angles was saying.

Cheryl = - What Daryoush was saying
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Abdul - Well whatever you saw was the major question that we raised and whether
or not you felt Apngites dealt with.

Cheryl. .l - Well I see that as far as dialectical materialism is concerned man

is his own God and he is a God like being so that history would be of mans own
making so that God would have to be dependent of this universe. If that makes
sense.

Searcy - What did you say does that make sense.

Cherylell - I said if that makes sense I guess thats the question that you would
have to solve.

Outlaw - I think you were askirg in the way you were saying and the way you
put it.

Cherylcll - Is that right Abdul?

Abdul - Well T am sitting here trying to think about it the question of how you
put it I would have put it that way so I have got to get into what you are saying
let me here you say more. Maybe some one else would like to discuss the business
abut God and man and history if you say it again.

Chery2:ll - Well o.k. I think of the medi-physics wouldn't God be the center Cod
will always be ideal but dialectally man would be the creator of his own history
or he would ~e God like so he would have to relate to God so as far-as history it
would be of mans own creation and he wouldn't have to comform to God.

Seargy - If we could take that a step further then the logic of what you are
saying there is not God.

Cherylcll - No what I am saying is what Angles is saying
Searcy - But then thats what Angles is saying right.
Cherylell- Right

Searcy #heThen the question then is what meaning does that have for you ranging from
if you believe that if youddo or don't they explanation for one or the other.

Cherylell - Well I don't believe it however in regard to socialism I think how
it could be effective in that way because I think.
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Our search for understanding through social analysis is conditioned by
how we resolve several long standing controversies, not the least of which
is the relationship between ideology and science. In the cése of Africans
captured in ihe West,'particularly in the United States of America, fhis has
all too often been resolved by black intellectuals acquiescing to a white
social science. This has meant swallowing the most favorable white positions
without piercing through to the implicit ideological assumptions really used
to guide history with vhite interests. Many black social scientists seemingly
have not really known the extent to which science is inevitable a handservant
to ideology, & tool for people to shape, if not create, reality. This is an
attempt. to clarify how the ideology-science controversy might be dealt in a

new way, & way serving black interests in our struggle for liveration.

There are two questions that we shalllattempt to clarify and begin to
resolve:

1. What is the necessary connection between jdeology and social analysis
for the Black Liberation Struggle?

2. How can black people begin to construct revolutionary thought bas--

ed on an snalysis that leads to a comnmitment to struggle for liberation,

Social Science involves two levels of analysis, empiricel and theoreti-
cal. One level deals with organizing a set of systematically collected indi-
cators of whats happening (like ansvers to a set of questions), while the
other is an attempt to develop propositions explaining as wide a range of
empirical relationships as is possible. An ideology incorporates these two

components of social science under two aspects peculiar to its own makeup.

LN



Ideology involves the prophetic'visiof of-an ought as well as the action orien-
tation of a moral commitment to serve. Thus, ideology éombines an interpre-
tation of the world with a moral commitment to change it.

Consider for a moment the notion of social class as a dynamic histori-
cal concept that reflects both the fundamental structure of society as well
as the basic components of conflict and change. One's class position has a
total relationship to power and its function, specifically the owner-
ship and cbntrol of the economy. The concept, social claés, in the United
States is a sterile classificatory term used to merely suggest a hierarchial
ordéring of individuals by some social measure like education, income,- or
occupation. Marxism is often ruled out as a political ideology, whereas science
is at best used for classification. But upon further examination, it beccmes
clear that what appemrs to be science in the United States is at best a set
of sophisticated tools used in the interests of a quite developed and com-
prehensive set of ideological beliefs.

Given this distinction, one can easily see that most of our anaiysis has
served a white ideology, while black ideologies have lacked the support of
a systematic social analysis.l This -observetion is supported by Hercld Cruse
as he develops a critical history of contemporary black culture: .

...the black American as part of an ethnic group has no definite

social theory relative to his status, presence, or ‘impact on

American society.... Coming at a mament of racial crisis in

America, there has been no school of gocial theory prepared in

advance for black power that could channel the concept along
the lines of positive, radical, and constructive social change.



. White social science has dealt with black people on the basis of two
theoretical models, one based on atﬁitudes, the other on behavior. The atti-~
tudinal approach focuses on prejudice, the use of generalizations prejudging
a group of people or institutions in guiding actions toward them. The be-
havioral approach is based on diserimination, differential treatment of people
who belong to certain identifiable groups. Bmpirical research in the last

50 years has produced dats that on the lowest level of theory can be organized

under one of these two concepts. And this covers most of what. passes for

social analysis of race problems in’the United States.

But these two approaches are really two different profiles of the same
face, the hideous face of white racism. If one were to examine the social
analysis of race before the empirical studies at the University of Chicago
(Robert Park, Ernest Burgess, Louis Wirth, etc.), one would find more honest
theoretical discussions expressed the world of white racism. Empirical research
has resulted in progress toward having access to more incidents of social
reality, but has also resulted in the falsification of our understanding.p
The challenge of organizing vast amount of social date under manageable theory
has resulted in low level theory like the concepts of prejudice and discrimi-
nation. We have been looking at the trees and ignoring the essential nature
of the forest.

The fact is that black people have been oppressed by a system unified
on the basis of white racism. Racism is a concept that speaks to the total
system, the essential nature of the social order as perceived by black people.
ﬁhile the concepts prejudice and discrimination, are helpful on an analytical
level of theory because they are so easily operationalized and quantified,
’ | racism is the more appropriate theoretical description of the problem pre-

cisely because it captures the qualitative character of the oppression.



It's only recently (since Malcolm and the Kerner Commission Report on Civil
Disorders) that the concept of racism has become fashionable, and that our
understanding of the problem has escaped the static descriptive theory of
prejudice and discrimination. But now the challenge is.to go deeper and probe
the source of racism as a function of colonial “Imperizlism

IAnother important aspect of this set of two theoretical models (prejudice
and discrimination) is the underlying idéological assumptions, Both prejudice
and discrimination are normally conceived as continuous dynemic phenomena.
Once one is able to discover strong correlations between indicators of pre-
judice and/or discrimination. and other social data,\it is possible to devise
programs to structure reality as one wishes. So the most positive white
approach has increasingly been strengthened because even social science supports
certain programs for solutions to racial problems. For example, if educa-
tional achievement is a strong inverse correlate of prejudice (as one gets
more racially integrated quality education, one gets less prejudiced), then
it follows that placing a strong investment in education is a good integrationist
policy. But those black people of the hip world know that everything is every-
thing, and that the whole is not the sum of the relationships between its parts.

Take Robeft Park as an example of the white liberal position. He used a
sociological framé of reference including five major concepts --contact, com-
petition, conflict, accommodation, and assimilation. His work was based on
the optimal outcome of assimilation whereby the black man would be totally
transformed from an African into an American, just another cat walkin and
workin. Moreover, he held that black nationalism (or what he called race con~-
sciousness) might well be a true expression of what scme black people believed,
but that assimilation was an inevitable out-come. His position was clearly

stated:



‘ Now that Negroes are free and have become race, if not class,
conscious, they are in a position to state their case in more
articulate fashion. However, the authors of the Declaration
of Independence and the United States Constitution have provided
them with a ready made ideology. '

Now this was a white dude trying to trick us into diggin' what some slave
owners developed about us (remember that they counted us as three-fifths of
a man).

Robert Park was the man most responsible in the social sciences for de-
veloping a liberal white game to run on black people. He }and his colleagues
at the University of Chicago were more responsible than any other graduate
school for training black social scientists; perhaps their most important
student was E. Franklin Frazier, a brother who was strong.enough to collect
a lot of important data but fell victim to theory based on the racist, white
liberal ideology. However, he wasn't totally a pawn of Park's theory he was
able to state in 1962 that:

In view of the Negro's history, the Negro intellectual and

artist had a -special opportunity and spe¢ial responsibility:

The process by which the Negroes were captured and enslaved in

the United States stripped them of their African culture and

destroyed their personality. Under the slavery regime and for

nearly a century since emancipation everything in American gociety

has stamped the Negro as subhuman, as a member of an inferior ’

race that had not achieved even the first steps in civilization.

There is no parallel in human history where a people have been

subjected to similar mutilation of body and soul. Even the

Christian religion was given them in a form only degrade them.

The African intellectual recognizes what colonialism has done to

the African and he sets as his first task the mental, moral, and

spiritual rehabilitation of the African.

But the American Negro intellectual, gseduced by dreams of final
assimilation, has never regarded this as his primary task.

Assuming the challenge laid forth by Brother Frazier is indeed
‘ ‘ a primary task of black intellectuals today. We must develop a social

theory consistent with a revolutionary black ideology so that what we



know that which makes us really see/experience the future/past. As the
Bird-Coletrane revolution has redefined spirit-emotion, we must set our-
selves to the task of totally redefining our mind-action. As an initial
move toward this, we will now attempt to survey a basic set of concepts
used in white social science (and quite familiar to all of us), and pre-
sent an alternative conceptual scheme for social analysis based on a

Revolutionary Pan-African Nationalist ideology.

CHART ON FOLLOWING PAGE

Social science has constructed a set of terms to explain black people
and their experiences and, for the most part, these terms have suffered
from being based on sterile analytical theory that attempts to classify
social reality and not explain its essential nature. Perhaps the best’
illustration of this begins with the word-concept Negro. This term had
practically no currency until 1880 when a group of middle class black
people rejected the terms African and colored; among them were Washington
and W.E.B. DuBois. Horace Mann Bond quotes DuBois as saying "It was a
short word; it was a strong word; I knew that it had been debased, but
I thought‘it could be resuscitated,-and given dignity!" However, when
we test the word to see what it does or doesn't do, we find out how deni-
grating and freakish it makes people who use it to describe themselves.

What a people call themselves has meaning because it links them to
their ancestors and refers to their role in human history. The only an-
cestors linked to the word Negro are people who were slaves to white people.

Negroes were told they had no past and had never made significant con-

tributions to human civilization.



TERMS OF WHITE
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TERMS OF BLACK
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We were that the Egyptians were white, and that only by having white blood
could a black person develop enough to be somebody and make a contribution.
In sum, the only people ldentifying themselves with the term Negro are
people who have suffered the racist oppression of the white West. The
Negro is held to be a creation of the West since slavery was supposed to
have completely separated us from Africa, making all that we are what they
have made us be. (See Arnold Toynbee, Gunnar Myrdal, William Faulkner,
and Daniel P. Moynihan for illustrations of the above).

Consistent with the term Negro is the use of segregation as the major
concept to describe the U.S.A. race problem. Segregation means to keep
separate, something thet everybody believes in and disagrees with. Not
many folks these days are against sexual segregation of public bath rooms,
but most homes have communal toilets. Most sensible people agree that
the segregationist laws applied to voting on the basis of age should be
changed, but not so drastically as to include absolutely everyone regard-
less of age. Etc. The point is that when black folks have used this
term we have meant something entirely different from the denotative mean-
ing of the term. And rightly so, since our essential problem is not the
result of being kept separate from white people (whether they do it, or
we do it).

Following the term segregation is the concept integration. It's
only logical that if the problem is segregation the two alternative solu-
tions are integration or annihilation. The white liberal line is that
by integration black people with white people everything will work itself
out. We have even been militant sbout this and declared that desegrega-~
tion (essentially mesning the removal of segregationist barriers) was
insufficient, as is the tokenism involved in allowing a very few blacks

in where previously all blacks have been excluded.



All of this is in large part based on the goal of equality, a near synonym
for integration that means having the same life chances as white people.
White people have been the standérd for all of our goals, since the pro-
blem was that they kept us from them and what they had going for them-
selves.

Underlying the goals of integration and equality is the same belief
expressed by Robert Park: "The race relations cycle which takes the form,
to state it abstractly, of contracts, competition, accommodation, and even-

' Assimi-

tual assimilation, is apparently progressive and jrreversible.’
lation is the ultimate form of progress in the white liberal analysis,
a process that more accurately should be called “anglo-conformity."
Since the values and norms of white people are those served by the soecial
coercion of institutions in this society, it is inevitable that if any
changing is going to happen it will be all those peopledifferent from
white folks becoming more like them. Even E. Franklin Frazier warned
black people of this eventual outcome when he wrote:
In the final analysis, complete racial desegregation

would meanthe dissolution of the social organizations of

the Negro community as Negroes are integrated as individuals

into the institutional life of American society.

The theoretical orientation reflected in these terms is white and
Negro. Black is not beautiful nor is it designed to survive. This is
a theoretical orientation designed to wipe us out and coanvince.us that
our eventual disapperance from the scene is an inevitable outcome in the
flow of human history. What we need is a theory of survival. Our under-
standing cf the world must take full account of our past and propel us
into the future with glorious possibilities. Let us listen to the pro-

phetic voice of the Mystic Onedaruth (who was called John Coltrane) sing

African and get on with the work of constructing a social theory giving
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us the power and strategy to struggle towafd cepturing that spirit and
bringing such a new revolutionary Africa into human history. As listed

in the right column in the chart, we will now present a set of concépts
more consistent with a black freme. of reference. Instead of using the
terms Negro and non-white to describe who we are (as does the U.S.A.'s
secular Bible, the census), a black social science would refer to us as
black people, as African peoples. Black is preferable to non-white be-
ceuse it is positive and distinet, rather than negative and based on white
as the standard. However, the more significant name for black people is
African. We should use African because it is our best link with our an-
cestors. It describes a contineht in the world within which our forefathers
built glorious civilizations and maintained high standards of black cul-
tural values. And as African ties us to a positive past, so it foretells
of our future.

The major arguments against using the concepts African include the
following: (1) while we are "descendents" of African peoples, we are
American Negroes because we were born here., Brother Malik Shabazz used
to answer "If a cat gave birth in an oven, she wouldn't have biscuits,
she'd have kittens." (2) Robert Park and E. Franklin Frazier (end others)
have demonstrated that slavery and the Middle Passage removed ell of
African culture from our way of life, and on the plantations of the Ante-
Bellum South, we became Americans the best way we could.

The most obvious refutation of this is our music, our dancing, and
the way most of us. look. In addition, consider these facts: (1) Lorenzo
Turner has found an overwhelming number of African words and syntax patterns
in our speech, ®s well as moving frudulent white scholars who denied this

by simply indicating that they had no knowledge of African languages;
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(2) Africans weré brought to this country as recently alone this for his
own femily by uncovering a wealth of factual information to be presented
in a full length book as well as a feature movie); and (3) our dbasic re-
ligious beliefs and practices have never really changed (same of the
middle class mimicking of white folks), and so we have strong attachments
to astrology charms, emotional communion with the spiritual world, and
an unshakable belief in the Gods (something white people have never
really had integrated into their culture successfully).

So we are African peoples, black folks. Therefore, we can under-
stand quite readily that the real problem is not our being segregated fram
white people in the West; the problem is our being in the West in the
first place (and most regrettable of all, the U.S5.A.) It follows, then,
that the problem is Colonization. This concept of colonialism has de-
finite meaning as a dynamic historical concept. It refers to the inter-
action of two whole communities of people by which one community attempts
to colonize the other and meke it subordinate. The concept refers to the
oppressive group as colonizers, and the oppressed as the colonized. It
implies that & society with this set of communities is bound together by
coercion, and is in conflict under normal conditions. Aad the term sug-
gests a history of before, during and after itself. Colonization is a
total attempt at subordination, involving a people's values, beliefs,
rituals, norms, institutions, myths, and Its history.

Decolonization is a concept referring to attempts by the colonized
to sound a total rejection of being colonized, a negation of the colonial
oppressors and everything they have created resulting in colonial depen-
dency. Since self-hate is instilled into the colonized, love of self is
an important part of decolonization. In the U.S5.A., black had alwaysv
been negative until we were able to make it acceptable to black people;

now "Black is Beautiful, and it's so beautiful to be black.”
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Colonization maede us distrust one another and only support white people.
Now we are self-oriented and concerned about the internal develop-

ment of our own community. Where once we went to get culture and good
food, we now respect it because we know where we live. Soul is not only
what's happening, but where it's happening as well.

he process of decolonization is more toward liberation, that process
of becoming independent and completely positive about one's self and one's
community. It also involves social structures, enabling the black com-
munity complete control over its destiny though all political, economic,
and social institutions. Liberation is, however, necessarily conceived
as a worldwide process. If the forces of racism are to be defeated, then
it must be so everywhere, if it is to be so anywhere. Wherever you go
to visit black brothers and sisters, you will find traces of concerns like
Western white govermments, Coca-Cola, Chase Manhattan Bank, United Fruit
Company, the oil companies, and General Motors. These are institutional
manifestations of white imperialistic colonial forces that must be con=-
tained and rendered helpless if we are to achieve liberation and self-
determination.

The forces of oppression use several sophisticated schemes of subver-
sion against us as we move toward liberation. Colonialism in its most
illusory form is neo-colonialism, either the partial but not total con-
trol of the black community by black people (i.e., having a black govern-
ment but continued white control of the economy: Gary, Indiana or post-
Nkrumah Ghana) or the use of Negroes to represent the covert interests

of whites. Conéerning African countries, Nkrumah writes:
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The essence of neo-colonialism is that the State

which is subject to it is, in theory, independent and

has all the outward trappings of internationational

sovereignty. In reality its economic system and thus,

its political policy, is directed from outside.

Within this framework of analysis, it is easy to see that programs
like "Black Capitalism" are neo—colénialist tricks, because black people
have no real capital of their own; besides, America has developed past
small, entrepreneur capitalism into corporate, monopolistic capitalism.
For example, Citizens Trust Bank, one of the oldest black banks in the
country and located in affluent Atlanta, was forced to seek a loan from
a major white bank in order to construct a new building.

Fanon speasks to this case through his analysis of Algeria: 'True
1iberation is not that pseudo-independence in which . . . (there is) an
economy dominated by the colonial past. Liberation is the total de-
struction of the colonial system. . . ."To accept the idea of black
capitalism is to accept the position of being a ward of the white man,
a highly prized servant who is content with crumbs from the mildewed
cake of whites rather then being about the business of beaking a
a fresh black one with a black recipe to satisfy black appetites.

Of course, a major guestion is whether any reforms can occur that
would not be neo-colonialistic. But this is a question that can only
be answered once we have a clear set of goals in mind that will begin
to give form to our liberation. Our essential goal must be one of
Freedom from white people and their oppressive, dying system, and not
equality with them. There can be no freedom in the present system; it
must undergo fundamental changes or be replaced entirely. The only way
for it to be chapged is to have a new constitutional convention and re-
construct the basic political documents serving as the basis of the

goeial order.
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We must have a new constitution, a new flag, new symbols, new songs, &
new economy, & new way of relating to the rest of the world, a new com-
mitment for peace and justice everywhere. The new society must be hip
in the hippest sense of that beautiful word. We must be an answer to
Frantz Fanon when he calls:
Come, then, comrades; it would be as well to decide

at once to change our ways. We must shake off the heavy

darkness in w@ich we were plunged, and leave it behind.

The new day which is at hand must find us firm, prudent,

and resolute . . . we must turn over a nevw leaf, we must
work out new concepts, and try to set afoot a new man.

And if anybody gets in our way trying to impede the marching progress
of human history, to quote a brother, "we must strike them dead before
God gets the word."
But if in our freedom we are responsible to ourselves and really move
to "set afoot a new man," then we must begin to conceptualize what kind
of positive action will give real meaning to our freedom. Inasmuch as
we acknowledge that we are Africans in the Americas who have suffered the
tortures of colonization, then it is appropriate that once free we will
re-orient ourselves to who we really are {(and have always been).
Africanization is essentially the same for black people in the
United States of America just as it applies equally as a vision of our
tomorrow for all African peoples colonized on the continent of Africa,
or wherevef we have wandered or been taken. The basis for our social,
political, and economic systems can better be found among our people rather
than among those who have used their systems to oppress if not annihilate.
While this has been simply an exploratory attempt at clarifying two
alternative and opposing sets of concepts, it is still quite possible to
summarize some of the major differences between the two perspectives.

First, the conceptual approach of white social science is only useful on
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the analytical level of classification since for each term the social
content must be specified. The concepts presented for a black social
science clearly suggest a specific socio-political content to be under-
stood as the race problem. Moreover, & second difference is that the
white conceptual orieptation is quite local to the U.S.A., whereas the
concepts for a black social seience are related to an international
analysis of African peoples they are found. The model of
colonialism is one which has currency among our brothers and sisters
throughout the world, though up until now, we have at best thought of
it as an analogue. Our understanding must be couched in concepts on the
same level as the problems we attempt to understand.

The last major difference deals with models of society and notions
concerning social change. ‘he conceptual framework presented as white
social science reflects an equilibrium model of society based on evolu-
tionary change. All things happen in due course as the society evolves
to a higher level based on more universalistic rational standards of
operation. The concepts of a black social science reflect a conflict
model of society bound together by coercion and changed by revolution.
To put this 1n more pointed terms, the white concepts are based on the
myth of salvation for the jailer, while the black concepts more directly
speak to the reality of getting black folks out of the jail.

At the beginning of this discussion, we attempted to raise two general
questions pointing the way toward a black theory of revolution. This is
important because we need a revolutionary idecology that reflects the
utility of a black social analysis, the inevitable correctness of
African prophecy of black gods creating a new man and the immortality
of a revolutionary commitment to kill and die for the liberation of all

black people.
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In other words, we need to get this shit on, and for that we need
a revolutionary script for the terrible black drama of historical forces

that we're about to rain down.
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This paper is a position on the role of ‘art in the midsts
of a colonial war of national liberation. This must be viewed
as a peoples re-birth, because a new culture can only result
from the toil of the peoples work, and the work of a colonized
people is national liberation. We consider the question of art
essential because in our struggle it has too often been attacked
and dismissed, or exaggerated into sect elitism° We noed
scientific analysis that provides theoretical guidelines for
action, a total process all inclusive of a peoples life, in=-
cluding intellectuals and artists.

This article will deal with two major aspects of cultural
decolonializations

(1) How does Art contribute to the liberation

struggle of a colonized people?

(?) How does a colonized people generate a

post-colonial revolutionary culture?

As a colonized people (Africans captured and colonized
in the west) we have suffered the total perversion of our
culture -- especially our art. In its most meaningful sense
art includes every activity people engage in when it is raised
to the highest level of execution. Art involves definitions of
good (Beauty) in as many forms as are available to the senses.
and imagination of a people. It is the highest expressioh of
a peoples culture. Since colonialism moves to subordinate
and totally control a group, the perversion of a peoples
art is a major key to the total subversion of the peoples

culture.
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Traditional African Tribal Art has been dealt with in
the typical two-faced manner common to colonialism. The
material artifacts have ended up in the colonial capitals
(Berlin, Paris, London, New York) providing the opportunity
for white art to imitate its genius (Picasso, Modigliani,
etc.). On the other hand Africans weré tortured until they
swore alleigance to the white western cultural gods ( or
were killed), thus setting in motion the suicidal urge of
two forms of culture for the colonized: (1) The native
Bourgeoise who aped white ways and served whites as aides
in colonial rule (house niggers), (2) The uncivilized
natives who were forced to become existential camelions of
white culture ( pork, Jesus, and bad liquor). But for most
of the colonized, both of these opposites were internalized
and set to war against each other permanently maining the
individual colonized personality. |

So we can see quite clearly the real impact of colonization
is enforced when this double negative is internalized and
functions to control a native culture- the assinilationist
drive %ii L excapism in the face of existential despair.
We were so messed up we policed ourselves (dig the attacks on
Nat Turner, DuBois, Martin, and Malcolm). Note that mbst 80
called "Negro" crime occurs in the segregated Black Community.
And the Black middle class cmbraces the beasts -oppressive ways
championing Black capitalism to exploit Black people using
colonial segregation for monopoly markets (dig the Baptist

church treasury, Negro Insurance companies, and Ebony).
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We must understand that coloniaiization means disease,
poison, and death, and a colonized people are the walking
dead. Amos Mor is the truth when he calls us to first un-
derstand death, then life.

The important question is how to treat the illness of
colonialism, how to decolonized the colonized culture of
captive Africans(Black culture in the United States).

Fanon describes three historical stages for the Black
artist-intellectural:

(1) establishing proof of a peoples capacity to assimilate;
(2) establishing the rich heritage of traditional culture; and
(3) establishing the cultural values of the peoples colonial
war of liberation. The struggle of Black people in the

United States of America has been characterized by the first
two altern~tives. And these are the alternatives that have
both betrayed the true realities of our people and the truths
necessary to escape the colonial mark of oppression.

The first stage was characteristic of the 1920's Harlen
renaissance in which the major thrust was to demonstrate that
Blacks could deal all artistic forms. This was carried to a
higher level during the WPA J1940's. in which art was tied
to the social conditions of the masses in the cities. These
two periods make & historical stage, the first period more
petty bourgeoire, the other being more proletariat.

Traditional culture has been present as an influence
among us Blacks but only in the recent period has it gained
such a dominant influence. Traditional Africa has become

a significant reference for cultural nationalists. It is
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a useful first stage because it is the negation of a negation
(assimilation) based on a historial analysis. Cultural nation -
alism helps African people regain their identity vis-a-vis the
alien DBuropeans “(white people). However, it is important that
two dangers are avoided: (a) that we take precaution not to
re-tribalize Black pcoplc in the west, and (b) that we give
pcople thc identity of a positive future of life and not re-
sign folks to reliving a dead past. Whether it is fraternities
and sororities, different islamic groups, or tcen (some say
gang) nations, thc problem is that we might be really talking
about social, recligious, or warrior tribes that are emerging
to wage the same intense fratracide that is plaguing the
African continent. Also, the only traditional culture is an
ancestral tribal one; the all African culture is only to be
found in the future. A4ll of Africa has never becn united,
and so it must bc, for only then will we have a culture that
is really Pan-.frican.

The peoples war of colonial liberation is the only
other alternative, one that we are undertaking at this
very moment in history. .is Malik Shabazz (Malcolm X)
said so clearly, the Black revolution must be about land
(all of it) and it will be bloody. Our colonial war of
liberation will be about gettin down in a very funky way.
411 of the people will participate in it if we are to
have a nation, and it is only thru this struggle by all
of the pecople that we will survive. Struggle is the only
way' that colonize people can cl&nseéhcmselvcs and move

toward the day of a New Man. This is thc incvitable



course of history that Nrumah learned from the Ghana
experiencg,one that Black people in the west had better
wake up to as soon as possible.

We will be concerned with art and culture as recon-
structed through struggle, specifically revolutionary
national liberation struggle. So while our model focuses
on those traditionally called artist, we shun the tern
artist because of its bourgeoise elitist connotation.

The term "liberator" rather than actor comes from the
National Black Theater Workshop in Harlem. It is far
more fittin for the real job at hand. So we will use
the term Cultural liberator in indicate those people

who seize hold of cultural activities to move toward

the struggle for national liberation.

The model presented here is based on two differnet
dimensions: (a) whether the activity is primarily theore-
tical or practical; and (b) whether the activity is within
a dominant or secondary geographical arena. The first
dimension contrasts the formulation of verifiable truths
for our people with efforts to bring about their verification
among the people. This means that the theoretical stage
always implies a practical test of the theories. The
second dimension focuses on structural organization within
the colonial context, and contrasts the building of local
bases of power with the national struggle for liberation
and decolonialization.

The model contains four basic stages that develope

from a lower level to a higher level.
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(1) CADRE FORMATION: This stage involves a small group

of people (The size being subject to the activities of the
group) that developes and maintains intimate involvement
with each other. The cadre is the most impoftant unit
for the cultural liberator second only to his blood family
(if not identical with or inclusive of the family). This
is the first arena for cultural innovatiom, for the cultural
liberator must serve his people by reconstructing his own
life accordingl"to struggle against oppression. The
essence of the cadre of cultural liberators is individual
group interdependence, each member being fully capable of
making a total statement, though reaching full realization
when moving collectively with all other members.

(2) COMMUNITY ORGANIZATION: This stage involves one
or more cadres in the mobilization of people withih a
given area, e.g. a neighborhood or community. Some of
the well known attempts, have included, community cultural
Centers (Atlanta Center For Black Art, Afro-Arts Thertre in
Chicago), Community Theatre groups (Concept East in Detroit,
or Lafayette Theatre in Harlem), community information centers
(Timbuktu Market of New Africa in Atlanta, Nashville and
“iverside and community schools (Learning house in Atlanta,
Malcolm X Liberation University in Greensboro, North Carolina),
The essential move is to engage the community in the activity
to the point where the program is self-supporting, meaning
staffed and funded by the community itself.

(3) NATIONAL LIBERATION STRUGGLE: The struggle for National
liberation is primarily a struggle to liberate an oppressed Black

nation whose essential character is as an exploited working class.
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As long as this struggle is led by the middle class it will
be sold out to the highest bidder and turned against the people.
Even though we have becn brain washed against the masses, they
are the true makers of history. So,all must be geared for their

use."Moreover" we can't urge 2 successful struggle unless we

form a united front of all groups,_led by the Black working

class. A1l educators, ministers, artists, and other middle
class types must follow the objective interests of the working
class if we are to have a revolution.

(L) CULTURAL REVOLUTION: This revolution can only grow
out of revolutionary power. We must see a connection between
real and apparent truth. Apparent truth is subjective, emotional
and myth while what is real is objective, political, and
historical. So it is with culture. The day to day experiences
of all the people is the truth of history, not what an "elité"
feels about his own perceptions of that experience; We must
understand that art must raise up millions and more and not
simply draw an art lovers sect together. If art is to reflect
and create for the peoples‘culture, then it must naturally flow
within the everyday cxperiences of the people. We must therefore
help start the motion for the people to risc up and change the
structure of their everyday life. Only then can we have a
real cultural revolution. We must define work as we are
to define soul, we must know agricultural machinery if we are
to know musical instruments, we must know architectural drawing,
if we know how to paint. Sekou Toure says: "To take part ih
the African revolution it is not enough to write a revolution-

ary song; you must fashion the revolution with the people.
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And if you fashion it with the people, the songs will come
by themselves."

Now that we have the basic four stages in mind we can
look at the process of how it flows together and works. How
can we get it on? The formation of a cadre involves a’small
number of people isolating and resolving as many contradictions
as possible.

The logic of Black idenity is:

(accept personal self) I am Black I am Black
(accept collective self) Black is Beautiful Black is African
(afirm self) I am Beautiful I am African

This is the internal preparation. And as Carolyn Rodgers
aptly put it "Ultimately %life—style is his point of view."
So our self-development must involve changing our lives in the way
we relate to people, where we go, how we utilize time, etc.

A1l art must be verified by the everyday life of the one who
creates it,then it has validity in stage one and is the work
of a cultural liberator. .

The members of the cadre must work together like "fingers
on a hand" must always move within the same ideological frame-
work. There can be no grand standing we must all play defense
and offenseé4§note our sometime inclinations in atheletics to

Contln

the The "great man" theory of history is an elitist

lie. Our only hope is thorough concerted efforts grounded in
cohesive units of liberators moving toward revolution. This
is the first test of a revolutionary: honesty, trust, respect,

self-lessness, and SECRECY.
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A cadre can be formed to do one or more of three things:
(1.) form a study group for systematic analysis of issues and
problems; (2.) form an expressive group to create concrete
expressions of how each member views the world, e.g. a writers
workshop or drama workshop for use as forums for group therapy
from colonized Negro to Revolutionary African; and (3.) as a

more advanced activity, the cadre can assign each member to an

oxternal activity (like a certain job or membership in a
certain organization) to secure more jnformation to be analysed
for the growth of the cadres potential action. The cadre must
always know that in pulling together a few, it is preparing for
the many to unite and rise up.

Once the cadre has reached a common idenity and analysis
it is possible to begin to program. The danger to avoid here
is that even if everyone knows himself and his people as
African (common idenity) and views the structure of societies
and history with a common analysis, it is necessary to program
on the level of everyones real committeement so that when the
deal goes down evéryone can be fully accourited for - (i.e.,
there must be organizational account ability)

As the flow chart indicates, one stage is linked to the
next stage. So the development of one or more cadre groups
in a given area, leads to community organization through the
transformation of idenity and conduct. This is a very
difficult process to clarify since it has been formulated
in-correctly on so many occasions. The cadre of cultural

liberators must understand that they serve the people. A
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cadrc must avoid three major problems; (1) self interest
(2) subjective sentiment and (3) reactionary nationalism.
No matter what the cadre thinks by itself, what the pcople think
is more important. {s Mao would say; the artist must first under-
stand thc pecople, then scrve the people who would make the re-
volution for all the pdople° A4 cadrc must have collective
intecrest.

A second danger reflects ones disposition toward action.
If onc is blindly tied to the passing momont of the present
it is possible to get trapped into subjective vicws based
on sentiment. This is contrasted with the cultural iibcrator
who bases his activitics on objective strategy which takes into
account the rcalities of our peoples struggle. So the cadre
never makes decisions based on personal friendship, social
cliques, family ties, or tribal loyalties--rather the cadre
moves as the objective analysis dictates, ncver once flinching
from disciplined revolutionary work.

Recactionary nationalism, as the third danger, is the
nation of salvation for the few; consider Chang Kai Shek on
the small island of Formosa, in contrast with Chairman Mao
and the Peoples Republic of China, or General Ky versus
Uncle Ho, or Puppet Busia versus President Nkrumah. One is
reaction the other, revolution.

Therc are three basic forms of action community
organization. The first is for the cadre to develop a
cultural base. This will be of value only as it scrves the
pcople. The level of consciousness among the people reflects
objective history. It is the job of a cultural center to

diffuse the cadres knowledge, morality, and purposc throughout
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the community. This can be a center, an agency, a school, a
school, a store, ctc. There -must be concrete programs to
meet the peoples physical needs as an alternative to what a
colonized person is forced to do. Secondly, the cadre of
cultural liberators must scek out other cadres functioning

in different arcas--most importantly, . .political cadres and
pull together a broad based communtiy organization addressing
itself to all of the peoples rcality. This includes doing
something about the problems, getting physical about struggle
by fully participating with the people. Cadres operating in
the same community must link up, or betray the interest of
unity for sect and seclf.

The third form of action is dispatching cadre members to
infiltrate existing institutions, organizations, groups, ctc.
These liberators will be like invisible drops of poison
well placed in the veins and arteries of the colonial monster.
When the action begins to kill the beast it will be possible
for the cultural liberators to manage all aspects of the
community, even to the point of total rcplacement of leader-
ship on all levcls of community dccision making. The strugglc
must have ears and cyes everywhere. We must come to know the
ways and habits of this system if we are to have our revolution;
we must do our homework on them as they have done us. Our
ecthics are based on revolutionary utility; nothing but our
revolutionary liberation struggle serves as the basis of
right and wrong. The writers must becone journalists, the
poets must sing from the juke boxes, the actors must be
politicians, the musicians must play in churches and schools.

We must do the jobs that get our message to the people.
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Note that the arrows indicate a back and forth flow.
This signifies the validation of a cadres foundation in the
contex of community moblization. But,we must always remember,
that historical truth is finally what the collective experiences,
so the revolutionary truth is based on the people,not the cadre.

The level of action possible on the community level should
be mecasured in concrete terms and not left to symbolic goals.
We must not merely be concerned with how “bad" our music is;
we must move to transform all of the "sounds" in the community
according to the direcction toward revolution. We nust nake images
to help the community see its reality more clearly. Every
work of art must be programed on the community level, so that
its essence, is absorbed into the living reality of those
who will make the revolution, and not an elitist group of
"patrons or sponsors'.

When we think of a national liberation struggle we must
know that we are millions strong in potential,then work to
reach the multitude. First we must use the experience gained
from the local community, so our analysis must be objective.
During the second stége it will be possible to understand
the class nature of different groups as a basis for action:

1. Pcople who work

2. Pcople on welfare

3. People who go to school
L. People who are middle class workers
5. People who are middle class professional. and businessmen
6. Pcople who hustle
These groups have been formed by the historical forces of

exploTATI ON, . ]
oppression and SN copitalisn and near Tfacist police
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forces. The basic force is the Black worker, he is the hero
of our struggle. Art for the Black working class is really art
for those who must make the revolution.

Next is is necessary to think in terms of geographical
area and structural organization, i.e., regional areas and
urban-rural organization. We must begin to diffuse the new
cultural explosion to all of the people--expecially those who
will be most inclined to become totally committed to and in-
volved in the struggle. Once the cadre has spent time pulling
together, it then diffuses throughout the community. Once
the community begins to pull together, the cadres in the
area must begin to leave the community (or send others)
and diffuse themselves to other cities and rural areas.

The regional area must have a network of communities actively
pulling themselves together. The cultural liberator goes to
the people, and this means moving once a job has been taken
over by'local people. The cultural liberator must organize
to have revolutionary units in every community, in every
region, throughout the land.

Regional priorities must include a communications link~-
up, a skills bank, and constant travel between communities.
When one major breakthrough is made then the entire region
rallys to consolidate the gain. In examplé of how this is
not happening is Gary Indiana. Mayor Hatcher is a reform
politician who can at best be viewed as a buffer force
against colonial opprecssion. Cadres ought to be inflitrating

every aspect of Gary getting the revolutionary message out.
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The goal would be to use the current mayoral administra-
tion as céver to more easily organize cadre's and not necessarily
to re-elect politicians. We want it all to come down and not
just one of us to bé up in it.

Our struggle for national liberation is only revolutionaly
if it is totally rejects colonialism and champions the thrust
toward a new humanity. The revolutionary strugglc gives birth
to the culture of revolution. All activities change in the
heat of struggle just as different metals change when subjected
to certain levels of heat. Revolution is chemical. All values
and practices must change. Revolution changes what you do, when,
what you'll wear, and what is beautiful. Everyones work will
change Revolution is change.

Once the work day in the life of a newly liberated nation
is done, then all the people will turn to new cultural expressions
of themselves. People will dance to new music and wear colors
that will make the sun proud. Buildings will celebrate with
shapes and colors the families and work they represent and
house. The schools will never close and health care will be
a persons right. This while some are actively moving to join
others in their front on the continental colonial war of
liberation. The African struggle is a struggle to liberate the
African continent so that a new continental nation uniting all
African peoples can emerge. We must always keep in mihd the
protracted war with the west to free the continent is a major
priority for all African revolutionaries.

This is a model for the liberation function of Black art
and cultural decolonization. It is presented to all who would
be cultural liberators as a blueprint for how to get this shit

on. The when of it is now!!
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Black people throughout the world have cormon probl;hs for which must be
found common‘solutions. And on of these problems éoncerns language. Language
is an ideélogical‘coﬁcern for two basic reasons: (1) the results of European
domination have Black people unable to communicate with each other, tied fo the
education of European "mother countries", and (2) the rise of African indepen-
_denceAand liberation movements requires the liberation of language so that a
new revolutionary consciousness cén freely be absorbed through common languages.
:Mos? Bl#ck people are bound tb language in a reactionary way. Wé are in a
ldnguage prigon. |

Some people are still'holding on to the 3-R ;;tion (r;adin,'rightin', rith-
metic) of.text book English, whiie others join with liberal anthropologists by
labeling us with.either non-standard English or some fomantic sounding term
_meaning'pidgin, patois, or creole. There are £hoselof_us who misunderstand
cultural history and social change to the éxtent of believing a new language
will come from a“soets pen. Or we can count many who would have us either re-
create the language barriers of ancestral Africa, or choose one African National
language from among the most progressive African countries. For the most part
these efforts have resulted in confusion, whether intentionally misleading or
not.

The only solution to this dilemma is to probe our language probiem, de-
vise a strategy to deal with it and move to implement a solution. The unity of

theoretical analysis and practical application is essential. This paper is

| ' presented as a policy position on Black language liberation.
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In,ordér to deal with thé specific language probléms Black people .face it
is essential to have some dégree of conceptual clarity sbout the types of lan-
guage functions that exist, so that we can focus on these basic necessities rather
than seqondary issues. There aie three basic languages for Black people

(l):Language of Black peoples communication (colbnized)_’_ |

(2) Language of the European ruling class (cblonizer)

(3) Language of revolutionary movement |

We must consiaer the iﬁportancé of each, though not to the point of distorting
any one of the three. |

1. It is clear that Black people hafe always needed to communicate with each
other, sometimes with the conscious survival néed to exclude white people and some-
times not. Our language problems begin with the slave middle passage, and involve
many aifferent African languages as well és the European language of the colonizer.
One simply had to adap£ in order to communicate. |

Moreover it is possible to trace the historical patterns of adaptation of
Black people in the Cariﬁbeaﬁ Islands, South American and North America. Examples
of Yourba (spolen in Oriente, Cuba), distinct typeé are Gulla (a language retaining
many Tribal words intact) Creole iﬁ Louisiana, or Hip on’ the South Siae of Chicago.

So the language of the péople is the language of Black culture. Somehow the
sum toﬁal of all Black communication represents the diversify of Black Culture.
Culture is the actual experiencé of the péople, nqt'what we want that experience
to be. We must understand what thé different languages of Black communications aré,
then find out how théy developed and how théy function. Only then can we decide

what to approve of and support, and what to attack and destroy.




2. It is also clear that Black people all over the world have been colonized

and for the most part have beén forced to deal with European languages. The lan-

guages of Europe have represented colonial domination for Black Societies.  This in-

cludes most radio and T.V. govérnment and educational programs, and most-libfaries
and néwspapers. Most of thé knowledgé céncerning our daily iives (from the police
to thé school to the store) is contained in European languages. These are languages
of colonized Black sociéty.

3. Last it is important to understand the third language the léﬁguage of
revolutionary movement. This is baséd on 6né of two rélated_altérnatives. One is
whatever language is spoken by the thén existing progreséivé'révolutionary forces,
while thé other is whétévér is most appropriaté for the sciéntific'understanding
necéssary of the liberation étruggle. Languages for scientifié analysis are often
the same as those for.révolutionary forces because revolutionary countries organize

their research activities for revolutionary ends.

LANGUAGE TYPE ' SELECTED COUNTRIES WITH BLACK POPULATIONS
’ GUINEA-BISSAU MARTINIQUE UNTITED STATES
1. Language of Culture : Ballante, Fula - Creole : English
(religion and tribe) Mandjake, Mandingo

2. Language of Society

Arabic _

(colonial and independent) =~ Pbrtuguese French = English

3. Language of Revolution

(Pan Africanism, and , ' French, English - . English Spanish

Science).

Spanish French




In the above tgble three countries are used as‘examples to illustrate how dif-
ferent languages are used. Each country»répresents a differént combination of the
three types of languages. Guinéa—Bissau, 1ocatéd bétwéén Senégal and Guinea on the
West coast of Africa, has d population almost one million people.. Although there

are more than 15 different tribes in the country the major ones are Balahtés; Mang-

jaks, Fulahs, and Mendingos. ~About 70% of the population practices Animist religion,

while thé other 30% aré islamic, because thé Portugesé‘colonial administration was .
based on a very limited practice of assimilation, and failed to encoursgge anylecono—
mic development, the people of Guinea has been kept in a tribal situation. There are
only five major‘towns, in which all of the Pdrtuguese 1ivé; A handful of Africans
speak creole, while the vast majority speak (but do not read) tribal lénguages.

It.is impoftant to note that the béginning of:thé national libération struggle
was based on a féw Black students in Portugal who petitioned the University of Lisbon
in 1948 to set up an African Studies Céntér so they could study their history and
learn the language of théir people. Among them was Amilcar Cabral, who is now the
Secretary General of the African Independence Party of Guinea and the Cape Verde
Islands (PAIGC). The basic languages then aré Portugese for colonial éociefy'and
the tribél onés, (for tribal culture) with as much use of créolé as is possible.

However it is obvious that when PAIGC begaﬁ to train cadres for armed struggle and

decided to set up a school in conakry, Guinea, and an office in Senegal that French

wés necéssary language for révolutionary énds.‘ Also, when cadres had to be sent to
Socialist Europé and China. for special training French has more use than Portuguese
as a means of communication. (We must also note that Whilé Angola'énd Mozambique

are also struggling against the Portugal, Guinéa Bissau is a long way from either of

them, so Portuguese has little revolutionary utility).
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‘ English is also mI;ortant Thls is true because of the recent escalation of USA

rmllltary aid to Portugal through the NATO organization.' The PAIGC must be‘able, to

.'analyze the activities of this 1mper1al power as well as- communicate with English

speaking revolutionary forces in- the USA, and on the Continent. All languages are

at work because they are all necessary.

For further analysis of this see'the'following publica%ions:_"J”L

1. Amilcar Cabral, The Struggle in Guinea

2. Basil Davidson, The Liberation of Guine (Penguih'Books;”1969)

3.' Gerard Chaliand Armed Sfruggle in Africa: With the Guerrillas
in "Portugese" Guinea, (Monthly Review Press, 1969)

L. Amilcar Cabral, Revolution in Guinea: Selected Texts'(MonthlyARevieW
Press, 1969) ‘ : :

Martinigque is an island of‘the Antilles half way between Puerto Rico and Trin-
dad. Although the Carib Indians were swift enough to.keep.Columbus off their island
when he tried to.land in 1502, the French finally - got over and colonized the island

" in 1635. Today there are about 250,000 people on the island with the assimilationist
-French policy making it an actual political subdivision of France. lhis means'that
ihe neople are presently facing a better life only by becoming as French as posSible.

Fanon has written that "The Negro of the Anfilles will be Proportionately whiter —-

that is, he will come closer to being a real human being--in direct relation to his

mastery of the French language This is the dictate of colonialism.
"The Middle class in the Antilles never speak Creole except to, thelr servants.

In school the children of Martinique are taught to scorn'the dialect. One avoids

Creolisms. Some families completely forbid the use of Creole, and mothers ridicule

their children for speaking it. But on the other hand: "In any group of young men.

. in the Antilles, the one who expresses himself well, who has mastered the language
is inordinately feared; keep an eye on that one, he is almost white. In France one

says, "He talks like a book" 1In Martinique, "He talks like a white man."



The situation evén gets more complicated when Fanon writes of how the Sengalese
would try and learn the Creolé of Martinique because on the whole thé Islanders
were more "white" and had more Ffench status to offer.

This is intérésting because if ié a situation‘within which the search for
identity can not easily call upon traditional culture. The tribal languages-aré
simply not intaét. The fact is that today Black linguists in the islands are
challenging the view that creole is a bastard child of Europe, fracing'the structure
and sounds of creolé back to the trading cénters of Wesf Africa. Also they contend
that their Creole is an example of but one bf the historical stagés in the develop-
ment of any»language,.and therefroé deservés the status of any useablé language, of
the world.

The use of English and Spanish as the Languages of Révolution and Science should
be obvious and clear since most of thé Caribbeanand the Americas use these languages.
No counbry can be so closé to a major impérialist power and refusé to exploit their
oppressors language aé a tool of_théir own liberation. Nor can a country be so near

a revolutionary country like Cuba‘(and hopefully Chile)and not move to utilize Spanish.

Frantz Fanon, Black Skin Whlte Masks, see Chapt. 1
"The Negro and Language"

The position of Black people in the Unites States is one of almost total coloniza-

tion. While in the off1c1al US €ensus Black people are 12% of the total populatlon

(approx1mately 25 mllllon Black.people), an 1nte111gent Bléck estimate might reasonably
go as high as tw1ce that many. Thls places Africans in the United States next to Nigeria
as thé second largest colonial national grouping of African People. But as far as
literacy in the colonial language is éoncérned the Census estimate of well over 90%
places Black peoplé in the U. S. wéll out in front of an othér Black national group.

The fact i1s that Black people in the U. S. speak English.



We must take note however, that there are recognizable dialects based_onhsocial.
class, region, and occupational life style; This is no differént than any nation of
people who have had a varied set of expefiences. The more education a Black mﬁn gets
the better he uses English. The same is true for living in the city versus living
gain thé country, having a job versus running the street, association with white

people versus doing a totally Black thing.  Black ﬁeople in this country have been
cut off from tribal languages, and must communicate in English (although at times
we can use it in secret ways that seem to defy translation).

There are at least three reasons why Black péople in thé U. S. have triéd to
adopt an alternative to the English language. l{‘ Passing: The impact of U. S. A.
colonial brutality sometimes resultéd in Blacks trying.to escape their Blackness
by assuming another identity. The most fréquent example of this is choosing to
speak Spanish and choosing a Mexican, or Puerto Rican identity; 2. Religion: There
is a major connection in Black history between assuming-an African or Easterﬁ identity
and the religion éf Islam. So, resulting from different organizations at different
periods of history, theré have been and aré people who aré using Arabic both as a
religious language as well as a potential alternative for English generally. 3.
Politico-Cultural Communication: And last, there has been a trend to search for an
African language which has a high usage among African people and is also associated
with a progressive political ﬁovément. This has been the case with Ki-Swahili.
Every éince the recent resurgence of Pan Africanism and cultural'nationalism parti-
cularly as manifestéd in the call for Black'studieé, Taﬁzania has been the model
for those who would have Ki-Swahili be our national Black language.

For the most part, all three of the abové altérnatives are grounded in cultural
notions about thé ultility of language changes. However, sincé there is.no signifi-
cant differénce bétwéén thé Black mans cultural language by birth in the U. S. A.

and the language of north American society (Black and White), the real question is



whether there is any development toward a revolutionary language, The best that can
be said is that several are possible, but only a very few vanguard Black radicals

have started. One possiblity is connected with Cuba. Blacks have been involved

with the Cuban revolution from the beginning, and more recently through the Black

Panther Party, the Verceremos Brigades, and és a haven for political refugees. .Cuba
has made Spanish a living revolutionary alternative for.Black Pedple in the United
States. In addition it is necessary to note that the struggle of the Chicano people
of California and the Puerto Ricans of the East and Midwesf have brought the Spanish
speéking communities right here in the United States forward‘to join the fevolutionary
struggle of national minorities to:overthrow the Récist Imperialist government of the
United States.

A second revolutionary alternative is French. Three of the most important places
for Black revolutionary activity where the French language is spoken are Montreal
Canada, and the countries of Guinea and Congo-Brazaville. The north American center

of Black activity for French speaking Black people (Haibi, Martinique, and Africa)

" revolves around university centers in Montreal. (This is enough, although it is impor-

tant to mention the potential revolutionary conflicf'between the semi-colonized French
Canadians and their English countryman who.rule with the help of Englénd and thé
United States. Guinea and Congo—Brazaville are the French speaking cehters of revolu-~
tion in Black Afriéa (not fo mention Algeria in North Africa).

These three natiqnal examples provide us with a typology of Black language patterns.
The key.to the typology'is the community basis of the language. And as ﬁndicated,
this can be either.traditional tribes or a colonized people. Although it is nof always
as obvioﬁs, a third factor is the relative connections ones language prdvides with
revolutionary movements. This typology, as suggested in the above table, is illustra-
tive of a language continuum and not a set of discrete types. The table is intended

to isolate and abstract the key components of language functions and not to -mininizé



-9-

the compléx réality of human systéms of communications.

.' Thésé thréé basic typés of languages can be further Qrganiz.ed‘ into two basic
functional categories. These two categories are the most basic distictipn’that can
be made gnd must be understood as historically dynamic categories rather than mere
static nichés into which any language might fall. _Languages change their funstions
Just 1like evérything else that is apart of human history, (And remember, even those
things that don't seem to change are given different meaningé when dther changes give
rise to a new historical éonsciousness among the people). The two new categories are:

1.  Language of Identity: the basic process of establishing
how we think, how we perceive the world, and how we
communicate in the most natural way (especially in primary

~ group situations like the family, and friendship groups).

2. Language of Utility: this is a basic éategory for all
language uses that meet concrete needs, enabling one
to transcend his language identity and sucessfully carry
on programatic activity in any area of life.

We can reexamine the above national examples by analysing the language patterns
using these two new cafegories. The amazing reality for Black people as we begin to
live out the 20th Century is that most of us are still in the language prison of tra-
ditional tribes or at best some stage of using Creole. Exceptions to this are found
in cases where colonization has been most effective, middle class city people on the
continent of African and the islands, and‘most Black people in the United States.
But the languages of traditional culture still shape the basic identity of most Black
people in the worid today. However this is not the only.view of the matter.

Giveh the legacy of colonialism, over ninety per cent of the population of

Africa is subject to one of three colonial languages as officially used by a govern-

ment and/or by the poplar communications media and in the schools:

- OFFICIAL LANGUAGES FOR PEOPLE OF AFRICA

.' English................ cee..58%

French ............ Ceeiaeeee. 31%
Portuguese ............. ceee. 6%
Total........... 95%
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It is also important t6 take a close look at a map of the Affican continent and
examine the locations bf colonial language influeﬁées. There is land subject to French
language usage stretching from Guineg to Algeria to Tanzania. (Guinea, Mali, Algeria,
Niger, Chad, Central African Republiq,'Congo).

The key question is how to devise a way to simplify the language.diVersity of
Black people in the world, as well as the full accounting of any costs that such a
practice might involve. The Black language of identity must speak to the realities
of Black life today as well as take into account the changing wérld. We are approaching
the dawning of 21st century man and must not lqok to the past for more than inspira-
tion. We must examine the ﬁays in which we have gotten from the past to the present
and turn all of the experiences into positifes by manipulating historical events in |
order to bring as many people 2s possible into the next centur& as capable and power-
ful as possible. :

The Black language of utility mustlspeak to the needs of science and revolution.
We must ask ourselves what languages will be ﬁost useful in the context of world re-

volution, specifically the fronts of revolutionary struggle in African world.  Malcolm

‘clearly dealt with these questions in his autobiography: . "Aside from the basic African

dialects, I ﬁbuld try to learn Chinese, because it looks.és ifyChinesé will be the most
powerful political language of the future. ,And already I have beguh studing Arabic,
which is going to_be the’most'powérful spiritual in language of the future."

This point of view that Malcolm takes is personal and reflective, particularly
when we consider that it is reported on next to the last page of the autiobiography.
The major importance We.ascfibe to it here is to demonstrate that Malcolm was concerned
about the functional uses of language for Black people.

There are two levels of struggle fqr a Black Revolutionary. One level is the
grassroots struggle of getting involved with the people. Perhaps the best example
of when this was not accoﬁplished, and a large part of it was the language barrier,

was Che Guerrah in Bolivia. He failed to connect with the Indian peasants and was -
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vunerable to attack. The opposite of this is iﬁ Guinea—Bissau mhere;fheileaderslof
. the PAIGC in preparing for the s‘truggle studi'ed the traditional tribal languages of
the various tribes in. Gulnea-Blssau so they would be able to flow among the people
like a fish in water. |

The other level is on fhe international seene. This consists of written documents
.(newsletters, articles books, posters, letters, etec.) and conversatlon (meetlngs,

-conferences, travel, etc. ) This is where lots of revolutlonarles 1nteract representing
national llberatlon organlzatlons if not the socialist countries supporting them; and
since Black people.ln the world get exposed'to more than one colonial language, Black
people from the Unlted States are the most backward when 1t comes to international
communlcatlon.A We are language bound. »

The "language of Identity" problem is different for our brothers enlthe African’
continent than for the rest of us in the West.. Africa is still divided b& some 800
languages and dialects (falling in four or five major linguistic families) and we
have been united under colonial creole or European tongues. This is something we
must turn into a positive for us and not mlstakenly turn from it as a negative and
run backwards toward tradltlonal.Afrlca.' It is also 1mportant to reallze that colonlal
natlonallsm is a fact of the 20th. century { And thls means that the task of studylng
tribal language is for the most part left to the revolutlonary cadres Wlthln the same
national area, or at least region. International revolutionary interaction is necessarily
a diplomatic action, just like the form of interaction between the imperialists.. The
message is go among the people closest to you who share most with you and forge the
revolution.”" Also prepare yourself to interact with revolutlonarles d01ng the same
thing whereever they most naturally fit around the world. And for the first task one
must turn to the language of the.people, and for the second task one must.turn to the

languages of international dialogue.

=




-12-

One might safely say that only when the Language of identity and the languagé
of revolutionary utility are the same thing do you reallj have the beginning 6f a
world society of revolutionary socialist countries.

The key function of a Language of Identity is to create a national means of
communication and shape a national personélity. It is obvious then that the struggle
on the African continent has as a first step the consolidation‘of language differces
within the political contexts of struggle. For the most part.this means colonial nations
(resulting from the Berlin conference of 189ﬁ-1895'at which time.the continent was
divided ué betweeﬁ Eurpoean powers), although this can mean regions oruat least conti-
gous nations (e;g.,.the use of Ki-Swahili in the East African commuﬁity of Uganda,
Ténzania, and Kenya). In the West thié is not so great é problem as the impact of
colonial languages orvthe creation of creole has in fact provides a national language
of identity. (Exception to this include the Indian dialects of South and Central
America, the Youruba communities of Cuba and Brazil, and the Gullah language Sea Is-
lands off Georgia'and the Carolinas).

When we turn to the Language of Utility wé must first estaﬁlish'a framework by
specifying the political priorities of a particular libegation struggle. (An'interest;
ing example of this in Europe would be Albania, which is a Europeén Islemic Marxist
country with connectiohs to China rather than the Soviet Union. Their language of
revolutionary utility would be Chinese because qf their political priorities, rather
than Russian because of their proximity to Soviet Union). The case of Guinea Bissau
would point to French because of the assisfance given by Presideﬁt Kekou in neighboring
Guinea. Martinique would turn tq English for a connection in the Uﬂited_States, or
Spanish for a connéction in Cuba (or even Puerto Rico). And Black people in the U.S.A.
would turn to French or Spanish as noted above.’ | |

Never lose sight of this principle: Revolution is based on human struggle against

" human oppression; and a revolutionary will be successful only when he is able to under-

stand what objective human realities will aid that struggle rather than indulge himself
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in subjective choices that neglect the objective condition of his people and their

possibilities. It is this principle. that turns our attention now to the programatic

question of what toudb based on this analysis.
PROGRAMATIC NOTES:

1. Language of Identity: The major néte here is that we will move forward in
a direct proportion to how many Black people are liberated form language barriers.

The program would be similar to that used in Tanzania, China, and Cuba. Revolutionary
students must go furthest éwéy from their "natural" intellectual centers in big cities
and large universities and return to the small town; and cqmmunities like SNCC did

in the 1960's. It is now time to return home and begin the serious systematic work

of buiiding our peoples consciousness with ideological tools, perhaps the most impo;tant
of which are language concepts and methods of thought. We muét change the rhythm of
revolution away from adventuriétic confrontations, and simply leave the urban police
forces with no revolutionéries to shoot at while we go to the people most exploited
(the working class) and build revolutionary cadres into an army of liberation freedom
fighters. The first task is ideology (language concepts and methods of thought).

The rest will follow. -

While émong the people, it is important to keép a balancea view of ones work.
While it is necessary to generate in the peoples conscieousness an.awareness.and
identification with Africa, it is also necessary to preparé them for the actual stages
of strﬁggle most likely to emerge. And for this Spaniéh is a far mére-functional
choice than a traditional tribal tongue, as well as French. Moreover, if they are to
read the works'of Afriéan ﬁriters, the vast majority write in the major colonial
languages anyway. :

2. Language of Utility: As noted above, programatic notes forAthis section must
follow the political priorities of a particular national situation. Without presuming
to speak for the immediate program of any revolutionary party (which will obViously
vary from Spanish in California, New York, and Florida; French in Louisiana, Detroit,

ete)



it is possible to note the general tasks that must be carried on by revolutionary
intellectuals. The task of the revolutionary inteilectual is té'seize reality and
make it comprehensible to those who will use the knowledge in the revolutionafy in-
terest of Black people. ' |
A, Involvement in Colonial Language Communities: It is imperative at - this .
stage of history for cadres of Black intellectuals to take.up residence in all major
centers of the world in order to test an analysis of our struggle in the context of
another body of knowledge, in‘the context of another people. Isolationism is a thing
k of the past. We must have people in every major captiol of the world and in all
captials or university cities of Black coﬁntries. And once there, our revolutionary
inteilecfual cadres must be ablelto use the language of the locale with as much facility
as it takes to function for the revolution. This means be fluent in the language.
We must not be forcéd  into this by having abroad only. those who had to fiee the U.S.
government. We must move tp .vpreserve our mobility and be able to come in and out of
the U. S. when we.want to, at least as long as we can do it. We must become a force:
in world thought.
B..- Monitof Checks on Célonial Language Information Systemsf We must wake up
.to the fact that a few colonial languages dominate information in the world today.
We must be able to tune into this and kéep a runniné check in things. How many
Black people in thé United States have read the original texts of Frantz Fanon, Sekou
Toure, Che Guevarra, Patrice Lumumba, Ben Bellé, Medibo Keita, and scores more. ‘These
texts aré in French and Spénish as are the periodicals that come from Africa, Latin
American and Eurépe. We aré limited to whét appears in Engiish, and have to have systematic
franslations going on to meet this need of getting through this language barrierf
And once we turn from thé popular sources of information we beccme a drag on every
Black libération movémént or country because if they are to communicate ﬁith Black
people in the United States they must trénslate their work into English. Unfortunately.

.‘ thié cannot happen for all material so government publications frequently remain foreign
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‘ to us, as well és local newspapers fraom e.z_'ou.nd the world. We musf wail for the oppressor
| or a socialist country ( or a pressllike Monthly Review fqr Fanon, or Pathfinder for
Che) to translate the works for us, and then we must be satisfied with their trans-
lation because we don't know any better.

Black people ought to have monthly digests of pertinent news flowihg fhrough
:colonial language systems éo»we can build an international consciousness among our
people, as well as‘be warned when the trend changes either for us or egainst us.

cC. Liberation of Colonial Archival Materials: Among thé tasks for the sérious
Black scholar in any area is the 1ibéfation oflinformationjburied in the colonial
archival collections of European 1ibrariés. Wé need scholars who use German, Dutch,
French, Spanish, Portuguésé, Italian, Greek, Latin, and the othér Black investigators
will know where to go to get the information. Next we neéd to begin selectively trans-
lating those works which aré central in.terms of objective information, colonial
pelicy, or Black writing. Wé must alsc pfépare the waybfor reclaiming anything that
is still of value. for Black people. Serious scholars must prepare the way for scmeone

to steal back anything of value for Biack liberation. N
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"ll"SUMMARY .
- . . )

This paper has dévéloped several basic elements of the struggle for Black language
liberation. This is an ideological struggle for the tobols of revolution. If we take
the wrong turn we can end up in a new form of oppression rather than continﬁe forward
strongé£ than eyér béfore. Language is a tool for thought and communication, a tool

: " that will githér unify people or separate thém, a tool that will reveal secrets to the
people or oné‘that'will frick the peoplé and protect secrets. We must move toward
Black languagé liberation Just as we have dealt with the liberation Just as we have
dealt with the liberation of Black as a color,'anq the liberation of Black curly-kinky
hair.

Wé havé shown how lénguagés‘function in two basic ways:

1. Languagé of Identity
i 2. Languagé of Utility

Thésé basic languége functions characterize with languages of culture, ianguages
of society, and languages of sceince and révolution. A1l of theése afe\ pfésent among
evéry natiohal group of people and must bé un@erstood in order to have a basis for é
revolutionary program of language liberatioh.
: In the most basic programatic térms, any Black person who wants maximize the
revolutionary utility of languagé must first déal with thé abové analysis and then
choose (a) 1anguagé'(b) for Study. Most of us will turn to French and Spanich.for now.
Only thé véry féw'will choosé another language, and make sense. And if a revolutionary
doés not maké Sénse in light of the objectivé néeds of his péople, then he is not

a revolutionary but a reactionary standing in the way of the people.
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